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ADVERTISEMENT.

T'ue Wyandott mission was the first established by
the Methodist Episcopal Church on our frontier, for the
benefit of the Indians. Here it was satisfactorily ascer-
tained that the Gospel and grace of God could effectually
change the heart of savage man—reclaim him from
ignorance and sin, and confirm him in the practice of
virtue and religion. And such was the signal and extra-
ordinary success of this mission, that it encouraged the
Church to devise extensive plans for the conversion of
other Indian nations, and excited a confidence and liber-
ality adequate for their accomplishment: so that all our
missions now among the Indians may be said, in some
sense, to have had their origin in the successful experi-
ment made at Upper Sandusky.

«As this work treats of subjects deeply interesting to
the Christian public, especially to all the friends of mis-
sions ; and as the author is generally and favorably known,
we anticipate for it a very extensive circulation.

It may be proper for us to say, in conclusion, the his-
tory we now present to the public has been revised for
the press, under the direction of the publishers; and al-
though the phraseology has been changed in some places,
yet no change has been made to vary the sense of the
fuacts, as narrated by the author. We trust this volume
will be perused by many with much satisfaction; and
that it will greatly subserve the interests of the mission-
ary cause. PuBrisners.

Cincinnati, April 8, 1840.
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PREFACE.

I~ presenting this volume to the Christian public, the
author claims no other merit than that of giving-a -plain
narrative of facts which fell under his own observation,
or which are derived from authentic sources. In early
life he became acquainted with the Indian tribes border-
ing on our frontier, and acquired considerable knowledge
of their history and traditions—their manners and eus-
toms—their religion and modes of worship; and having
been subsequently several years a missionary to the 7#y-
andotts, at Upper Sandusky, he is enabled to give a rela-
tion of all that pertains to the introduction and success of
the Gospel among them.

In undertaking this work the author has been influ-
enced by the advice of several of his friends, as well as
by his own desire to bring to the notice of the publie,
the example furnished in the history of the Hyandot:
mission, of the divine efliciency of Christianity to eivil-
ize the heathen nations. He has not aimed at a polished
style, and seeks no literary fame; his highest ambition
being to advance the glory of God, and the influence of
genuine religion among men.

That the historical narrative contained in this volume
may edify his readers, and awaken their sympathies and
stimulate them to greater efforts in sustaining the cause
of missions, as well as afford encouragement to the mis-
sionary of the cross to renewed exertions in the great
work of evangelizing the world, is the earnest prayer of

Tur Avtnor.
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HISTORY OF THE WYANDOTT MISSION.

CHAPTER L

Indians, why so called—Their origin unknown—Supposed to be de-
scendants of the Ten Tribes of Israel—Revolt of the Ten Tribes—Car-
ried captiveinto Assyria—Scripture prophecies concerning them—Of
their dispersion and final restoration—Their present existence and
place unknown—Qutcasts from the rest of the world—Their probable
migration to this continent—Arguments to show this—Quotation
from Esdras—Probable from Assyria to this continent—Comparison
between the Indians and Jews, in their persons, dress, ornaments,
&c.—The Indian languages derived from one root—Indians’ opinion
of their own origin—Hold themselves to be a distinct race,

Tur natives of this continent were called INp1aNs by
the first discoverers of it, who supposed that they had
reached the eastern coast of Inp1a. They found it peo-
pled with a numerous race of copper colored inhabitants,
enjoying many of the blessings of social life, whose very
existence was before unknown to all the rest of the world.

Of the origin of the Indian race, history is altogether
silent. And although God ¢ hath made of one blood all
nations of men to dwell upon the earth,” yet, from what
branch of the family of Noah they have descended, or
how and when they reached this continent, as well as
their subsequent history, nothing better is left to us than
mere conjecture. Even their own traditions on this sub-
jeet differ, and, at best, are’ shrouded in great obscurity,
or rejected as ridiculous fables. The question of their
origin, howcver, is too deeply interesting to be passed

2
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over in silence. I must, therefore, ask the indulgence of
my readers, whjlst I lay before them some thoughts on
this subject; in yvhich I shall avail myself freely of the
Rev. Ethan Smith’s «View of the Hebrews.”

The oi)inion that the aboriginals of this great continent
are the descendants of the ten lost tribes of ancient Israzr,
has long been entertained by many, and advocated by some
able writers. In the absence of historical evidence to sus-
tain this opinion, we must rely upon circumstantial proof,
and upon inferences drawn from a comparison of the pres-
ent race of Indians with the ancient Israelites.

In the reign of Rehoboam, son and successor of Solo-
mon, king of Israel, about two thousand five hundred
years since, the Ten Tribes revolted, and separated them-
selves from the house of Isracl, and Jeroboam became
their king. Ile supposed that if they were permitted to
go up to Jerusalem to worship, by their mingling with
the house of Judah, their prejudices might be overcome,
and they would return to their former alliance. 'To pre-
vent this, he made golden calves, and set them up in Dan
and Bethel, and commanded that for public worship they
should assemble at those places; and by this idolatrous
worship, he made Israel to apostatize from God, which
brought down on them the curses foretold by Moses, their
prophet. (Deut. xxviii, 15.)

How literally was this prophecy fulfilled on Judah and
Israel! Tiglath Pileser, king of Assyria, captured the
tribes of Reuben and Gad, and the half tribe of Manas-
seh, who dwelt east of Jordan, and placed them in Halah
and Habor, by the river .Gozan. About twenty years
after this, and seven hundred and tweuty-five years be-
fore Christ, the rest of the Ten Tribes were taken by
Shalmanezer, and carried into Assyria, and placed with

(
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their brethren in Media. This happened about nine hun-
dred and forty-three years after they came out of Egypt.
From this captivity the Ten Tribes never returned, and
they have strangely disappeared from the world, and have
no name or place among the nations of the earth; and we
might readily suppose that they had amalgamated with
the nations by whom they were captured, were it not
that the prophecies in Scripture coneerning them, forbid
this conclusion, and that we have demonstrative proofs
that God has preserved the house of Judah, which has
been scattered to the four winds of heaven. These, we
know, still remain a separate and distinet people, whose
whole present population may be estimated at five mil-
lions ; and we may fairly infer that the Ten Tribes
have been preserved, by the same powerful hand, sepa-
rate and distinet. And that they do still exist, we think
there can be no reasonable doubt. The prophets foretold
their literal ejection from the promised land, which was
fulfilled; and the prophecies strongly intimate their lit-
eral restoration. (See Ezckiel xxxvi.) Here the long
dispersion of Judah and Israel is foretold, and the cause
of it stated. But in the final trinmph of Messiah’s king-
dom, God says, by his prophet, ¢“And I will sanctify my
great name, which was profaned amongst the heathen;”
¢and the heathen shall know that I am the Lord, saith
the Lord God, when [ shall be sanctified in you before
their eyes. For I will take you from among the heathen,
and gather you out of all countries, and will bring you
into your own land. 'Then will T sprinkle clean water
upon you, and ye shall be clean: from all your filthiness,
and from all your idols, will I cleanse you. A new heart
also will T give you, and a new spirit will I put within
you: and I will take away the stony heart out of your
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flesh, and I will give you a heart of flesh. And I will

put my spirit within you, and cause you to walk in my

statutes, and ye shall keep my judgments, and do them.

And ye shall dwell in the land that I gave to your fathers;

and ye shall be my people, and I will be your God.”

“Then shall ye remember your own evil ways, and your
doings that were not good, and shall lothe yourselves in

your own sight for your own iniquities and for your abom-
inations. Not for your sakes do I this, saith the Lord

God, be it known unto you.” ¢In the day that I shall
have eleansed you from all your iniquities, I will also

cause you to dwell in the eities, and the wastes shall be

builded. And the desolate land shall be, tilled, whereas

it lay desolate in the sight of all that passed by.” “AndI

will multiply men upon you, all the house of Israel, even
all of it: and the eities shall be inhabited, and the wastes

shall be builded.”” ¢*And they shall say, This land that
was desolate is become like the garden of Eden ; and. the
waste and desolate and ruined cities are beeome fenced,

and are inhabited. Then the heathen that are left round
about you shall know that I the Lord build the ruined
places, and plant that that was desolate: 1 the Lord
have spoken it, and I will do it.”’  Again, in chap. 37, v.

14, [1 will] ¢ put my spirit in you, and ye shall live, and

I shall place you in your own land: then shall ye know

that I the Lord have spoken it, and performed it, saith

the Lord.”

This propheey shows elearly that ancient Israel is not
only to be converted from their Judaism, their rejection
of Christ, and from their idolatry ; but shall be spiritually
born of God, receive a new heart, from which the stony
is to be taken away, and eleansed from all their filthiness
and idols; and ancient Israel (that is, the houses of Judah -
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and Israel) are to be restored to the promised land; and
the Lord is to build for them, in the face of all their ene-
mies, their cities and waste places, and make that long
desolated country as the garden of Eden. "This wonder-
ful event is most beautifully illustrated in the 37th chapter
of Ezekiel, by the figure of the valley of dry bones:—
«The hand of the Lord was upon me, and carried me
out in the Spirit of the Lord, and set me down in the
midst of the valley which was fall of bones, and caused
me to pass by them round about: and behold, there were
very many in the open valley; and lo, they were very
dry.” This is a most impressive figure of the present
condition of ancient Israel; and in all human probability,
the restoration of this valley of “wery dry” bones, to
living human Beings, appears quite as impossible as the
restoration of ancient Israel, in their present condition,
to the happy enjoyment of their beloved Canaan. ¢And
he said unto me, Son of man, can these bones live? and
I answered, O Lord God, thou knowest. And he said
unto me, Prophesy upon these bones, and say unto them,
O ye dry bones, hear the word of the Lord. Thus saith
the Lord God unto these bones; Behold, I will cause
breath to enter into you, and ye shall live. And I will
lay sinews upon you, and will bring up flesh upon you,
and cover you with skin, and put breath in you, and ye
shall live; and ye shall know that ¥ am the Lord. So I
prophesied-as I was commanded: and as I prophesied,
there was a noise, and behold a shaking, and the bones
came together, bone to his bone. And when I beheld,
lo, the sinews and the flesh came upon them, and the skin
‘covered them above: but there was no breath in them.
Then said he unto me, Prophesy unto the wind, proph-

esy, son of man, and say to the wind, Thus saith the
2%
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Lord God: Come from the four winds, O breath, and
breathe upon these slain, that they may live. . So I
prophesied as he commanded me, and the breath came
into them, and they lived, and stood up upon their feet,
en exceeding great army. Then he said unto me, Son
of man, these bones are the whole house of Israel:
{reader, not a part, but both the houses of Judah and of
Israel:] behold, they say, Our bones are dried, and our
hope is lost: we are cut off for our parts. Therefore,
prophesy and say unto them, Thus saith the Lord God;
Behold, O my people, I will open your graves, and cause
you to come up out of your graves, and bring you into
the land of Israel. And ye shall know that I am the
Lord, when I have opened your graves, O my people,
and brought you up out of your graves, and shall put my
spirit in you, and ye shall live, and I shall place you in
your own land: then shall ye know that I the Lord have
spoken it, and performed it, saith the Lord.”

Reader, can you doubt for a moment, that this proph-
ecy has reference to ancient Israel in their present state?
Dead and buried, they rejected God’s Messiah, and cruci-
fied him, calling out, *Lethis blood be upon us and upon
our children.” And they remain in this most obstinate state
of unbelief until this day. Judah is scattered and buried
in the nations of the earth; and nothing but the power of
that God who stays the pillars of heaven, and confines
the waters-of the great deep, could have preserved them
from amalgamation with those nations, or of being entirely
destroyed from amongst men. But Jehovah holds them
in his right hand; and will, by his own s again
testore them to the promised land.

But the question is asked, ¢ Where is Israel, or the Ten
Tribes?” They are yet in existence somewhere, a sepa-
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rate and distinet people, and are included in the ¢ whole
house of Israel,”” and “shall come out of their graves,”
as well as the house of Judah, and God ¢ shall place them
in their own land.” The Lord, by his prophet, con-
tinues this subject under another figure, so as to confirm
the restoration of Judah and Ephraim, and their final
happy union, verse 16th: ¢ More‘over, thou son of man,
take thee one .stick, and write upon it, For Judah, and
for the children of Israel his companions: [that part of
Israel that remained with Judah afterthe others revolted :
then take another stick, and write upon it, For Joseph,
the stick of Ephraim, and for all the house of Israel his
companions:”’ [to- wit, the Ten Tribes that revolted.]
Here these two houses are clearly distinguished the one
from the other, in their present separated state. Now hear
what follows: ‘“And join them one to another into one
stick; and they shall become one in thy hand. And when
the children of thy people shall speak unto thee, saying,
Wilt thou not show us what thou meanest by these ? say
unto them, Thus saith the Lord God ; Beheld, I will take
the stidk of Joseph, which is in the hand of Ephraim,
and the tribes of Israel his fellows, and will put them
with him, even with the stick of Judah, and make them
one stick, and they shall be one in mine hand.”  ¢“And say
unto them, Thus saith the Lord God; Behold, I will take
the children of Israel from among the heathen, [this cer-
tainty means the Ten Tribes, and their heathenism, inte
which they have fallen,] whither they be gone, [this ex-
presses their present state,] and will gather them on every
side, and bring them into their own land: [has this ever
been done”] and I will make them one nation [both
Ephraim and Judah] in the land upon the mountains of
Israel; and one king shall be king to them all: and they
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L]
shall be no more two nations, neither shall they be divided
into two kingdoms any more at all.”’

Surely no one will deny that this prophecy has yet to
be fulfilled. Are not the houses of Israel and Judah now
divided, and have been separate for the last two thousand
five hundred and sixty-two years? And this prophecy
foretells their literal restoration to the promised land, and
their union as one nation, no more to be separated. But
the predictions of this mighty event are intermingled with
the prophecies of the final triumph of the kingdom of
Christ, and with those of the great battle of Gog and
Magog, or the downfall of Antichrist, the beast and false
prophet. (See Ezekiel xxxviii, xxxix,)

The prophet Isaiah, (11th chapter,) takes a concise and
clear view of the Messiah’s kingdom; his origin, as it
respects his human nature ; and the final triumph of his
gospel and kingdom, when ¢ the earth shall be full of the
knowledge of the Lord, as the waters cover the sea: when
the sucking child shall play on the hole of the asp, and the
weaned child shall put his hand on the cockatrice’s den,
and they shall not hurt nor destroy in all my holy moun-
tain. And it shall come to passin that day, that the
Lord shall set his hand again the second time to recover
the remnant of his people, which shall be left from As-
syria, and from Egypt, and from Pathros, and from Cush,
und from Elam, and from Shinar, and from [Hamath, and
from the islands of the sea. And he shall set up an en-
sign for the nation, and shall assemble the outcasts of
Israel, [reader, recollect that the Ten Tribes are repre-
sented as outcasts, or cast off from all society and asso-
ciation with the nations of the earth,] and gather together
the dispersed of Judah from the four corners of the earth.””
How beautifully the prophet keeps up the distinction be~
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tween Judah and Israel! Judah'is dispersed among the
nations of the earth, to the four eorners; but Israel is in
an outcast state from all society with the nations of the
world. » ‘

Thié prophecy clearly points us to the place whence
we are to look for the return of the Ten Tribes from an
outcast state, or a'state of heathenism. But their resto-
ration and re-union is our present subject of inquiry.
The prophet eontinues: ¢ The envy also of Ephraim
shall depart, and the adversaries of Judah shall be eut off':
Ephraim shall not envy Judah, and Judah shall not vex
Ephraim. But they shall fly upon the shoulders of the
Philistines toward the west; they shall spoil them of the
east together; they shall lay their hand upon Edom and
Moab; and the children of Ammon shall obey them.
And the Lord shall utterly destroy the tongue of the
Egyptian sea; and with his mighty wind shall he shake
his hand over the river, and shall smite it in the seven
streams, and make men go over dryshod. And there
shall be an highway for the remnant of his people, which
shall beleft, from Assyria; like as it was to Israel in the
day that he came up out of the land of Egypt.”” (Verses
13-16.) In this propheey we are shown that whatever
are the obstacles, or the seeming impossibilities to the ful-
fillment of the purposes of God, in restoring the whole of
Israel to the promised land, (viz., Judah dispersed and
Ephraim cast out,) they shall be removed by the power
of God, as the tongue of the Egyptian (or the Red) sea
was divided, and the waters of Jordan rolled baek to let
Moses and Joshua and Israel pass on to the land of Ca-
naan. So it will be when God sets himself the second
time to restore his people. When he speaks to Judah
to come from the four eorners of the earth, and to Israel
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from their outeast state of heathenism, all will obey, for
the Lord hath spoken. Isaiah, in the 12th chapter of his
prophecy, shows the happy state, of this long rejectéd
people, when Judah and Israel are restored, and united
under the banner of Prince Immanuel, the Savior, whom
they rejected, crucified, and said, ¢ His blood be on us and'
our children;”’ (two thousand five hundred and sixty-two
years has this curse followed this people;) but now con-
verted to God through faith in the crucified; restored by
the power of God to liberty and to Palestine, their own
country. ““In that day thou shalt say, O Lord, 1 will
praise thee: though theu wast angry with me, thine anger
is turned away, and thou comfortest me. Behold, God
is my salvation; the Lord Jehovah is my strength and my
song ; he also is become my salvation. Therefore, with
joy shall ye draw water out of the wells-of salvation.”
They had forsaken the fountains of living water, by re-
jeeting Christ, and had hewn out for themselves cisterns,
broken cisterns, which could hold no water, like all who
reject the Savior; but they had got back to the wells, and
now they draw the water of life. *‘And in that day shall
ve say, Praise the Lord, call upon his name, declare his
doings among the people, make mention that his name is
exalted. Sing unto the Lord; for he hath done excellent
things: this is known in all the earth.”

The restoration of Judah and Israel to the promised
Iand shall have more notoriety in the world than their
deliveranee from Egyptian slavery. O how transported
will be their feelings of gratitude to God, for their glo-
rious deliverance from the dark night, which for more
than twenty-five centuries has hung over their beclouded
minds! The following shows their joy: ¢ Cry outand
shout thou inhabitant of Zion: for great is the Holy Qne
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of Israel in the midst of thee,”” (Isaiah xii, 6.) The
T'en Tribes are called outcast Israel, and Judah the dis-
persed Jews. This distinetion is kept up throughout the
prophecies. ¢ 'Then shalt thou [Judah] say in thine
heart, Who hath begotten me these, ['I'en Tribes,] sceing
I have lost my children and am desolate, a captive, and
removing to and fro? and who hath brought up these?
[T'en Tribes.] Behold, I was left alone; [they have been
lost;] these, where had they been?” - (Isaiah xlix, 21.)
From this passage some infer that during the dispersed
state of the Jews, the Ten Tribes were entirely unknown
to them. They were outcasts from the nations; for if
they had been living in any nation,'the Jews would have
found them. But they were cast out from the social
world, from the knowledge of all men, as Ilebrews, and
were lost to the world as well as to the Jews. It must
follow that the Ten I'ribes have somewhere on earth a dis-
tinct existence, in their outcast state; and there is no
avoiding the coneclusion, that if God has promised to re-
store them with Judah to the promised land, they must
exist somewhere as a separate people, unknown as the
descendants of ancient Israel. InJeremiah iii, it is directed
to eall on them to return from their backslidings; for he
(the Lord) is married unto them, “And I will bring them
to Zion. In those days the house of Judah shall walk
with the house of Israel, and they shall come together
out of the land of the north, to the land that I have given
for an inheritanee unto your fathers.”

The foregoing quotations are sufficient to show that
God has not forgotten his ancient promise ; that the prom-
ised land shall be an inheritance for the seed of Abraham
for ever; that although they have been driven out for their
sins, dispersed, and are outcasts in the earth, yet the Lord
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will literally restore 'hoth houses of ancient Israel, and
make both one; that he has preserved the Ten Tribes as
outcasts, a separate and distinct people, as the house of
Judah. Now the inquiry is, *“Where are they?” If
we say the aboriginals of North and South America are
the descendants of the ancient Israelites, we are gravely
asked, ¢ How did they get to this continent?’ And we,
in return, might ask, ¢How did the aboriginals themselves
gethere?” And we are inclined to think it more likely that
the migration would be accomplished by the Ten Tribes
than by any other people; for if God designed to make
them outcasts from all the social world, his power could
easily accomplish it; and we have evidence before us
how he did deliver Israel from the, Egyptians. Was he
at a loss for men or means? Did he not feed them, de-
fend them, and for forty years take care of them in the
wilderness; and, by his own power, overcome all their
encmies and give them possession of the promised land ?
And so, when he intended to banish the ‘T'en T'ribes from
the social world, and make them outcasts from society,
that he had the power to accomplish it, none will deny.
Is there not a greater probability that he directed them to
this vast continent, than any other people? I am notone
of those who believe that blind chance peoples conti-
nents, and raises up and puts down empires; but that all
are under the direction of God, to bring about his mighty
purposes of good to a fallen world. If our aboriginals
are not the descendants of the Ten Tribes, where are they ?
They must exist somewhere. Is there any other people
existing in any country that has any similarity to them?
Would not some of the Jews of the house of Judah have
found them before this time? for there is not-a nation of
the old world which the Jews do not inhabit; and yet
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rael, nor one trace of them; therefore, they must be out-
casts from all human beings, and remain unknown to the
world. It is more likely, that in the providence of God
they were directed to this great wilderness. And it is
very natural to suppose that they were not willing to live
in Media, amongst their masters and the worship of that
country, which was so adverse to their own sentiments.
And if there can be any dependence on the truth of the
Apocrypha for history—and we think there can be—we
shall find much to strengthen this conjecture. In 2 Es-
dras, chap. xiii, it is thus written: ¢ Those are the ten
tribes which were carried away prisoners out of their own
land in the time of Osea (2 Kings xvii, 3) the king,
whom Salmanasar the king of Assyria led away cap-
tive, and he carried them over the waters, (Joshua xxiv,
3-15,) and so they came into another land. But they
took this counsel among themselves, that they would leave
the multitude of the heathen, and go forth into a far coun-
try, where never mankind dwelt, that they might there
keep their statutes, which they never kept in their own
land. And they entered into Euphrates by the narrow
passes of the river. For the Most High then showed
signs for them, and held still the flood till they were
passed over. For through that country there was a great
way to go, namely, of a year and a half: and the same
region is called Arsareth, (or Ararat, Genesis viii, 4.)
Then dwelt they there until the latter time; and
now when they shall begin to come, the Highest shall
stay the springs of the stream again, that they may go
through.”  (See Isaiah xi, 15; Rev. xvi, 12.)

Ararat, or Armenia, lies north of Media, where the Ten
Tribes were planted by. their captors. From thence they
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must have taken a north or northeast direction. This
writer says, ‘They entered into Euphrates by the nar-
row passes of the river.”” He must have meant that
they passed the river in its upper streams, towards Geor-
gia, and must have taken their course between the Black
and Caspian seas, which would lead them to the northeast
of Ararat. 'This seems just such a circumstance as we
might have expected, had God determined to separate
them from the world, and make them outeasts from soci-
ety, and banish them to unknown parts, where they might
dwell by themselves. The route up the Euphrates, and
then northeasterly, would bring them to Behring’s Straits,
over which they could readily pass to the American
continent. I might continue quoting the prophets to
prove the opinion, that the T'en Tribes are preserved a
separate and distinet people in their outcast state, and that
they will be brought back to the promised land by the
God of Jacob.

But in what respect do the Indians resemble the Jews,
and what reasons have we to believe they are the de-
scendants of the Ten Tribes? The American Indians
have one origin. They all have the same complex-
ion, with Lut little shades of variation. Ulloa, who is
quoted by Dr. Williams, had an extensive acquaintance
with the Indians in both South and North America.
Speaking of the Indians of Cape Breton, in the latter,
he declares them to be the ¢same people with the Indi-
ans-of Perun.”” The Indians are all of a copper color,
some nations of them being of a deeper, and some of a
lighter hue. In their modes of living, some tribes are
much more cleanly than others, and have a greater respect
to their personal appearance, 'This will make some dif-
ference in their complexion. Those who grease them-
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selves much with oil, and are dirty, will look darker than
those of more cleanly habits. I observed at the Mission
School, that when the children were washed and kept
clean, they were of a much lighter color than when
they came to us. And whatever effect the great variety
of climate in North and South America may have had in
changing the color of ‘the skin, still it is abundantly evi-
dent that the various Indian tribes and nations inhabiting
this continent, form one distinct race of people, descend-
ing from the same original stock. With the Indians spo-
ken of, we do not include the Esquimaux, that are found
in Labrador, in Greenland, and around ‘Hudson’s Bay.
All these are evidently a different race, and are much
more easily identified with the Laplanders, Nova Zem-
blans, Samoyeds and Tartars, in their complexion, man-
ners, worship, customs, &c., &e. The American Indians
have black eyes and coarse black hair, high cheek bones,
and in their appearance much resemble the sons of Jacob.
The celebrated William Penn, who saw these Indians
before they had been afflicted with the rude treatment of
the white people, gives the following account of the na-
tives of Pennsylvania, in a letter to a friend in England:
«T found them with like countenances with the Hebrew
race; and their children of so lively a resemblance to
them, that a man would think himself in Duke’s Place or
Barry-street, London, where he sees them.”

Here, without the least previous idea of those natives
being Israelites, this shrewd man was struck with the re-
semblance between them. He speaks of their dress and
trinkets, as notable, like those of ancient Israel; their
ear-rings, nose-jewels, bracelets on their arms and legs,
rings on their fingers, neck-laces made of polished shells
found in their rivers and on their coasts, bands, shells and
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feathers ornamenting the heads of their females, and
strings of beads adorning various parts of the body.
They have a universal belief amongst them that they are
an original people, who have existed unchanged from the
beginning of time. The Delawares call themselves Leni
Lenna-pe, which signifies an original people. 'This tra-
dition is general, and shows that they are under the same
prejudices of the Jews, who still call themselves the ori-
ginal people. 'The Indians are much prejudiced against
mixing with the whites. The head chief of the Wyan-
dotts advised his people to quit mixing with the whites;
for, said he, it will ultimately destroy and ruin the nation,
and make them another people. He said the Gireat Spirit
would be angry with them for doing so; that the Great
Spirit had made them an original people, and did not in-
tend that they should change their color, their religion, or
their manner of life. 'This idea of their origin makes
them feel very self-important, and it is so strongly ground-
ed in them, that they would as soon give up their lives as
their original dignity. DBut the whites they hold to be a
mixed race; and that this fact is evinced by the variety
in their features, and the difference of color in their eyes
and hair. And being a mixed race, they are therefore a
mischievous and a troublesome people, never contented,
but always employed in doing evil. They say that the
British and American people are like the two blades of a
pair of scissors, which seem to cut themselves, but cut
only what comes between them: and that has been the
poor Indians.  Their manner of living is another evidence
that the Indian nations have but one origin. They are
wanderers, seeking food wherever they ecan find it, wheth-
er in animals or the natural productions of the earth or
forest. 'Their manner of traveling, hunting, camping, or
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building huts for temporary eonvenience, is the same, and
with as much uniformity as if they all acted by instinet.

There can be but little doubt that their different dia-
lects are all derived from the same root. The earliest
and most responsible travelers amongst them, agree in
this. Charlevoix, in his history of Canada, says, ¢« The
Algonquin and the Huron (or Wyandott) languages,
(which he says is as nearly the same as the French and
old Norman,) have between them the language of all the
savage nations we are acquainted with. Whosoever
should well understand both of these, might travel with-
out an interpreter more than fifteen hundred leagues of
country, and make himself understood by a hundred dif-
ferent nations, who have each their peculiar tongue.””
The Algonquin was the dialect of the Wolf (or Mohe-
gan) tribe, and of most of the native tribes of Virginia
and New England. Dr. Jonathan Edwards, son of Pres-
ident Edwards, lived in his youth amongst the Indians,
and he became as familiar with the Mohegan dialect as
with his mother tongue. He had also a good knowledge
of the Mohawk dialect. He pronounced the Mohegan
the most extensive of all the Indian dialects of North
America. He names not less than sixteen other tribes,
besides the original tribes of New England, as agreeing
with the Mohegan. Herein the Doctor agrees with the
testimony of Charlevoix, just quoted. The language of
the great Chippewa family, in the north, and that of the
Ottowas, Ozibbewas, (or Chippewas,) and Potawatomies,
are so nearly alike, that he who is well acquainted with
the one can understand the others. And these tribes ex-
tend from the Lake of the Woods nearly to the Rocky
Mountains. (See Tanner’s Narrative.)

Dr. Boudinot, who perhaps as much as any other man
3*
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of his day, for forty years made the Indian literature his
study, and obtained much evidence on the subject, assures
us that the syllables which compose the word Yo-he-
wah, (Jehovah,) and Yah, (Jah,) are the roots of a great
number of Indian words, through different tribes. They
make great use of these words, and of the syllables that
compose the names of God—also which form the word
halleluiah, through their nations, for thousands of miles,
especially in their religious songs and dances, with beating
an exact keeping of time. They begin a religious dance
thus: Hal, hal, hal, then le, le, le, next lu, lu, lu, and
then close, yah, yah, yah. This is their traditional song
of praise to the Great Spirit, and it is well attested. This
is sung in the south as well as in the north. This same
author states, “T'wo Indians who belong to far distant
nations, may, without the knowledge of each other’s lan-
guage, except from the general idiom of all their tribes,
converse with each other, and make contracts, without an
interpreter.”” I will give here one specimen of the anal-
ogy of language : Inthe Creek dialect, e-rin-ne signifies
a man; in the Ojibbewa, it is e-nin-ne; in some other
dialects approaching the Delaware, it is il-len-ni; in the
Delaware, len-no; in the Menominee, e-nain, or e-nai-
new. There is one fact in the structure of the words in
Indian dialects, that they are compounded of syllables of
different words to an enormous length, and that for the
purpose of expressing not only the thing, but its nature.
In this there is a great similarity throughout; for let them
name what they will, it is with reference.to the nature, or
use, or quality of the thing named. For instance, the
literal meaning of the Wyandott word for a clock, or
watch, is, the eye of time; a cow is called, in Wyandott,
quo-tus-quo-runt, and the meaning of this is, the oil of



WYANDOTT MISSION. 31

milk. And so with their names for their men and women
all have reference to their tribes, or the totem of the tribe.
Hence the names of Whitewing, Highskies, Crackskies.
These names belong to the Eagle tribe. Lump-on-the-
head, to the Deer tribe, denoting a buck fawn.  Befween-
the-logs, Three-logs, &c., refers to the Bear tribe, deno-
ting the manner in which the bear crouches, or sleeps.
Re-yo-ques, a name for a female of the Turtle tribe, de-
noting her sex, and the nature of a turtle to make a nest
in the sand to lay eggs, and raise many young ones. I
think this custom will be found to extend, more or less,
to all the North and South American Indians. The lan-
guages of all the nations of Indians are highly metaphor-
ical in their character, and most of them possess great
strength, gracefulness, and beauty of expression, and are
capable of a grammatical analysis. They have a triple
superlative. Instance: E-a-was-ta, good; shu-moch-tah
e-a-was-ta, good little ; king-ga-te e-a-was-ta, good very ;
ho-qua-tau-ge e-a-was-ta, good above description. This
is another item in which, so far as I have been acquainted
with their language, they all agree. It is now a matter of
great astonishment that these tribes should so long, with-
out a written or printed language, in their exiled state
from any intercourse with nations that had the arts and
sciences—it is surprising they should have preserved so
much uniformity and strength of expressing ideas. How
very different from other heathen nations, whose language
has dwindled into barrenness, as their minds have sunken
into idolatry, and themselves to the deepest state of deg-
radation. I can account for this but on one principle,
viz: All, without any exception of any tribe or nation
amongst them, believe in one God, who made all things,
and on whom all things are dependent, and who superin-
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tends every individual by his providence. This belief of
one God among all the tribes and nations of Indians is
not doubted or disputed, but acknowledged by all travel-
ers and traders: Adair, M’Kinzie, Carver, Morse, Hack-
ewelder, Schooleroft, Clark and Lewis, &c. Adair says,
that all the Indians with whom he was acquainted, and
he was a trader with them for forty years before the Rev-
olutionary war, worship one God, Jehovah. M’Kinzie
says, the word Ma-ni-fo, which means Spirit, signifies
the same thing among all the tribes throughout the arctic
regions, and all believe in him. Doctor Morse, speaking
of the manners and customs of the Sacs, Foxes and Pot-
awatomies, says, they worship the Great Spirit by feast-
ing to him. This writer says in another place, the belief
of the Indians in reference to the ereation is not very un-
like our own. One of the Sac chiefs said, that they be-
lieved the Great Spirit in the first place created from the
dust of the earth two men; but finding that these would
not answer his purpose, he took from each a rib, and
made two women; and from these descended all the na-
tions of the earth. Mr. Schooleroft bears his testimony
to the same thing. Du Pratz, another traveler, was in-
timate with the Indians on the Mississippi. He inquired
of them the nature of their worship. The chiefs inform-
ed him that they worshiped the Great and Most Perfect
Spirit; and said, ‘“He is so great and powerful, that in
comparison with him, all others are nothing. He made
all things that we see, and all things that we cannot see.”
Another author says, that the Indians have but one God,
the Great Yo-he-wah, whom they call the Great, Benefi-
cent, Supreme and Holy Spirit, who dwells in the clouds,
and who dwells with good people. Carver says, “Itis
certain the Indians do acknowledge one Supreme Being,,
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or giver of life, who presides over all things, the Great
Spirit; and they look up to him as the source of all good,
who is infinitely good.”” Who ever heard an Indian
speaker, when about to address an auditory, that did not
say something in reference to the Great Spirit? And in
the common civilities of life, this good Being is brought
into notice as the great benefactor and gracious dispenser
of all our blessings:. Here, then, is another striking sem-
blance existing in all the North American Indians. Lewis
and Clark inform us of the great Mandan nation thus:
«The whole religion of the Mandans consist in a belief
of one Great Spirit presiding over their destinies, to pro-
pitiate whom every attention is lavished, and every per-
sonal consideration is sacrificed. Iackewelder, a vene-
rable missionary amongst the Indians for forty years,
says, ‘“Habitual devotion to the Great First Cause, a
strong feeling of gratitude for the benefits he confers, i3
one of the prominent traits which characterizes the mind
of the untutored Indian. e believes it to be his duty to
adore and worship his Creator and Benefactor.”” Gookin,
a writer in New England in 1674, says of the natives
generally, ¢ They acknowledge onc great supreme doer
of good.” Roger Williams, one of the first settlers of
New England, says, ¢He that questions whether God
made the world, the Indians will teach him.”” He adds,
“I must acknowledge I have in my intercourse with
them, received many confirmations of these two points:
1st. That God is. 2d. 'That he is a rewarder of all that
diligently seek him. If they receive any good in hunt-
ing, fishing, or harvesting, they acknowledge God in all
of it, and return him thanks.”” I need not quote more
testimony on this part of the argument; for it is full
enough to convince those that will be satisfied with evi-
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dence, and more would not convince those that evidence
cannot convince.

I believe a division of these people into tribes by law,
prevails to a great extent, in some form or other, amongst
all the aboriginals of this country. The Hurons, or Wy-
andotts, have ten distinct tribes in their nation. These
tribes are kept up by the mother’s side, and all her chil-
dren belong to her tribe. Every tribe has its totem, or
some animal, which is the distinguishing mark of the
tribe. The fotems of the Wyandotts are the bear, wolf,
deer, porcupine, beaver, eagle, snake, big turtle, little
turtle, and the land terrapin, or turtle. Each of these
tribes has its chief, or patriarch; and these chiefs compose
the grand council of the nation. Out of one of these
tribes always is chosen the head chief; and they are the
royal tribe. But this chief is nominated by three other
tribes: the Bear, the Deer, and the Big Turtle. "When
he is chosen, he has the power of presiding in all coun-
cils, and of choosing his aid, who is called the liftle chief,
and of appointing the war pole, or war chief. Tt takes
the council to declare war; but when war is declared, he,
with his war chief, has the sole right of command, and
all are bound to obey ; and yet he and his war chief are
accountable to the council for their conduct in carrying on
the war. The chiefs settle all eivil matters between their
tribes in council; and any difficulty in the tribe is settled
by the patriarch, or the tribe’s chief, and his council ;
for he has the right to appoint town chiefs, whose duty
it is to keep order in villages, or on hunting parties.
The oldest man in the tribe is generally the tribe chief;
for all the persons belonging to a tribe are considered as
one family, and all near akin. ‘There is no law or cus-
tom amongst Indians that is so scrupulously regarded,
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and adhered to with so much tenacity, as the tribe law.
No person is allowed to marry in his or her own tribe,
or to have any sexual intercourse with one of his own
tribe. No crime that Indians could commit, would so
effectually destroy their character, or disgrace them so
much as this. Nothing can ever restore them to their
lost character. Murder, adultery, or fornication, is not
half the crime in their estimation as a violation of the
tribe law; and in some instances they have been put to
death for it. When a man wants a wife, he must have
the consent of her tribe, and most generally he goes to
live with his wife in her tribe. They do not amalgamate
property. She keeps hers, and he his; and if they
should separate from each other, as they frequently do,
he can neither take her property or children without her
consent, or the consent of her tribe; and although she
does the work of a menial servant to her husband, yet she
is not bound to live with him any longer than she pleases;
and when she goes, can take with her, her children and
property. The office of chief in those tribes is often
hereditary ; and if a chief has no heir, his oldest nephew
takes his place. Town chiefs may be removed for bad
conduet, or a neglect of duty, and another appointed in
their place. I have often conversed with their oldest and
wisest men on their division into ten tribes, but none
could give any account; but said they supposed it must
have been so from the beginning of the world. And
some of them said, there was an old tradition amongst
their grandfathers that they had two other tribes, but that
they were lost a great while ago, so that they knew noth-
ing of what their cinimmee, or fotem was, and now they
are scarcely ever talked of. 'The following is taken from
Tanner’s Narrative: ¢“Among the Indians of the Algon-
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quin stock, every man receives from his father a fofenm,
or family name. They affirm that no man is by their
customs allowed to change his totem; and as this distine-
tive mark descends to all the children a man may have,
as well as to all the prisoners he may take and adopt, it is
manifest, that like the genealogies of the Hebrews, these
totems should afford a complete enumeration of the stocks
from which all families have been derived. It differs but
little from our institution of surnames, except the obliga-
tions of friendship and hospitality, and the restraint upon
intermarriages which it imposes ; and these are most seru-
pulously regarded. They profess to consider it highly
criminal for a man to marry a woman whose totem is the
same as his own; and they relate instances where young
nien, for a violation of this rule, have been put to death
by their nearest relatives. 'They say, also, that those
having the same fofem are bound, under whatever cir-
cumstances they meet, even though they should be of
different, hostile bands, to treat cach other not only as
friends, but as brethren, sisters, and relatives of the same
family. Of the origin of this institution, and of the ob-
ligations to its strict observance, the Indians profess to
know nothing. They say they suppose the totem was
given them in the beginning of the world, by their
Creator.”

It is not as yet well ascertained how far this same law
or custom extends; but it is pretty certain that some-
thing like it is held by all the tribes, and is seen in the
choice of animals, which they choose for their totem—in
their medicine for hunting, and other purposes. Renvill,
an interpreter for the Sioux, after much pushing and
cross-examination, admits that something of the kind
exists among that people. The great Algonquin family
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believe that all other Indians have their fofems, though
from the necessity they are in general under, of remain-
ing ignorant of those of hostile bands, the omission
of a totem in their hieroglyphic, or picture writing,
serves to designate an enemy. This kind of writing is
done on trees, by first cutting with a tomahawk, or mark-
ing witha coal, or powder or paint, the shape of the ani-
mal which is the totem of the tribe; then splitting a bush,
or sapling, and sticking a piece of bark in the split, point-
ing to the course the company had gone, putting the sharp-
est end of the bark, or pointer, the course they have taken
and then with small marks across the pointer, or with
hacks with a tomahawk in the bush, the number of miles
to the camp. So in hunting for each other, they can al-
ways tell with certainty where to go to find their lodge,
and tell by the animal what tribe or party is hunting, in
any district of country; and if it is supposed an enemy
is near, or lurking in the vicinity, to give warning to all
that may pass, they, for those tribes, make the figure of
2 man; and then with marks, or hacks of the tomahawk,
the supposed number of the enemy is given, and the
course they were seen, or had gone. These signs were
always placed on Indian paths, or water-courses—the
forks of rivers, or creeks. In traveling through an Indian
country you very frequently find these on trees; and if
acquainted with the totems, you could tell as certainly
what tribe you were in the neighborhood of, asif you
were to see them; and by the pointer could tell whether
they were near at hand or far off, with the direction of
the course to find them. The Ottowas, or Tawwas, the
Ojibbewas, or Chippewas, and the Potawatomies, have
been elose allies in all past time, and their dialects much

the same. Their totems are much like those of the Wy-
4
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andott, and all the northeastern and southern tribes:
DMuk-kwaw, the bear; Moons, the moose; Ad-dik, rein-
deer; Ah-meek, beaver ; Me-giz-ze, bald-head eagle; Ka-
kaik, great hawk ; Pe-zhew, wild-cat; Mus-sun-dum-mo,
water-snake ; She-she-gwun, rattle-snake ; Ad-de-jawk,
crane. These are some of the most common totems of
these nations. The hieroglyphical writing is universal
amongst all the Indians, and this is done by the totems
principally.  'Those nations that live far west have their
totems fixed by their own choice; for any one may choose
what animal he pleases for his medicine. But after he
has chosen, he must not change it; and these choices
very much depend on their dreams, when they are chil-
dren, in their great fasts  Such was the influence of this
tribe law on the Wyandotts, that even after they had em-
braced the Christian religion, and were willing to give
up all their Indian traditions, yet were they not willing
to give up this. When the chiefs and leading men adopt-
ed me and my wife into their nation, and gave each of us
names, they would not suffer us to belong to the same
tribe. I was adopted into the Bear tribe, and called Re-
waw-waw-ak ; and she was adopted into the Little Thurtle
tribe, and called Yar-rah-quis.

They all worship the Great Spirit, by offering sacri-
fice. It would seem almost unnecessary for me to offer
any evidence on this subject, as it is so universally known
and acknowledged. These are offered sometimes by
burning their offering in the fire; sometimes by casting it
into the water; at other times by hanging it up on trees,
and at other times by turning it loose. Lewis and Clark
say, that one of the Mandans informed them, that lately
he had eight horses, but that he had offered them all to
the Great Spirit. His mode of doing it was this: He
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took them into the plains and turned them all loose; and
committing them to the Great Spirit, he abandoned them
for ever. They burn animal flesh of all deseriptions, in
sacrifice to the Great Spirit; and also tobacco, the first
fruits of their fields, and whatever is most dear to them.
To show that they are willing to part from their dearest
attachments to please and appease him, and to secure his
protection, Col. James Smith, with whom I was well ac-
quainted, states, in his captivity with the Indians, that his
oldest adopted brother, Te-caugh-re-tan-ego, and himself,
while hunting on Ol-len-tan-gy, (which is that branch of
the Scioto called Whetstone, down which the Indians
would descend to the mouth, near to Columbus; thence
up the Big Scioto to the mouth of the Little Scioto; up
this to a branch of the Sandusky river, that here inter-
locks, and in high water in the spring, can be passed
with bark canoes,) made preparations to remove; but
finding the river too low, and that they were in danger of
splitting their canoe, this old Indian chief concluded he
would camp on shore, and pray for rain. When they
encamped, Te-cangh-re-tan-ego made himself a sweat-
house, which he did by sticking a number of hoops or
poles in the ground, the back pole forming a semi-circle.
This he covered all round with blankets and skins. He
then prepared hot stones, which he rolled into his hut,
and then went into it himself, with a little kettle of water
in his hand, mixed with a variety of herbs, which he had
formerly procured, and had now with him in his pack,
(this was his medicine-bag.) They afforded an odorifer-
ous perfume. When he was in, he told Smith to pull
down the blankets behind him, and to cover all up close,
which he did; and then the Indian began to pour water
upon the hot stones, and sing aloud. He continued in
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this vehemently hot place for about fifteen minutes. All
this he did in order to purify himself, before he would
address the Great Supreme Being. When he came out
of his sweat-house, he began to burn tobacco and pray.
He began each petition with, 0! Q! O!” whichis a
kind of aspiration, and expresses an ardent desire. He
began his address by thanksgiving, in the following man-
ner: ¢0! Great Spirit, I thank thee that I have obtain-
ed the use of my legs, (he had been afflicted with the
rheumatism,) that I am now able to walk about and kill
turkies, &c., without feeling great pain and misery. 1
know that thou art a hearer and helper, and therefore 1
call upon thee. O, O, O! grant that my knees and
ankles may be right well, and that I may be able not
only to walk, but to run, and jump logs, as I did last fall.
0, O, 0! grant that on this voyage we may frequently
kill bears, as they may be erossing the Scioto and San-
dusky. O, O, O! grant that we may kill turkies along
the banks, to stew with our fat bear-meat. O, O, 0!
grant that rain may come to raise the Ol-len-tan-gy (or
Whetstone) about two or three feet, that we may get in
safety down to Scioto, without danger of our canoe being
wrecked on the rocks. And now, O! Great Spirit, thou
knowest how matters stand ; thou knowest that I am a
great lover of tobacco, and though I know not when I
shall get any more, I now make a present of the last T
have unto thee, as a free burnt offering ; therefore I expect
thou wilt hear and grant my requests, and I, thy servant,
will return thee thanks, and love thee for thy gifts.” 1
have given this act of worship at length, to show that the
Indians not only worship God by sacrifice, but that they
do it with great solemnity. Many of the western tribes
sacrifice the white dog. This practice prevails with the
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Six Nations; but I do not think that it was ever intro-
duced amongst the Wyandotts, the Mohegans, Delawares,
or the more northeastern or southern tribes. The man-
ner of offering this sacrifice is once a year, and before the
time the sacrifice is to be made, they make the dog as fat
as possible. When the day arrives, the priests of the
tribe have a great fire kindled, over which they intend to
suspend the animal ; and then he is taken and tied, his
fore feet together, and his hind feet together.  His mouth
is also tied. Then he 1s suspended over- the fire by the
hind legs, and one appointed for the purpose, with a knife
cuts both the arteries in his neck, and the blood streams
down into the fire. After he is fully dead, and the blood
ceases to flow, then the whole body is cut down, and he
burns up wholly. In the meantime, the congregation are
silent; but as soon as he is consumed by the fire, they
begin their feast, and dance and sing to the Great Spirit
for the most part of three days and nights. The proph-
ets then prophesy, and it terminates in a great ball play.
Between-the-logs, Mo-non-cue and Hicks, with myself,
and Jonathan Pointer for interpreter, once visited the
remnants of these tribes, on the Sandusky river, and it
happened to be on the last day of one of these feasts,
which was the Sabbath, and we found a large part of the
nation playing ball. Let the modes of offering, and the
different kinds of animals offered, be what they may, one
fact is beyond all successful contradiction: that the North
American Indians do approach the Great Spirit by sacri-
fice, and appease his wrath, and seek his protection, and
the guidance of his merciful providence, by this kind of
worship, and by offering prayers to him as their great
Creator and Benefactor. Another thing of general belief

among them is, the existence of good and bad angels.
4%



42 HISTORY OF THE

The good are supposed to be under the immediate direc-
tion of the Great Spirit, and are always employed in do-
ing good, and controlling the bad influence of evil angels,
who, they say, are under the command of a great one,
that is always doing evil. (See Rev. Ethan Smith’s
“View of the Hebrews.”)

Among the Wyandotts, they hold their great yearly
feast of first fruits. 'Thisis always held in the sum-
mer, when the corn is in roasting-ears, and their squashes
and other fruit begin to be fit to eat. But before any are
allowed to partake of these fruits of the field, they must
bring some of them to be offered to the Great Spirit. On
the day appointed, each person brings with him to the
place fixed on, some of these fruits. 'They are all thrown
into a pile, and then the women go to boiling, a part of
which is poured out on the fire to the Great Spirit, and
thanksgiving is offered to him for sending them those
blessings; after which they all partake of what remains,
and then a song of thanksgiving, and then the dance.
After which feast, they all return home and partake of
the fruit of their labor with joyfulness. They have
their feasts for the sick and for the dead, the feast for
war, their feast for hunting, the buffalo feast, the solemn
or great feast; and there may be more, of which I do not
recollect ; but a full account of these shall be given here-
after. Tanner, in his Narrative, gives an account of
their holding different feasts, all about to the same amount
as stated before. All prisoners and travelers have detail-
ed the universality of this custom amongst the aboriginals.
Penn, Adair, Col. Smith, Schoolcroft, and a train of oth-
ers, might be here quoted, and perhaps may be, in future,
to prove this fact.
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CHAPTER II.

The Wyandotts—Former extent of their territory—Strong and
warlike—Division of the nation—Their bravery—Hospitality—Divide
their lands with other nations—Diminution of their numbers—Gloomy
reflections of the Indian in contemplating the extinction of his race—
11l treatment of them by the whites—The persons of the Indians de-
scribed—DMental characteristics—Peculiar traits of character—Wor-
ship the\ Great Spirit—Their festivals—Medicine feast—Feast of
dreams—Feast of giving names—War feast—The great feast—
‘Wobbeno feast—Feast with the dead—Doys’ feast—Garangula— Au-
tumnal feasts—Solemn feasts—Buffalo feasts—Wyandotts in two
tribes—Change in the dynasty—Form of government—Manslaugh-
ter and the avenger of blood—A singular example—Towns of refuge—
An example—Law about property sold—A casc where the author was
concerned—Law about theft—Theft formerly almost unknown—=San-
guinary law against murder—Its beneficial cffect—Witchcraft—Case
of a young man hewitched by wolves—Stewart and a witch—Horrible
death inflicted on her—Games—Their religion—DBelieve in two Gods—
In fature rewards and punishments—In inspiration—Seneca prophet—
Shawnee prophet—Inferior prophets—Polygamy—Hospitality—Re-
ception and entertainment of strangers—Author eats a dish of lo-
custs—Mode of eating—A case of two white men transgressing it—
Their friendship and hatred.

Having, in the preceding chapter, presented some
thoughts on the origin of the Indian race, I shall in this,
give a brief outline of the history of the Wyandott na-
tion, with a sketch of some of the peculiarities in the
Indian character, as exhibited in that and the adjoining
nations.

The Wyanporrs were formerly called Hurons; and,
so far as history and their traditions inform us, they were
the original proprietors of all the country from Mackinaw,
down the lakes to Quebec, west to the Great Miami river,
and northwest to Lake Michigan. 'When the French first
settled in Canada, the nation was in possession of this
whole country. They were then a numerous, bold and
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arlike people; and were considered the Strongest and
oldest tribe of all the northern Indians, and were there-
fore called the ¢ Grand Fathers.”” All the surrounding
tribes looked to them for counsel; and their decisions
were respected, and, in most cases, were final. When
the French settled in Canada, it was by their "permis-
sion. At that time the Hurons were at war with the Six
Nations, (so called,) all living in the state of New York.
Their traditions say that this war lasted seventy summers,
and was a bloody conflict. The Six Nations, being much
better furnished with arms and ammunition, at first van-
quished the Wyandotts, and carried the war into their
country ; but the Ottowas and Chippewas united with
the Wyandotts, and drove the Six Nations back to their
former ground; and would, in all probability, have cut
them off entirely, but for the interposition of the French
and English, who brought about a treaty, which so much
offended the nation as to cause a lasting separation; and
a small part settled below Quebec, of which there is a
portion yet remaining. Another part, supposed to be
fully one-third of the whole nation, left their country and
went down the Mississippi river; and by traders who can
speak the Wyandott language, are supposed now to be
the Seminoles of the south, from the fact of their speak-
ing nearly the same dialect. The other part continued in
the vicinity of Detroit. While the nation remained to-
gether with their allies, they were a terror to all the sur-
rounding tribes. They drove the Sac and Fox, and the
Sioux tribes, west of the Father of Waters, (the Missis-
sippi,) and had long and bloody wars with the Cherokees.
Kentucky was their battle ground ; and it is said this was
the reason why Kentucky was never settled by Indians.
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Each party frequently went there to hunt, but it was al-
ways at great hazard.

The Wyandotts were always a humane and hospitable
nation. 'This is elearly manifested in their suffering their
former enemies to settle on their lands, when driven back
before the white population. They kindly received the
Senecas, Mingoes, Mohegans, Mohawks, Delawares, and
Shawnees, a2nd spread a deer-skin for them to sit down
upon; signifying the allotment of a certain portion of their
country, the boundary of which was designated by cer-
tain rivers, or points on certain lakes; and freely given
for their use, without money and without price.

This fact was clearly developed when the different
tribes came to sell their lands to the government. The
Wyandotts pointed out these bounds; and I heard Be-
tween-the-logs, a distinguished chief, say, that the Sene-
cas on the Sandusky river had no right to sell their land
without the consent of the Wyandott chiefs, for they at
first only borrowed it from them.

Another proof of their humanity is their treatment of
their prisoners, the most of whom they adopted into their
families, and some in the place of their own chiefs who
had fallen in battle. Hence the greater part of their na-
tion is now very much mixed with our own people: as
the families of Brown, Walker, Zane, Armstrong, and
others, whose descendants now constitute the strongest
part of the nation.

According to their traditions, it is about two hundred
years since this nation divided; before which time, I was
told by Honnes, one of their most venerable chiefs, that
the warriors of their nation were called upon to put each
one grain of corn into a wooden tray that would hold
more than half a bushel, and that before all had done so,
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the tray was full and running over. They were a nu-
merous and powerful people, covering a large tract of
country along the great lakes, and extending their claims
to the Ohio river. But now, like many other mighty na-
tions of the earth, they are gone into the shades of for-
getfulness, and another race, with its teeming millions,
is filling up the whole extent of their vast possessions.
Their history, like themselves, too, is almost extinet; and
but little is left to tell of the deeds of valor, or the mighty
achievements of these heroes of the forest. A few only
of their children now remain, pent up on small reserva-
tions; and these are, in most cases, dwindling away under
the vices of a Christian and civilized people. The de-
structive ¢ fire water,” (intoxicating liquor,) introduced
among them by white men, has slain its thousands. The
fatal small-pox has swept them off with the besom of de-
struction. Other lothsome diseases, introduced amongst
them by the basest of our race, have consigned great
numbers of their victims to the tomb. 'These combined
causes have exterminated whole tribes, and swallowd up
their vast population. The graves and bones of these
ancient lords of this fertile country, may yet be seen.
Once in awhile, a stone ax, or other instrument, is turn-
ed up by the plow, and frequently the stone dart or ar-
row head is found on the surface of the ground, the
manufacture of men who had no knowledge of the arts,
but who manifested great ingenuity in making them.
Much has been said about the barbarity of these tribes
in their mode of warfare. Butlet it always be recollected
that they were nobly engaged in the defense of their coun-
try, their families, and their natural rights and national
liberties. Never did men acquit themselves with more
valor, nor, according to their means, make a better de-
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fense. It is true, they were ignorant of military tactics,
and unacquainted with the science of war, They had
not the equal advantages of weapons, nor the art of com-
bining their whole forces, nor the numerical strength of
their enemies. But how long and bloody was the con-
flict before they yielded to their new masters; and with
what great reluctance they submitted to their numerous
and increasing enemies, let the history of bygone years
testify. Their bravery and unwillingness to yield, were
clearly proven by the last struggles which they made; but
at length they were obliged to submit and be dictated to
by their masters. 'Their spirits are, in a great measure,
broken, and the red man sits and smokes his pipe, and
looks on his country as lost. The pleasant hunting
grounds, in which he used to chase the deer and bear,
and the luxuriant canebrakes, where the elk and buffalo
fed, which furnished him and his family with meat and
clothing, have fallen into the hands of strangers. 'The
cheerful notes of the flute, and the hoarser sound of the
turtle shell, no longer make the groves vocal with joyful
melody. 'The red man is no more seen stretched before
the sparkling fire, nor the tinkling horse-bell heard in the
blue-grass plains. The Indian now sits and looks at the
graves of his fathers and friends, and heaves a sigh of
despair, while his manly face is bedewed with the silent
tear. In strains of sorrowful eloquence he tells of the
happiness of ancient days, and relates to his listening chil-
dren the mighty achievements of his ancestors. Gloom
fills his heart, while he sees at no great distunce, the end
of his tribe. He walks pensively into the deep and silent
forest, wrapped up in his half-worn blanket, and pours out
his full soul in his prayers to the Great Spirit, to relieve
his sufferings, by taking him and his to rejoin his tribe in
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another and better world. There he expects to have once
more a country of his own, separate from white men, and
good or bad hunting ground, according as he has been
virtuous or vicious in this life.

But why should my pen dwell on these gloomy scenes?
Am I, alone, called to sing the mournful dirge of this
most of all injured, peeled, and ruined people? No;
ten thousand voices shall be heard to sympathize with
the poor Indian; and that God who ¢ hath made of one
blood all nations of men to dwell upon the earth,” will
judge his cause and avenge his wrongs.

In infancy the Indian males are placed on a board, and
wrapped with abelt of cloth or skin, to make them straight.
in early life they are subjected to hardships, and stimula-
ted to acts of courage, activity, and firmness. The fe-
males are rather low of stature, and slow in motion.
This may arise from their manner of life, being brought
up to hard labor, and to carry heavy burdens. The men
possess a lively imagination. This is discovered in the
strength of their figure of speech and illustration. Their
memory is remarkably retentive; and this may arise from
their being destitute of the knowledge of letters, and
having to commit all to memory. The correctness with
which they can retain is most astonishing. In a speech
made to them, every point is retained, considered, and
answered distinetly. ‘Their history and traditions are all
kept in this way. They comprehend with great acute-
ness what belongs to their interest; and have given un-
numbered specimens of their native strength of mind, and
of their eloquence. They excel in stratagem to effect
their purposes, both in the chase and in war. They are
proverbial for their benevolence, and for the strength of
their attachments to a friend—implacable, revengeful,
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and untiring in the pursuit and punishment of their ene-
mies. They are strongly suspicious, and always on the
watch. They set the highest estimate on their liberty,
and look with contempt on those who think themselves
above them. They glory in daring feats, either in war
or on the chase. They suffer privation without murmur,
and ‘torture without complaint; and believe it unmanly,
and below the dignity of a high-minded Indian, to com-
plain, on any consideration. ‘I'hey seldom manifest any
surprise at any thing or eircumstapce, nor do they betray
any curiosity, butlook with sober indifference on all things.
They are calm add cool in their deliberations; and when
once their minds. are made up, are unchangeable in their
purposes. 'They never forget an act of kindness, but
will seek an opportunity to repay it; and I know of noth-
ing that will so effectually bind the Indian, and make him
feel his obligations, as repeated acts of kindness. The
word friend amongst them means something, and will
make them risk life and property to save a friend. But
on the other hand, they never forget an injury or insult;
nor will they ever be at rest until they fully satisfy the
passion of revenge; and are untiring, and always on the
watch, to execute their designs. '

The Indians worship the Great Spirit by feasts and
burnt offerings; and ascribe to him, and not to chance,
the creation of all things. 'T'he Wyandotts call him Ho-
men-di-zue. Among the Indians, those who give the
most feasts, and who, in the language of their songs,
*“cause the people to walk about the most,” are accouni-
ed the greatest. When game is plenty, and the harvest
is full and abundant, feasts are multiplied. In former
days, before the introduction of the burning waters

(they gave it this name, because when thrown into the

5
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fire it would burn) amongst these people, and its most
fatal and depraving consequences, those festivals were
their prineipal and most favorite amusements, especially
in the days of peace and prosperity.

The metai-we-koon-de-win, medicine feast, (see Tan-
ner’s Narrative,) or the feasting which forms a part of
their great religious ceremony, the mefai. This is under
the direction of some old men, who are called chicfs of
the melai, and the initiated only are ‘admitted. The
guests arc invited by a, me-zhin-no-way, or chief’s man
of business, who delivers to cach of the guests a small
stick. This is initiation, or inviting. In the south, they
use small pieces of cane; in the north, quills are some-
times substituted, which are dried and kept for that pur-
pose. No verbal message is delivered with this token.
The numerous preparatory measures and ceremonies need
not here be detailed. Dogs are always chosen for this
feast, from a belief that as they are the most sagacious
2nimals, and useful to man, so they will be more accepta-
ble to the divinities than ‘any other animals. They be-
lieve that the food they eat at this and some other of their
feasts, ascends, though in a form invisible to them, to the
Great Spirit. Besides the songs sang on occasions of this
kind, they have numerous exhortations from the old men.
Amongst much of unintelligible allusions and ridiculous
boasting, their addresses contain some moral precepts and
exhortations, intermixed with their traditionary notions
concerning Na-na-bush. So far as I understand this per-
sonage, they believe him to be a being that does the work
assigned him by the Great Spirit, and that he often inter-
cedes with the Great Spirit for man, and will undertake to
be his friend, and help him in the time of distress; or he
will aid in appeasing the anger of the Great Spirit. Na-
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na-bush is greatly admired and worshiped, as next to
the Great Spirit himself. Whenever the name of the
Great Spirit is uttered by the speaker, all the audience,
who (if they are sober) seem wrapped in the deepest at-
tention, respond to it, by saying, ke-wa-ho-ho-ho-ho-ho 3
the first syllable being.uttered in a quick, loud tone, and
cach of the additional syllables fainter and quicker, until
it ceases to be heard. They say the speaker touches the
Great Spirit when he mentions his name, and the effect
on thg audience may be compared to a blow on a string,
which vibrates shorter and shorter, until it is restored to
rest. 'This feast is also kept by the Ottowas.

Wain-je-tuh-we-koon-de-win, or the feast of dreams.
Feasts of this kind may be held at any time; and no par-
ticular qualifications are necessary in the entertainer or
his'guests. The word wain-je-fah, means common, or
true, as they often usé it with plants or animals; as wain-
je-tah o-muk-kuk-ke, a right, or proper toad, in distinc-
tion from a tree-frog, or lizard.

Wan-dah-was-so-wun, feast of giving names. These
are held particularly on the occasion of giving names to
children, and the guests are expected to eat all, be it more
or less, that is put into their dish by the entertainer. The
reason assigned for requiring this usage, at this and sev-
eral other feasts, is, that all that has been cooked be eaten,
is in imitation of the eagle and hawk, who never return
the second time to any thing that they have killed and left.

Menis-se-no-we-koon-de-win, war feast. These feasts
are made before starting, or on the way towards the ene-
my’s country. Two, four, eight, or twelve men, may be
called, but by no means an odd number. The whole ani-
mal, whether deer, bear, or moose, or whatever it may
be, is cooked, and they are expected to eat it all; and
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if it is in their power, they have a bowl of bear’s grease
standing by, which they drink in place of water. Not-
withstanding that a man who fails to eat all his portion is
liable to the ridicule of his more gormandizing compan-
ions, it frequently happens that some of them are com-
pelled to make a present of tobacco to their entertainer,
and beg him to permit them that they may not eat all he
has given them. In this case,’and when there is no one
of the company willing to eat it for him, some one is
called from withous. In every part of this feast, when
it is made after the warriors leave home, they take care
that no bone of the animal eaten shall be broken; but af-
ter stripping the flesh from them, they are carefully tied
up and hung upon a tree. The reason they assign for
preserving in this feast the bones of the yictim unbroken,
is, that they may signify to the Great Spirit their desire
of his protection, and that they may return home to their
own country with their bones uninjured. :

Gitche-we-koon-de-win, the great feast. 'This is «
feast of high pretensions, which only few are permitted
to make, and those only of prineipal authority. But 1
will say more of this feast hereafter.

W aw-kun-no we-koon-de<win, Wobbeno feast. 'T'his,
and the other mummeries of Wobbeno, which is looked
upon as a foolish and mischievous heresy, are new laid
aside by all respectable Indians. Their feasts were cele-
brated with much noise and disturbance. They were dis-
tinguished from all other feasts by being held in the night,
and the showing of many tricks by fire.

Je-bi naw-ka-win, feast with the dead. This feast is
eaten at the. graves of their deceased feiends. They kin-
dle a fire, and each person, before he begins to eat, bites
off a small piece of meat, which he easts into the fire.
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The smoke and smell of this attracts the Jebi (or Spirit)
to come and eat with them.

O-skin-ne-ge-tat-ga-win, boys’ feast. This might be
called the feast of first fruits, as it is made on ‘an occasion
of a boy, or young hunter, killing his first animal of any
particular kind. me the smallest bird, or fish, to a
moose, or buffalo, they are careful to observe this. They
have another, called the medicine feast. During one
whole day in spring and fall, every good hunter spreads
out the contents of his medicine bag in the back part of
his lodge, and feasts his neighbors, in honor of his medi-
cine, ,This is a feast of great importance.

Ga-ran-gu-la, was.a chief of the Onondaguas, amongst
the Five Nations. .Inthe year 1684, De la Barre, govern-
or of Canada, complained to the English at Albany, that the
Senecas were infringing on their rights of trade with some
of the other more remote nations. Governor Dongan ac-
quainted the Senecas with the charge made by the French.
They admitted the fact, but justified their course, alledg-
ing that the French supplied their enemies with arms and
ammunition, with whom they were at war; and about
the “same. time the French governor raised an army of
seventeen hundred men, and made other preparations for
the final destruction of the Five Nations. But before he
had progresséd far in his undertaking, a mortal sickness
broke out in his army, which finally caused him to give
over his expedition. ZDe la Barre, in hopes to effect
something by this expensive undertaking, crossed Lake
Ontario, and held a treaty with such of the Five Nations
as would meet him. T'o keep up the appearance of pow-
er, he made a high-toned speech to Garangula, in which
he charged them with infringing on their rights and

peace; and that now he wished for peace, but on the
5%
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condition that the Indians sheuld make fall satisfaction
for all the injuries done, and should promise never to dis-
turb them again ; that the Five Nations had robbed and
abused their traders, and had conducted the English tra-
ders into their country, to'get away their trade; and un-
less they gave satisfaction, he should declare war; and
that he had express orders from the king, his master, so
to do. .

Garangula listened to these words, and much more in
like strain, with that eontempt which a real knowledge
of the French army, and the rectitude of his own con-
duet, were calculated to inspire; and addressed himself
to the governor, seated in his elbosy chair, as follows:

¢ Yon-non-dio, (the name they gave the governors of
Canada,) I honor you, and the warriors that are with me
honor you. Your interpreter has finished your speech.
I now begin mine. My words make haste to reach your
cars. Hearken to them. Yonnondio, you must have
believed, when you left.Quebec, that the sun had burned
up all the forests which render our country imaceessible
to the French, or that the lakes had so overflowed the
banks that they had surrounded our houses, and that it
was impossible for us to get out of them. Yes, surely
you must have dreamed so; and the curiosity of seeing
such a wonder has brought you so far. Now you are
undeceived; and I, and the warriors here present, are
ecome to assure you, that the Five Nations are yet alive.
1 thank you in their name, for bringing back into their
country the calumet which your predecessor received
from their hands. It was happy for you that you left
under ground that murdering hatchet, that has been dyed
in the blood of the French. Hear, Yonnondio! 1 do
not sleep; I have my eyes open. The sun which gives
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me light, diseovers to me a great captain at the head of »
company of soldiers, who speaks as if he were dreaming.
He says he only came to the lake to smoke on the great
calumet with the Onondaguas. Bu$ Garangula says that
he sees the contrary ; that it was to knoek them on the
head, if sickness had not weakened the armies of the
French. I see Fonnondio roving in a camp of sick men,
whose lives the Great Spirit has saved by inflicting this
sickness on them. Hear, Yonnondio! Our women had
taken their clubs—our children and old men had carried
their bows and arrows into the heart of your camp, il our
warriors had not disarmed them, and kept them back,
when your messengers came to our houses. It is done,
and I have said it. Iear, Yonnondio! We plundered
. none of the French, but those that carried guns, powder
and bzﬂl, to our enemies; because these arms might have
cost us our lives. Our warriors have not beaver enough
to pay for all the arms they have taken, and our old men
are not afraid of the war. This belt preserves my words.
We carried ‘the English into our lakes to trade. /72 are
born free. We neither depend on Yonnondio, nor Cor-
bear, (the name they gave to the governor of New York.)
We may go where we please, and carry with us whom
we please, and buy and sell what we please. If your
allies be your slaves, use them as such. Command them
1o receive no other but your people. This belt preserves
my words. We have done less than either the English
or French, that have usurped the land of so many Indiar
nations, and chased them from their own eountry. This
belt preserves my words. Hear, Yonnondio! What I
say is the voice of all the Five Nations. IHear what they
answer; open your ears to what they speak. They say,
that when they buried the hatchet at Ca-da-rackui, in the
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presence of your predecessor, in the middle of the fort,
they planted the tree of peace in the same place, to be
there carcfully preserved; that in the place of a retreat
for soldiers, that fort might be a rendezvous for mer-
chants; thatin the place of arms and ammunitions of war,
beavers and merchandise should enter there.

¢t Hear, Yonnondio! 'Take care for the future that so
great a number of soldiers as appear there, do not choke
the tree of peace planted in so smalla fort. It will be a
great loss, if, after it had so easily taken root, you should
stop its growth, and prevent its covering your country
and ours with its branches. I assure you, in the name of
the Five Nations, that our warriors shall dance to the eal-
umet of peace under its leaves, and shall remain quiet on
our mats, and shall never dig up the hatchet till their
brother, Yonnondio, or Corbear, shall, either jointly or
separately, endeavor to attack our country, which the
Great Spirit has given to our fathers. This belt preserves
my words, and this other belt the authority which the
Five Nations have given me.”

De la Barre was struck with wonder and surprise at
the wisdom of this chief, and equal chagrin at the plain
refutation of his own. He immediately returned to Mon-
treal ; and thus this inglorious’ expedition of the French
against the Five Nations ended. Garangula was at this
time a very old man, and a very Nestor of his nation,
whose powers of mind would not suffer in comparison
with those of Rome, or a more modern senator.

The Wyandotts, with other neighboring tribes, hold a
great fall feast, just before they start out to the winter’s
hunt. In this feast they offer as great a variety of flesh
as they can get. Its annual observance is to secure the
blessing of the Great Spirit, and to make them success-
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ful in their hunt. In the fall of 1800, at the Rapids of
the Maumee, near where Fort Méigs stands, I was pres-
ent at the close of one of those great festivals. 'There
were present Shawnees, (for they then had there a large
town,) Ottowas, Senccas, and others.  Their camps were
spread along the river for a mile. Nothing was seen’or
heard but expressions of joy and merriment, as though
God had spoken from between the cherubim, and said,
“Your sacrifice is accepted, and all your sins are par-
doned.”

They yearly, and generally in the spring, hold their
solemn feast. 'This is always held in the council-house,
and is considered their most holy feast. They have a
door-keeper, who stands with a rod in his hand, and no
notoriously wicked sinner is allowed to enter, especially
if he has been recently guilty. If such should venture
to approach, the door-keeper touches him with his rod,
and this is the signal for him to depart, and this is final.
The most prefound solemnity is observed during the times
of this feast, which is commonly held two days and nights.
Nothing is eaten but hommony, and that sparingly. Du-
ring this festival, the chiefs sit down in a cirele; then the
men form a circle round them, and the women and chil-
dren the outer cirele. After their devotions, in recalling
and rehearsing the goodness of the Great Spirit to them,
as a nation, the old men recite the history of their nation
and their wars, and then repeat the traditions of their
fathers. The young men and beys listen in breathless
silence; and the females are said to correct whatever is
wrong, or explain what is not properly anderstood. By
these means, and by memorials, such as the wampum,
and other things, kept by persons appointed, the history
of the nation is handed down with laudable accuracy.
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They hold feasts for the sick, and for the dead, to feed
and appease their hungry. spirits.

They hold what is called the buffalo feast. This is
to cure fits. 'This feast presents a singular and frightful
scene. Ten or twelve young men privately put on false
faces, the most frightful they can invent. They then roll
themselves up in the skins of animals, until they have the
most frightful appearance. They then rush out into the
streets of the village; and it is dangerous for any person
to be found in the st;eet, as they will treat them very
roughly. They enter into the house of the afllicted sud-
denly and unexpectedly—they seize him, throw him into
the fire, roll him on the floor, and scatter fire all over his
wigwam, until he is frightened almost to death. After
this, they repair to every house in the village, and if one
of the inmates will give them something, whether tobac-
co, or any thing else, they will retire, screaming and ma-
king a most hideous and frightful noise; but if they do
not give them something, they will bespatter the house
with all kinds of dirt. I have been told that this process
has, in some instances, so frightened the afflicted that they
have had no return of the fits.

The Wyandotts are divided into tribes, as before sta-
ted. Their head chief was taken out of the Deer tribe,
until Wayne’s decisive battle at the foot of the Rapids
of the Maumee, August 20th, 1794, when this tribe
became so weak by the loss of their warriors, that the
nation took the burden off their shoulders, and placed it
on the Porcupine tribe. 'The far-famed Zar-hee, or
Crane, and his successor, lDe-un-quot, the reigning
chief, were taken from this tribe. ‘T'he head chief has
the power to appoint a council chief for himself, who is
called the little chief; and also his war pole, or military
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general, who stands at the head of the war department.
There are also appointed by the council, town chiefs,
to keep order in the villages and on hunting parties.
These chiefs have gr(;at influence in their respective
tribes. If they be good and wise men, their advice or
counsel is always taken.

A grand-mother has the prinecipal authority over her
children and grand-children. These constitute her true
riches; and her own importance arises from this source.

There is one law existing, I believe, throughout all
the tribes, the origin of which none could give any
account of, and with which the nation never interfered.

. When one Indian killed another, the right to punish the
murderer with.death belonged to the nearest kin of the
deceased ; and this punishment he inflicts wherever he
can find him. It was never known that the culprit de-
fended himself, or made any resistance, but bowed his
head to the tomahawk, or presented his breast for the
butcher-knife ; and it often oceurs, when the murderer can-
not be taken, that some of his nearest relatives are killed
in his place. In some instances, thtee women have been
killed to appease the relatives for the death of one man.
But there are exceptions to the execution of this law.
The friends of the murderer may go to the bereaved rela-
tives of the deceased, and may make recompense by pay-
ing them property until they are satisfied, and so redeem
the life of the criminal, which is often done. Sometimes
the murderer is adopted in the place of the murdered. A
remarkable instance of this kind occurred in the village
of La Chine, in 1793. There were in the village two
Indians, the one remarkable for his stature, being six feet
four inches high, and the other for his strength and ac-
tivity. * These two on a certain day met together in the
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strect, and the former in a high tone of voice made use
of some insulting language to the other, which provoked
him so much that in a moment he stabbed him to the
heart, saying, “Tll prevent you from doing the like
again.””  ‘The alarm was immediately given. A crowd
of Indians assembled. 'I'he murderer, having seated
himself on the ground, by the dead body, coolly awaited
his fate, which he could not expect to be any other than
immediate death, particularly as the ery was, ¢ Kill him!
kill him " But though he held his head in a position to
receive the stroke of the tomahawk, no one attempted to
lay hands on him. = After removing the dead body {rom
the place where it lay, they left him alone, for none had
the right to kill him. The deceased had an aged, widow-
ed mother, to whom the right to dispose of the life of the
murderer belonged. Sensible that his life was forfeited,
and anxious to be relieved from a state of suspense, he
took the resolution to go to the mother of the deceased,
whom he addressed as follows: ¢ Woman, I have killed
vour son. He insulted me, it is true; but still, he was
yours, and the Great Spirit had given him to you, and
his life and services were valuable to you. I therefore
now surrender myself up to your will. You can do with
me as you please. I have forfeited my life to you; and
I want you to relieve me of my misery. Do with me as
you please.”” She replied, “You have killed my only
son, who was dear to me, and whom the Great Spirit -
had given to me as the only support of my old age; and
now I am left alone. One life is already gone, and lost
for ever, and to take yours cannotbe of any advantage to
me, either to comfort or make me happy. But you have
a son; and if you will give him to me, to be my son, in
the place of him whom you have killed, all shall be wiped
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away.”  'The murderer replied, ‘“Mother, my son is yet
a child, and can do you little good, but will rather be a
charge and trouble to you. But here am I, who am able
to take care of you, and provide for you in your old age.
If you wili receive mie as y’ ur son, nothing shall be want-
ing on my partto meke you comfortable and happy as
long as you live.”” The woman approving of the offer,
adopted him as her son, and took him and his family into
her house, as her children, in the place of her dead son.

It is strongly believed that the Indians had towns of
refuge, for the manslayer to fly to for safety, from the
avenger of bleod. Mr. Adair, one of the first British tra-
ders, speaks of this matter; and Mr. Boudinot says,
* The town of refuge, called Choate, is on alarge strean
of the Mississippi, five miles above where Fort Loudon
formerly stcod. Here, some years ago, a brave Inglish-
man was protected, after killing an Indian warrior in de-
fense of his property. He told Mr. Adair, that after
some months’ stay in this place of refuge, he intended to
return to his house in the neighborhood; but the chiefs
told him it woulC prove fatal to him; so that he was
obliged to continue there, till he pacified the friends of
the deceased, by presents to their satisfaction.”” ¢¢In the
upper country of Muskagee,” says the same author,
“was an old beloved town, called Koo-sah, . hich is a
place of safety fur those who kill undesignedly.”

In their civil policy, property is always held for secu-
rity until the last farthing is paid. No matter how often
sold, or who owned it, the original owner has the right
to come and tdke it away. This I know by experience.
I bought a pair of young steers from an Indian woman,
paid all down, drove them to the Mission farm, and broke

them 1o the yoke. Sometime in the following spring, an
6
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Indian man came very orderly, and drove off my oxen to
his own home. T called on him to inform me why he
had driven off my oxen. He told me that the woman
had not paid him for them, and that there were three
dollars yet unpaid. I told him he ought to look to the
woman for his pay; that they were hers when I bought
them; and I paid for them, and now they were mine.”
“«“No,” said he, «“I look to the steers. 1 have three dol-
lars in them; pay me that, and then the steers are yours.”
When I examined into the law, I found I must pay or lose
my oxen; so I paid him, and drove them home. I believe
there is recourse to the first purchaser; but this is seldom
done.

If one Indian steals from another, the loser may take
his property wherever he can find it; and if he can get
hold of the property of the thief, he may take as much
as will remunerate him for his loss and trouble. Theft,
however, is but little known amongst them, except that
committed by the profligate and abandoned to dissipation.
1 was told by IIonnes, that after the war with the Six
Nations, the Wyandott nation was ruined. Defore ihat
time, it was seldom known for one Indian to steal from
another; but after that war, they used to commit murder
ut their hunting camps, and plunder the skins and furs
whenever they thought they would not be detected; and
murder and robbery were carried on to an alarming ex-
tent. The nation, in council, decreed to put to death
every such murderer. The trial and execution were as
follows: When any person was found murdered, it was
the duty of those finding him to bring him to the nearest
town or village, Then runners were sent to summon
the whole naticn ; and if any refused to come, they were
suspected and brought by force. The dead body was
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placed in the middle of the council, and all the assembly
was seated round it. ‘Then there were examiners ap-
pointed to call on each person to give an account of him-
self, and to communicate any suspicions or circumstances,
that might bring the murderer to light. All who could
not clearly show that no suspicion lay against them, were
placed in the middle. Then a second examination took
place of the suspicious ones, and the offender exhorted to
confess his erime; for if an innocent person should suf-
fer in his place, his guilt would be double. By this
method they found out the offender. When the sen-
tence of guilt was passed, the body of the murdered per-
son was taken and placed on a smooth piece of bark,
supported by a scaffold of forks and poles, two or three
feet from the ground, and so fixed that all the matter from
the putrefying carcass should drop from a certain place.
T'he murderer was then tied, and so firmly pinioned to
the ground by tugs and stakes, as not to be able to move
in the least. A gag was then put into his mouth, so as
to keep it open, which was so placed as to rececive the
drops from the putreflying body. In this position he lay,
without one moment’s respite, until death came to his re-
lief; and this, the chief said, would be from ten to fifteen
days. A few were put to death in this way, which so
effectually broke up the practice of killing and robbing,
that it is hardly ever known for an Indian to touch the
property of another, even in the woods, unless hunger
compels him to take some meat to subsist upon.

The Indians, like all other ignorant and savage peo-
ple, are under the influence of superstitious notions,
and especially that of witcheraft, which they believe to
servility; and they very frequently put to death those
that are suspected or accused of being witches. Their
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conjurers, by their secret arts of pow-wowing, pretend to
tell all who are witches, and all who are be-vitched, and
who has done the deed. 1 have no doubt but thousands
of persons have fallen vietims to these infamous preten-
ders. Nothing eould save the accused from dezth. No
office or services rendered, could avail any thing. The
relation of' father, mother, brother, or sister, could not
deliver.  Sometimes the eouneil would appoint some near
relation ‘o be the executioner. 'These necromancers have
with them all their appuratus to perform their wonders:
and these consist in medieine and little images. Tanner,
in his Narrative, says, Itis a prevailing belief, to which
the influence of established superstition has given an as-
tonishing power, that the men and women of medicine,
or those who are aequainted with the hidden powers of
the wusks, can, by practicing upon the Muz-zin-ne-
neenee, exercise an unlimited control over the body or
mind of the person represented, as it may have been in
former times amongst the people of our race. Many a
simpte Indian girl, gives to some crafty old squaw her
most valued ornaments, or whatever property she may
possess, to purchase from her the love of the man she is
most anxious to please. 'The old woman, in a ¢ e of
this kind, commonly makes up a little image of stained
wood and rags, to which she gives the name of the per-
son whose inclinations she is expected to control; and to
the heart, the eyes, or some other part of this image, she,
from time to time, applies her medicines, or professes to
have done so, as she may find it necessary to dupe and
encourage her eredulous employer.”

But these conjurations are often employed to gratify a
deadly revenge, or to possess the property of another.
"To give the reader a specimen of the impositions prac-
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ticed by those sons of Belial, I will record one circum-
stance that came under my own notice. A young man
who had over-heated himself and taken a bad cold, was
much racked with pain and scorched with fever. His
friends concluded he was bewitched, and sent for old
Trezue, the head conjurer. He soon pronounced him
bewitched; but could do nothing for him until his friends
sent to the trading house for a bottle of ram. When this
came, and the old man drank freely, he told who the
witches were. Having gravely told his patient that one
of his dogs had got offended at him for starving him and
had gone to the wolves with his complaint, that they had
all agreed to bewitch him, and had accordingly done it,
he then took his patient, stripped him, and laid him be-
fore a warm fire, and cut his back with a sharp flint stone,
until it bled freely. Then he put on his cupping horn,
in which he had concealed a piece of the thick skin of
his heel, formed into the shape of an arrow. This he
stuck on his back ; and after torturing the youth until he
produced a most profuse sweating, he called all present
to see that what he had said was truth, by pulling his
cupping horn off, filled with blood and the witch arrow
that had been shot into him by the dog and wolves.
Having produced this, the by-standers, and the man him-
self, were convinced, by what they thought a demonstra-
tive proof, that he was what he professed to be. The
young man, from this sweating, got better. The conju-
rer then told him how he must do to make friends with
his'enemies. . He must make a feast for all the dogs in
town, and especially invite his own; that he must pour
all the victuals into a trough, and then get down and eat
with the dogs, after which his dog would take pity on

him, and get the wolves to let him alone. All this the
6*
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voung man most devoutly obeyed; and this wise doctor
only charged him a horse worth fifty dollars.

Soon after I went to the Mission, there was a woman,
who, to make herself noticed, gave out she was a witch,
and that she had witch garments, in which she could fly,
and that they were hid in the woods. John Stewart, the
Wyandott missionary, told the people that it was false.
and charged her with falsehood. But she persisted, and
appointed a night in which she would undeceive them =ll.
"The night eame, and many followed her to see her take
her wrial flight. 'That there might be no imposition,
Stewart went along.  'I'hey traveled all night, from log
10 log, hunting her witch habiliments, but could not find
them. Being outdone in this, she stated that she had kill-
ed a number of the nation, and, among the rest, a favor-
ite son of De-un-quot, the head chief, who had died not
long before. 'This enraged the old savage chief, to think
his blooming son had been destroyed by this worthless
woman-—for she was nearly an idiot. He called a coun-
cil and decreed her death, and appointed one of her near
l:insmen, and another young man, to be the executioners.
"T'hey took her out of her house; and her nephew, taking
his knife, drove it through her breast bene, and ripped it
down. 'The other, when she fell, struck his tomahawk
into lier head; after which they dug a hole, put her in,
and covered her up. This will give an idea of the degra-
dation of these people, from the influence of the belief
of witcheraft, and what influence these base conjurers
had over the lives and opinions of the people to whom
we were sent to preach.

Among many vices which are practiced by these red
men, few are more pernicious than that of gambling ; and
Tanner, in his Narrative, says it is scarce less hurtful than
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drunkenness. ¢ One of the games we used was that of
the moccason, which is played by any number of persons,
but usually by small parties. - Four moceasons are used ¢
and in one of them some small object, such as a little
stick, or a small piece of cloth, is hid by one of the bet-
ting parties. ‘The moccasons are laid down beside each
other, and one of the adverse party is then to touch two
of the moccasons with his finger, or stick. If the one he
first touches has the hidden thing in it, the player loses
eight to the opposite party. If it is not in the second he
touches, but in one of the two passed over, he loses two.
If it is not in the one he touches first, and is in the last,
he wins eight. They fix the value of articles staked, by
agreement. For instance, they sometimes call a beaver
skin or blanket ten; sometimes a horse is one hundred.
But it iz the game called beg-ga-sah, that they play
with the most intense interest, and the most hurtful con-
sequences. The beg-ga-sah-nuk arc small pieces of
wood, bone, or sometimes of brass, made by cutting up
an old kettle. Onc side they stain or color black—the
other they aim to have bright. These may vary in num-
ber, but can never be fewer than nine. They are put
together in a large wooden bowl, or tray, kept for that
purpose. The two parties, sometimes twenty or thirty,
sit dlown opposite each other, or in a circle. ‘The play
consists in striking the edge of the bowl in such a man-
ner as to throw all the beg-ga-sah-nuk into the air; and
on the manner in which they fall into the tray depends
the gain or loss. If his stroke has been to a certain ex-
tent successful, the player strikes again, and again, until
he misses, when it passes to the next. The parties soon
become much excited; and a frequent cause of quarrel-
ing is, that one often snatches the tray from his neigh-
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bor, before the latter is satisfied that the throw has been
against him.”

Horse and foot racing, and ball playing, are much prac-
ticed, as well as many other games and amusements,
which would be tiresome to the reader, as well as exceed
the limits of this work, to enter into a description of.

I will now say a few things of their religious notions.
‘These Indians, although they worship the Great Spirit,
yet they believe in two Gods: one that governs the whites,
and the other the red men. How they came by this no-
tion, is hard to conjecture, except it arose from their aver-
sion to white men, {rom the treatment they have received
from them. Their religious morals consist in skillful
hunting, martial prowess, fidelity to their country, and
observance of its religion. They believe in a future state
of existence, and in the doectrine of rewards and punish-
ments. A person that has not been good in this world,
nor a sincere worshiper of the Great Spirit, will be cast
off in the next world, and will have poor hunting ground,
filled with briars and thorns, and a great scarcity of pro-
visions; and will live as a banished being, in a state of
exile from the society of the Great Spirit and of all good
Indians. On the other hand, the good and faithful Indian,
who has been a worshiper of the Great Spirit, shall live
in great ease, and have a pleasant country to hunt in, filled
with the best kind of game; and the Great Spirit will
always guide him with a father’s hand. They believe
in inspired men; that God does reveal to their prophets
things to be believed and practiced by them. They have
often been led astray by men making these pretensions.
Some years since, the Seneca prophet practiced a great
imposition on many of the northern tribes. He said that
he had a talk, or revelation, from the Great Spirit to all
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the tribes, which was to the following effect: ¢ That he
was now about to undertake their cause, and would raise
up, and mxake them a great people; that he would drive
the white men baek to their own country, and make these
lands permanently the land and home of the red man.”
The Sharenee prophet, brother to the great Zecumseh,
followed. Ie taught many things, and his fame spread
amongst 21l the nations. 'Tanner says, ¢It was while I
was living at Great Wcod river, that news came of a
great man among the Shawnees, who had been favored
by a revelation of the mind and will of the Great Spirit.
He taught that the fire must never be suffered to go out
in the lodge; that the Indians must all quit drinking; that
they must not strike or quarrel with one another, butlive
like brothcrs; and that the Great Soivit would now under-
take for them, and all the nations must unite and rise, en
masse, and take up arms agzinst the whites, and the Great
Spirit would most ceriainly give them the vietory. 'These
two men traveled through nearly all the iribes north, west
and south, and encouraged them. vnanimously and simul-
taneously, to arise and gird on their armor, and make one
desperate effort to recover their lost country, and to ap-
pease the souls of their fathers and countrymen thut had
been slain by white men. The prophet assvred them
that the Great Spirit had talked with him, and told him
that they should succeed.”

They also have prophets of an inferior order, who pro-
fess to have visitations from the spirits of their deceased
friends and the - former prophets, that make to them many
important communications. I have observed that these
revelations were mostly received while in a state of intox-
ication, and always told at some public meeting or feast.

Polygamy is seldom known amongst these Indians;
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for however often they may change their wives, if it
should be every month, yet a man seldom has twe
women at one time. And this is, perhaps, owing to the
jealousy of the women themselves, for they cannot sub-
mit to the state of things connected with a plurality of
wives.

Yet, notwithstanding all their vices and superstitions,
those Indians are brave and generous. They never say
to the stranger, “Be thou fed and warmed,” without
sharing with him part of what they have. Who ever yet
went hungry to an Indian lodge or camp, and was not
invited to eat? It is a custom amongst them in their
towns and villages, to select some suitable woman, and
make her mistress of ceremonies, and the provider for
strangers and visitors; and all the rest of the women -are
her aids, and must be subservient to her commands.
When a stranger goes to an Indian village, all he has to
Co, is. to dismount from his horse, and sit down. Soon
some one carries the news to this woman, that there is a
stranger in the gate. As soon as her arrangements are
made for his reception, she goes herself, or sends a proper
person, and invites him in, and gives him food and lodg-
ing, if he need them. If he has a message, he tells his
errand, and all his business is soon adjusted. The hos-
pitality of these people is proverbial, as I myself have ex-
perienced more or less for forty years. I recollect that
on one occasion, being in the woods hunting, and having
been unsuccessful in the chase, I had become very hun-
gry. I happened to fall in with an Indian camp, and soon
the squaw set before me a pan full of young locusts, that
had just came up out of the earth, and had been gathered
and fried in bear’s oil and sugar. This was the richest
dish my benefactors had. At first I was somewhat start-
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led; but recollecting that John the Baptist, could live on
these insects, I thought I might venture, at least; to eat
one meal. I therefore sat about the work, and/found it a
most delicious breakfast, verifying the truth of the saying,
that «hunger is the best sauce.” I have yet to go for
the first time to an Indian house or ean(p, and not be in-
vited to cat.

In eating, they seldom have more than one ladle in the
kettle or tray; and the whole company has to be served
with it.  'When one takes a sup, he hands the ladle to
the one that sits next to him, and he to the next, until it
goes round. In the mean time, if there be any flesh, you
may take a piece of that with your knife, or fingers, and
eat away until the ladle comes round. If, however, there
is nothing but hommony, you have time enough to chew
it well, especially if there be four or five in the circle.

Two white men came to an Indian camp on the Scioto,
thirty-seven years ago, very hungry. The females set
before them =2 kettle of hommony, with one ladle in it.
One of the men seized it, and fell to work; and instead
of handing it to the other, and taking ladle-full about, he
ate on with great voraciousness. This waked up the in-
dignation of the women, and one said to the other, ¢ That
fellow eats like a hog—Vie ¢s a hog.” She was so much
displeased that she took the ladle from him and gave it to
the other, exclaiming, ¢« FYute! quis quis!”” This is the
most contemptuous expression, and the worst name an
Indian can make use of in his own language. Tufe is
the expression of contempt; and quis quis is 2 hog. In-
dians cannot swear in their own language.

Great confidence may be placed in their friendship.
This also I have experienced in confiding myself, horse,
and money, to their care. T was once traveling from De-
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troit, in the year 1800, in company with two others.
We came to the camp of old Zwr-hee, or Crane, head
chief of tlie Wyandott nation. We had sold x drove of
cattle, and had money, which we gave up to the chief in
- the evening. The next morning all was forthcoming;
and never were men treated with more fervent kindness.
On another occasion I lodged at a camp where many
of the Indians were intoxicated, and were singing, dan-
c'ng, and fighting. I lay down in my blanket by the
fire, undisturbed. I do not think one of them trod on
my blanket the whole night. I confess, however, that I
had some misgivings. In my whole acquaintance with
them, I have found them warm and constant fricnds; but
implacable, subtle, and dangerous enemies, who never
tire in seeking revenge, and seldom forgive or forget an
injury.
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CHAPTER III.

Tntroduction of the Gospel among the. Wyandotts—Their degraded
condition before this—Their reception of the Roman Catholic relig-
jon—Its bad effeets on their minds and lives—John Stewart—His
conversion—Is impréssed to preach to the Indians—Leaves Marictta
for this purpose~——Comes to Goshen, on the T'uscarawas—Then to the
Delawares at Pipetown—Adventures there—Comes to Upper San-
dusky—Kindly reccived by the Walkers—Interview with Jonathan
Pointer, who discourages him in his undertaking—First preaching of
Stewart among the Wyandotts—Decision of Mr. Walker respecting
the Protestant and Catholic Bibles—Stewart departs for Marietta—
Robert Armstrong—Visits of local preachers to the Wyandotts—
They are recognized by the Ohio Conference as a missionary sta-
tion—Rev. James Moetgomery appointed missionary—Leaves the sta~
tion,‘'and becomes sub-agent at Lower Sandusky—Moses Henkle, Sen.,,
supplies his place—First Indian quarterly mecting held at Ebenczer
Zane’s, November 19th, 1819—Interesting excrcise of the meeting—
Experience of Between-the-logs—Of Hicks—Of Scuteash—Monon-
cue’s exhortation, and his remarks on whisky—Between-the-logs de-
scribes their ancient religion, that of the Roman Catholic, and the
Sencca and Shawnee prophets—The Wyandott mission peculiarly
‘blessed—NReligion alone truly civilizes savage men—The author pur-
suades them to have a school, and adopt the habits of civilized life—
Address of the nation, dated August 7th, 1821, to the conference held
at Lebanon—Dangerous voyage to Detroit—The bark canoe—Quar-
terly meeting at Detroit—Voyage to Portland—Journey to Lower
Sandusky—An Indian poney.

Havixe taken these preliminary views, and given a
brief outline of the history of this interesting people, I
will now proceed to give an account of the introduction
of Christianity among them.

The Wyandott nation being on the borders of the
white population, and mixing with the most abandoned
and vicious, soon became sunk in the most degrading
viees, such as drunkenness, lewdness and gambling, un-
til many of them became the most degraded and worth-

less of their race.
7
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The Wyandotts had been under the religious instruc-
tion of the Roman Catholics for many years. But it
appears, both from their morals and from the declarations
of many who professed to be Catholics, that they did
them little or no good. To cairy a silver cross, and to
count a string of beads; to worship the Virgin Mary; to
go to church and hear mass said in Latin; and be taught
to believe that .for a beaver skin, or its value, they could
have all their sins pardongd, were the amount of their
Christianity, and served but to encourage them in their
superstition and vice.

In this situation, God in merey remembered and took
pity on them, and sent them the word of eternal life.
Not by the learned missionary, but by Joux STEWART, a
colored man of no learning, ¢ that the excellency might
be of God, and not of man.” John Stewart was a
mulatto, free born, whose parents claimed to be mixed
with Indian blood; but he could not tell of what iribe, or
what was their relation to the Indians. His parents were
of the Baptist persuasion, and he had a brother that was
a preacher of that order. He was born in Powhatan
county, in the state of Virginia. He became disabled in
carly life. His parents moved to the state of Tennessee,
and left bim behind. Sometime after he followed them;
and on his way to Marietta, Ohio, was robbed of all his
property. In that place, where he took up his abode, he
gave full scope to his intemperance, until be was so far
gone, and his nerves were so affected by it, that he could
scarcely feed himself. At length he came to the resolu-
tion to put an end to his miserable existence, by drowning
himself in the river. . He told me that the loss of his
property, the idea of poverty, and the disgrace he had
brought on himself by his course of dissipation, and the
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wretched state of his soul, had impelled him to this
course. 'The tavern-keeper with whom he lived, refused
to let him have liquor as before, so that he had time to be-
come sober, and his mind was in some degree restored to
the exercise of reason. Then he asked himself, ¢ Would
not my parents be better pleased to hear that I was poor,
and honestly trying to make a living, than to hear that I
had committed suicide?”’ And he then determined that
he would do better; and undertook to attend a sugar camp
at some distance from town, which gave him an oppor-
tunity to reflect and pray. At this place he remained, by
himself prineipally, through the sugar season. But the
more he read, reflected and prayed, the more he was con-
victed of his sins; and by a constant struggle of soul,
he at length found peace and pardon. But on his return
to town he could'not resist the influence of his wicked
companions, and was soon prevailed on to attend a dance,
at which the struggles of his mind were powerful—so
much so, that he was sometimes almost constrained to
ery aloud. But at last, his mind became more hard, and
he comforted himself with the reflection, that onece in
grace he could not fall from it; and so resumed his course
of folly. But one of his comrades dying suddenly, it
alarmed his guilty fears, and his convictions all returned,
so that he was often constrained to cry out, O wretched
man that I am.”

Stewart, from the influence of his education, had im-
bibed a deep-rooted prejudice against other denomina-
tions, and especially the Methodists. But one evening,
passing along the street, he heard in a house the voice of
singing and prayer. It was a Methodist prayer meeting.
He drew near, and after some struggle of soul, he ven-
tured in, and made known his state. With these he fre-
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quently met. At length he was induced to go to a camp
meeting, held by: the late Rev. Marcus Lindsey, near
Marietta; and there he approached the mourner's altar,
and after struggling all night, in the morning God was
pleased to show merey to his soul. His joy.was un-
speakable ; and there he united himself with the Metho-
dist Episcopal Church, and met in class in Marietta.
Stewart now rented a house, and set up his trade, (blue
dyeing,) and lived alone.

Soon after he had experienced religion, his mind be-
came much exercised about preaching, which he wcon-
cluded was a temptation of the devil; and continued to
think so, until he again lost the comforts of religion.

He was visited in the fall of 1814, with a severe attack
of sickness, from which no one expected he would re-
cover. But he prayed to God, and promised if he was
spared, that he would obey the call. Soon after this, he
went into the fields to pray. ¢It seemed to me,” said
he, ¢ that I heard a voice, like the voice of a woman
praising God; and then another, as the voice of a man,
saying to me, ¢ You must declare my counsel faithfully.’
These voices ran through me powerfully. They seémed
to ecome from a northwest direction. I soon found my-
self standing on my feet, and speaking as if I were ad-
dressing a congregation. This cireumstance made a
strong impression on my mind, and seemed an indication
to me that the Lord had called me to warn sinners to flee
the wrath to come. But I felt myself so poor and igno-
rant, that I feared much to make any attempt, though I
was continually drawn to travel toward the course from
whence the voices seemed to come. I at length con-
cluded, that if God would enable me to. pay my debts,
which T had contracted in the days of my wickedness
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and folly, I would go. This I was enabled soon to do;
and I accordingly took my knapsack, and set off to the
northwest, not knowing whither I was to go. When I
set off, my soul was very happy, and I steered my course,
sometimes in the road, and sometimes through the woods,
until I came to Goshen, on the Tuscaraw:as river. 'This
was the old Moravian establishment among the Delawares.
The Rev. Mr. Mortimore was then its pastor.” Here
Stewart found a few of the Delawares, among whom was
old Kilbuck and his family. IHere he remained a few
days, and was kindly treated by all. It was here no
doubt that Stewart learned something of the Indians far-
ther to the north; for these Delawares had many friends
and relations that lived on a reservation on the Sandusky
river, called Pipetown, after the chief who lived there;
and to this place he directed his course.

Here was a remnant of poor Delawares, under the
control of Capt. Pipe, son of the chief of the same name
that assisted in burning Crawford on the Tyamochte.
At this place Stewart stopped; and as the Indians were
preparing for a great dance, they paid but little attention
to the stranger. They proceeded with their mirth, which
was all new to Stewart; and such were their vociferations
and actions that they alarmed him, and he felt fear for a
short time.  After all was over they became quiet, and
Stewart took out his hymn book, and began to sing. He
was one of the most melodious singers I ever heard.
The company were charmed and awed into perfect si-
lence. When he ceased, Johnny-cake said in broken
English, ¢ Sing more.”” He then asked if there was any
person that could interpret for him; when old Lyons,
who called himself one hundred and sixty years old, (for

he counted the summer a year and winter a year,) came
7*
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forward. Stewart gave them an exhortation, and then
retired to rest for the night. In the morning he felt some
strong desires to return to Marietta, and from thence to
Tennessee, where his father and mother had removed.
But so strong were his impressions that he had not yet
reached the right place, though he was invited by the Del-
awares to stay, that he took his departure, and arrived at
the house of William Walker, Sen., at Upper Sandusky,
who was the United States Indian sub-agent and inter-
preter.

At first Mr. Walker suspected him to be a runaway
slave; but Stewart gave him a history of his conversion
to God and of his travails in godliness, in so simple and
honest a manner, that it removed all his doubts on  the
subject. 'This narrative fastened on the mind of Mrs.
Walker, who was a most amiable woman, of good edu-
cation, and half Wyandott. She possessed great influ-
ence in the nation; and this whole family became his
hospitable friends, and the untiring friends to the mission
which was afterwards established there. The old gentle-
man, his wife, and his sons, were all good interpreters,
spoke the Indian tongue fluently, and all, except old Mr.
‘Walker, became members of the church.

Stewart was directed by this family to a colored man,
whose name was Jonathan Pointer. He was taken pris-
oner from Point Pleasant, Virginia, when a little boy.
He and his master were plowing and hoeing corn,
when the Indians came upon them. They shot his mas-
ter and caught Jonathan, and took him home with them.
This man was said by the chiefs to speak the language
as well as any of the natives. Stewart called on him at
his hut, and made known his wishes; but Jonathan was
very reluctant, indeed, to interpret for him, er to intro-
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duce him as a preacher. He told Stewart that *it was
great folly for him, a poor colored man, to pretend to turn
these Indians from their old religion to a new one; for
many great and learned white men had been there before
him, and used all their power, but ecould accomplish noth-
ing; and he could not expect they would listen to him.”
But Stewart believed that God had sent him, and though
of himself he could not do any thing, God could work
by him, and he was unwilling to give over until he had
made a trial. '

The next day Jonathan was going to a feast and dance,
and Stewart desired to go along, to which the other re-
luctantly consented. Stewart got him to introduee him
to the chiefs as a friend to their souls; when he gave themn
an exhortation and sung a hymn or two, and requested all
that were willing to hear him next day at Jonathan’s
house, to come forward and give him their hand. This
the most of them did. But he was much disappointed
the next day, for none of them came, save an old woman,
to whom he preached. 'This woman was the mother of
James Harrihoot. The next day was again appointed to
hold meeting at the same place. The same old woman,
and an old man named Big-tree, were present. To these
‘Stewart again preached; and he has since told me, that
what much encouraged him to persevere, was that he
had seen both these old persons in a dream, and knew
them well when they came into the house. The next
day being the Sabbath, he appointed to meet in the eoun-
cil house; at which place eight or ten came, and he, by
Jonathan Pointer as interpreter, exhorted them to flee the
wrath to come.

From this time, his congregations began to increase;
and I presume that nothing contributed more to increase
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them, and keep them up for awhile, than his singing.
This very much delighted the Indians, as no people are
fonder of music than they are; and Stewart, availing him-
self thereof, mixed his prayers and exhortations with
songs.

Many of these people had been Catholics, and they
began to call up their old Catholic songs, and sing them,
and to pray. Through this means, some of them got
stirred up, and awakened to see their lost condition ; and
some found peace with God. Stewart thought it to be
his duty when they prayed to the Virgin Mary, and used
their beads and crosses in prayer, to tell them that it was
wrong. He also spoke against the foolishness of their
feasts and dances, and against their witcheraft,

These reproofs soon excited prejudice against him.
Many that had joined in their worship went away, and
persecuted, and did all the harm they could. Some of
that party having business at Detroit, called upon the
Roman priest and related what was going on, and wished
for instruction. The priest told them, ¢“that none had
the true word of God, or Bible, but the Catholics; and
that none but the Catholic priests could teach them the
true and right way to heaven; andif they died out of the
Catholic church they must perish for ever; that they could
not be saved in any other way, but must be lost for ever.”’
They came home in high spirits, and soon it was report-
ed through every family, that Stewart had not the right
Bible, and was leading them all wrong. Some charged
him with having a false Bible; but how this was to be
tested was the difficulty. Finally, they all agreed to
leave it to Mr. Walker, Sen. The time was set when
the parties were to meet, and he was publicly to examine
Stewart’s Bible and hymn book. The parties came to-
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gether at the time appointed. Deep interest was felt on
both sides, and all waited in solemn suspense. After
sometime had been spent in the examination, Mr. Walker
said that Stewart’s Bible was a true one, and differed
from the Catholic Bible only in this: the one was printed
in English, and the other in Latin. e affirmed that his
hymn book was a good one, and that the hymns it con-
tained were well calculated to be sung in the worship of
God. This decision was received with joy by the relig-
ious party, and sunk the spirits of the other.

ButI am strongly‘inclined to believe, from good evi-
dence, that none were so influential in putting down the
superstitions of the Catholics, as old sister Walker. She
was no ordinary woman. Her mind was well enlight-
ened; and she could expose the folly of their snpersti-
tions betiter than any one in the nation. As she stood so
high in-the estimation of all, her words had more weight
than any one else.

Stewart continued to labor amongst these Indians from
November, 1816, until early the next spring. Through
the course of this winter there was great religious inter-
est awakened amongst the people. The interpreter,
Pointer, professed to obtain religion; which proved a
great auxiliary to Stewart. Pointer told me himself, that
when Stewart first came, he did not like him, because he
was too religious, and he hoped he would soon go away;
that he wanted a xzeligion that did not fit so close, but give
him leave to indulge in sin; and when he interpreted, he
would say, «“These are not my words but his,” (meaning
Stewart’s.) He now entered fully into the work with
Stewart. : )

At a meeting this winter, he took occasion to expose
their heathen religion, and the absurdities of their feasts
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and dances; and added, that instead of these things being
pleasing to God, they were, on the contrary, displeasing to
him; and that although in the days of their darkness and
ignorance, God winked at or passed over them, yet now
called on all to repent and forsake these evil ways, for
the Gospel had now reached them, so that they could un-
derstand it and see its light.

At the close of this discourse, he informed the con-
gregation, that if those present had any objections to his
doctrines, they were at liberty to speak. John Hicks,
one of the chiefs, arose and said, **My friend, as you
have given liberty to any who has objections to the
doctrines you teach, to speak on the subject and state
their objections, I, for one, feel myself called on to
arise in the defense of the religion of my fathers. The
Great Spirit has given his red children a religion to guide
their feet, and to establish them in the good way, and we
do not feel like leaving it so soon as you wish us to-do.
We have been deceived several times by the Seneca and
Shawnee prophets, and had to return to our old religion,
and find it the best of any for us. We are contented
with it ; because it suits our conditions, and is adapted to
our capacities. Cast your eyes over the world, and you
will see that the Great Spirit has given to every nation a
religion suited to their condition ; and these all differ. Is
not this the work of the Great Spirit? My friend, your
speaking so violently against our modes of worship is
not caleulated to do us much good. We are willing to
receive good advice from you, but we are not willing to
have the religion and customs of our fathers thus assailed
and abused.”

When this speaker sat down, Mononcue, another of the
chiefs, arose and wished to correct a mistake in the speak-
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er, which was, that «the book he held, and all its doc-
trines, were sent to another place, and another people, and
could have nothing to do with us; that the Son of God
was born amongst the white people, and we never heard
.of him until the whites brought the word; and if they -had
never come, we would never have heard of him; to the
whites only he spoke, and Teft his word with them, and
.not with us; no book has been given to us. If the Great
Spirit had designed us to be governed by this book, he
would have sent it to us. Ours is a religion that suits us
red people, and we intend to preserve it as sacred as when
the .Gireat Spirit gave it to our grand-fathers in olden
days.”

Stewart replied, ¢ God has sent this book to you now.
The Son of God, before he went up to heaven, command-
cd his ministers to go and carry and preach that book to
every nation on the whole earth; and you count your-
selves a nation of living souls. Although it has taken
this book a long time to come, yet it Aas come, as God
has directed it; and it will go on until it has reached all
the world, and all nations, and colors. and languages of
men; none can stop it. Now, my dear friends, only
cousider what an awful curse will fall on those that reject
it. My friends, think well before you reject the Savior,
and the great salvation he offers you; for whosoever will
reject the Savior will be destroyed with an everlasting
destruction.” This exhortation had a good effect on the
minds of these two chiefs; for afterwards Mononcue said
to his friend Hicks, ““I have some notion of giving up
some of my Indian customs; but I cannot agree to quit
painting my face. This would be wrong, as it would
jeopard my health.”” It is a received opinion among
them, that painting the face has a magic influence in pre-
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serving their health, and saving them from diseases.
Hicks replied, *You can do as yoﬁ please. I feel
strange, and hardly know what to do.”

Sometime in February, 1817, the work of God broke .
out afresh; and at one of their meetings, after Stewart
had preached on the final judgment, the whole assembly
was absorbed in serious thought. They met at candle-
light; at which time, after exhortation, he called up the
mourners ; when a few came forward, principally women.
They had not long been engaged in prayer, before the
power of God was manifested, and many of the lookers
on were struck down to the ground, and cried aloud. for
mercy; others lay stiff and motionless. Some were
ready to attribute this work to strong medicine, used by
Stewart for the purpose of producing the present, effect.
Some ran for water; others called to Jonathan to stop
singing those new hymns, and sing the Catholic hymns,
or they would die: about which time, a very aged woman
got religion, sprang up, and began to shout and clap her
hands, proclaiming that God had forgiven all her sins,
and that what the preacher had said was true. Seeing
her act in this way, they concluded she was in a state of
mental, derangement. Many sat as silent spectators, in
utter amazement.

After this, the heathen party were determined to make
an effort to keep up their religion; and a council was
held, and a dance and feast appointed, to show the
preacher how they worshiped the Great Spirit. Great
preparations were made. The young men turned out to
hunt and provide for the feast, and returned loaded with
venison and bear meat. On the day appointed, a large
concourse of people assembled, old and young, male and
female, with Stewart and Jonathan, who now had become
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his constant interpreter and helper in this work. The
chief arose, and made the preparatory speech; then the
dance began. The music was the Indian flute, and the
hoarse sound of the turtle shell. One after another join-
ed in; and what was a matter of astonishment to Stewart,
some of his mourners, who he considered had renounced
the world, were amongst the dancers. This was a scene
of great hilarity ; and was concluded in the finest kind of
Indian style. Soon after this, Stewart concluded he
would leave them, and go to his friends in Tennessee;
and after delivering them a farewell sermon, in which he
addressed those that had made a profession of religion,
and exhorted them to be faithful, he advised the chiefs
and principal men. This was a season of much feeling;
as was evidenced by the tears and sobs of the congrega-
tion. He then sang a farewell hymn and shook hands
with all; when he proceeded to the door and went out.
Some followed him, and requested a private interview ;
which was granted. They labored with him to abandon
his journey, and remain with them. But he told them
that he was under promise to go to Marietta, if he even
had to return again, and which he promised he would do;
but said that he was poor, and would have to stop at the
first town he came to, and work for something to bear his
expenses, and he could not promise to come back before
July or August. Sister Warpole spoke of making a col-
lection for him; and ten dollars were given him for the
purpose of bearing his expenses.

Sometime after Stewart left Sandusky, some one set
afloat a report that his master from Virginia, had come
and loaded him with irons, and had taken him back as a
slave. Some gave credit to the report, and others did not.

Sometime in June following, Mr. Walker received a
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Jetter from him, in which was a written address to the
Indians; which he requested should be read and interpret-
ed to them; which request Mr. Walker very readily com-
plied with. The leiter is as follows:

«Marietta, O., May 25, 1817.

« Wirriam WarLker, Esq.—Sir, I have taken the lib-
erty of inclosing to your care the within written address,
directed to the Wyandott nation, for their information and
edification, hoping that it will, through the blessing of
God, impress on their minds, religious and moral senti-
ments. I have taken the liberty to address it to you,
hoping that you will have the goodness to read it, or cause
it to be read in their hearing, and in their own language,
that they may understand its true meaning ; and moreover,
that you will try to impress on their minds the necessity
of adhering strictly to the laws of God—that their hearts
should be constantly set upon the Supreme Being who
created them ; and that it is their duty to raise their voices
in praising, adoring, and loving that Jesus, who has suf-
fered and dicd for them, as well as for those who are
more cnlightened.  Inform them that although their
brother is far from them in body, yet his anxiety for
their safety and future happiness is very great. In doing
this, you will confer a favor upon me, which I shall ever
remember with gratitude. My engagements, you no
doubt recollect, were, that I should return about the last
week in June; but owing to misfortunes and disappoint-
ments, to which we are all liable, together with a wound
I accidentally received on my leg, will prevent my having
the pleasure of seeing or being with you until the middle
of July; at which time, I hope, by the grace of God, to
have the pleasure of seeing veu and the Wyandott people
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generally. At that time I shall not fail to offer verbally,
my gratitude to you and your dear family, for the services
you and they have rendered me.

«May I ask you to have the goodness to write to me?
and please inform me of the general state of those per-
sons that have reformed since I first went among them,
and how many have evidenced a change since I came
away, and whether they continue to conduct themselves
with that sincerity of heart, that would be acceptable in
the eyes of God; finally, whether they appear as anxious
for my return, as they appeared to be for my stay when
I was coming away. In attending to these requests of
mine, you will confer an obligation which will be ever
remembered, with every mark of gratitude and respect.

¢« remain your humble servant; and in every instance,
sincerely hope, not only to meet with your approbation,
but that also of my God. Joux STEwART.”

'I'he following is the address which accompanied the
preceding letter:

“My Dear axp Berovep Friexps:—I, your brother
traveler to eternity, by the grace and mercy of God, am
blessed with this opportunity of writing to you; although
I be far distant from you in body, yet my mind is oft
times upon you. I pray you to be watchful that the ene-
my of souls do not insnare you; pray to the Lord both
day and night with a sincere heart, and he will uphoid
you in all your trials and troubles. The words that I
shall take as a standard to try to encourage you from,
may be found in the 5th chapter of Matthew, 6th verse:

Blessed are they which do hunger and thirst after right-
eousness, for they shall be filled.” 'These words were spo-
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ken by our Savior, Jesus Christ, and they are finn and
sure; for his words are more firm than the heavens or the
earth. Likewise the promise appears to be permanent;
it does not say it may be, or perhaps, so as to leave it
doubtful; but, ‘they shall be filled.” 'This man, Jesus
Christ, spake like one who possessed power to fill and
satisfy the hungering soul; and we have no reason to dis-
pute his ability to do so, knowing that he made all things
that are made, and made man for his service ; then we are
bound to believe that he is a being ef all power, able to
fulfill all his promises to all mankind. Theugh he made
us for his service, we have all gone astray into the forbid-
den paths of sin and folly; therefore the promise appears
to be held out to a particular elass of people, who, happy
are they, if they find themselves in this hungering and
thirsting after the righteousness of the Lord Jesus Christ.
In the first place, my friends, I shall endeavor to show
you who it is that this gracious promise is made to, or
how it is that we have a right to this promise. Accord-
ing to the light the Lord has given me, it is not him that
is living in open rebellion against God, and going contra-
ry to his commands—that closes his eyes against the
light—that is barring the deor of his heart against the
strivings of the blessed Spirit that is continually admon-
ishing him to forsake the ways of sin, and turn and seek
the salvation of his soul; it is that man or woman who
has called upon that God that hears sinners pray, and who
will have mercy upon such as will call upon him with
sincerity of heart, really desiring to receive and believ-
ing that he is able to give you. The Lord, by his good-
ness, will begin to take off the vail that the enemy has
vailed you with; then you begin to see how you have
strayed from the right way: this causes the sinner to be
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more and more engaged. This good and great Savior,
who sees and knows the secrets of every heart, seeing
the poor soul willing to forsake the service of the devil,
moves nearer and nearer to the sinner—his glorious light
shines into his heart, he gives him to see the amount of
crime that he has committed against the blessed Savior
who hung on the tree for the sins of the world; this
makes him mourn and grieve over his sins, and calling
on the mighty Savior, as his last, his best refuge, for
help. Finding that there is no help in and of himself,
seeing that all he has done is nothing, this causes the soul
to try to make his last prayer, crying, ¢Lord, save or I
perish; thou wouldst be just in sending me to destruc-
tion, but Lord save for Christ’s sake. Lord, I have done
all I can do; take me, do thy will with me, for thou
knowest better what to do with me than I can desire.’
This blessed Savior shows his face with ten thousand
smiles—lays his hand to the work—breaks the snares of
sin—unlooses him from the fetters and chains of unbe-
lief—sets the soul at liberty—puts a new song in his
mouth—makes the soul rejoice with joy unspeakable and
full of glory; it is then he desires to go to his friend who
has done so much for him, and leave this troublesome
world; but the soul has to stay until it has done its duty
on earth, which will not be long. After a few more rol-
ling suns of this life, the tempter begins to tempt him;
the world, the flesh and the devil all unite, the poor soul
begins to mourn and grieve, because he cannot do as he
would wish; when he would do good, evil is present;
then it is the soul begins to hunger and thirst after right-
eousness. My friends, be glad and rejoice in the Lord,
for this promise is to you and to all mankind; yes, they

#hall be filled with water issuing from the throne of God.
8¥
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O, my friends, pray to God to give you a hungering and
thirsting after righteousness! seek for it and you shall find
it, for you shall reap in due season, if you faint not. If
you persevere in the way of well doing, you will find in
vour path clusters of sweet fruits, that will satisfy your
hungering souls; and being faithful to your Lord’s com-
mands, when you have made your way through much
tribulation, and lie down on your dying bed, you will be
filled with the glorious prospect of the reward that awaits
vou. Guardian angels will wait around your bed, to bear
vour soul away to those bright worlds of everlasting day,
where the friend of poor sinners reigns. This fills the
soul with the sweets of love divine; this, methinks, will
make the dying bed of the man or woman, ‘soft as
downy piltews are.” 'Fherefore, my friends, if you hold
out faithful, you will have part in the first resurrection;
then it will be that you will see your Lord and Master
face to face; then it will be that you will hear that bless-
ed sentence, ¢ Come ye blessed of my Father, inherit the
kingdom prepared for you from the foundation of the
world.” Then shall you sit down with the people of
God in that kingdom, where your Savior, with his seft
hand, will wipe all tears from your eyes. TThere you
shall see and be with him, and praise him to all eternity.

Having, after a broken and imperfect manner, my
friends, shown you the characters of those who hunger
and thirst after righteousness, 1 shall endeavor to say a
few words to that class of people, who I, in the forego-
ing part of my discourse, said had no part in the promise.
A few words of consolation to the sinner; that is, the
Lord is willing to save all who will call upon him with &
sincere heart, at the same time having determined to for~
sake all sin, and seek the salvation of theirsouls. Now,
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my friends, you who have been at war against this great
friend of sinners, now turn, for behold now is the aceept-
¢d time—now is the day of salvation. Take into consid-
eration, realize how long the Lord has spared your lives,
and all this time you have been resisting his holy and
blessed Spirit—this Spirit the Lord has sent to warn you,
and entreat you to turn to the Lord. But O! my friends,
how often have you thrust that good Spirit away, and
forced it to depart from you! Let me inform you, if you
continue to resist this good Spirit, it will after awhile
leave you, never more to return; for God hath said, * My
Spirit shall not always strive with man.” Therefore, my
friends, though you have caused the Spirit to go away
grieved, now begin to encourage and attend to its admo-
nitions; he that receives it and obeys its directions, re-
ceives Christ, and at the same time receives God the
Father. My friends, if you will not adhere to the Lord’s
Spirit, neither to the entreaties of your friend, the time
draws on when you will wish you had spent this glorious
opportunity the Lord has given you, in preparing to meet
Him who is to judge the world. Then it will be you
that will have to hear and abide by that dreadful sentenee,
¢Depart ye cursed—ye workers of iniguity, for I never
knew you.” O! my friends, consider you must go into
fire prepared for the devil and his angels, where the
worm dieth not and the fire is not quenched. Some of
you may put off this, and think it is a long time yet be-
fore it comes to pass; but consider, if the Lord does not
call you by judgment, death is always near, and is taking
ofl our friends both on our right and on our left hands.
Ah! we must all, sooner or later, be called to lie on a
sick bed, when no physician can effect a cure, when
death—cold and dreary death, will lay hold onus. ‘Lhen
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will we have a view of awful eternity, and if unprepared,
horror will seize upon the soul, while our friends wait
around our bed, to see us bid the world adieu. O!
what anguish will tear the soul of the sinner! What
bitter lamentations will then be made for misspent op-
portunities, slighted mercies! O! that I had spent my
time more to the Lord! Then you will say, farewell
my friends, I have got to go, for devils are waiting round
my bed, to drag my soul away to hell. Then will you
remember how often you grieved the good Spirit of the
Lord, how often you drove it from you; but too late, you
must go to endure the horrors of everlasting burnings.
Then, my friends, accept of my feeble advice; bear con-
stantly in mind the necessity of obtaining this blessed
promise, and ever let your hearts and conduct be guided
by the directions of that blessed Savior who died for you,
that you might live. You who have set out in the way
of well doing, be faithful unto death, and you will be con-
veyed by angels to Abraham’s bosom, and there meet the
sweet salutation of, ¢ Well done good and faithful servant,
enter thou into the joy of thy Lord.” And may God
bless you and keep you in the path of righteousness,
until he shall see fit to close your eyes in death. Now,
may the blessing, &ec. Joux STEWART.”

Stewart returned according to his promise, and found
that but few of his flock had remained steadfast. Most
of them had fallen back into their former habits; and one
of the most hopeful of the young men had been killed in
a drunken frolick. He set about gathering up what was
left. Iie now found many Indians whom he had not seen
before—they having been absent on a hunting expedition.

At this time, Two-logs, or Bloody-eyes, and Monon-
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cue, raised a powerful opposition to Stewart, and repre-
sented in most glowing colors the destruction that the
Great Spirit would send on them, if they forsook their
old traditions; that the Great Spirit had denounced them
as a nation, and would abandon them for ever, if they left
his commandments; and exherted the people never to
think of turning aside from their fathers’ religion. The
summer is the season of their amusements. Their feasts,
dances, foot-racing, horse-racing, ball-playing, and gam-
bling, were the chief employments of these red men;
and these followed each other in swift succession, until
fall called them to resume the chase. Although Stewart
met with opposition, he continued his labors with some
success. Many reports were put into circulation; and
some of the diviners saw visions. But Stewart continued
his labors until the spring of 1818, at which time the In-
dians were all called to a treaty, to be held by the Gov-
ernment, at Fort Meigs, with the Wyandotts and others.
While the Indians were making preparations to attend the
treaty, Stewart deemed it advisable to return to Marietta,
and stay until winter.

On his return, a new scene of difficulty arose. Cer-
tain missionaries, traveling to the north, called in the
nation; and finding that Stewart had been somewhat suc-
cessful in his labors amongst the Wyandotis, wanted him
to join their church, saying that they would give him a
good salary. But he refused, on the ground of his objec-
tions to the doctrines they held. They then demanded
his authority as a Methodist missionary; and as he held
no other authority from the church than exhorter’s license,
he frankly told them he had none. Through this means
it became known that he had no authority from the church
to exercise the ministerial office ; although he had both
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solemnized matrimony, and baptized several persons,
both adults and children, believing that the necessity of
the case justified it. 'This eperated greatly to his disad-
vantage ; for the traders asserted that he was an impostor.

Stewart now determined to attach himself to the Meth-
odist Episcopal Church, at some nearer point than Mari-
etta. In this winter, (1818,) he visited a tribe of the
Wyandotts that lived at Solomonstown, on the Great
Miami river. Here he formed an acquaintance with
Robert Armstrong, and with some Methodist families
that lived near Bellefontaine; and [rom them learned that
the guarterly meeting for that circuit would be held near
Urbana. 'I'o this place he came, in company with some
of the Indians, recommended by the converted chiefs and
others, as a proper person to be licensed as a local preach-
er in the Methodist Episcopal Church. 'The Rev. Moses
Crume was presiding elder. ‘The following letter I re-
ceived from him, dated January 24th, 1838:

“Dear Brorurr IPINLEY :(—It gives me extreme re-
gret to think that I had not preserved a particular memo-
randum of the licensing of John Stewart, who was em-
phatically God's missionary to the Wyandotts. It was
in the month of March, 1819, when I presided on the
Cincinnati district, that John met me in the town of Ur-
bana; from which place I went to the quarterly meeting,
accompanied by that man of God, Rev. Bishop George.
Ilere we found Stewart, with several of his red brethren,
the Wyandotts, with a reccommendation from the chiefs
that had been converted, earnestly desiring to have him
licensed to preach the Gospel, according to the rule and
order of our church. At the proper time, and by the
advice of the venerable Bishop George, his case was
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brought before the quarterly meeting confereuce, his
recommendation read, and his brethren heard, who gave
a good account of his life and labors in the conversion of
many of their nation: those present testifying for them-
selves what God had done for them, through his instru-
mentility; and [ think it was with the unanimous vote
of that respectable body of men, that he was licensed:
all believing they acted in conformity to the will of God.

“Thus I have given you a brief account of the above
transaction; and I will add that no other official act of my
ministry gives me greater satisfaction than to have been
the honored instrument of licensing the first missionary
to these poor benighted aboriginals of our favored coun-
try. When I view the whole matter, I am made to cry
out with astonishment, and say, ¢The Lord seeth not as
man seeth, nor are his thoughts as our thoughts,” that in-
stead of sending some of our honorable literary minis-
ters, he should fix upon a poor unlettered colored exhort-
er, and send him to commence that great work; opening
a great and effectual door of faith to our poor heathen ab-
originals. Tt is the Lord’s work, and to him be all the
glory, through our Lord Jesus Christ. Amen.

Moses Crune.”

At this meeting, the local preachers of the circuit vol-
unteered to go in turn, and assist Stewart until the ensu-
ing session of the Ohio Annual Conference. Amongst
these were the two brothers, Samuel and Martin Hitt,
Robert Miller, Thomas Lansdale, Joseph Mitchell, and
Moses Ienkle, then an exhorter. But the first help that
Stewart received was from the Rev. Anthony Banning, of
Mount Verzon. 'The news of this work had spread far
and wide; so that Bishop M’Kendree made an agreement
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with my brother, John P. Finley, in the summer of 1818,
in the town of Steubenville, to go that fall and commence
a school among them. But owing to their unsettled
state, and the treaty held with them not being finally ad-
justed, he did not go. Stewart continued his labors suc-
cessfully amongst them, and many of the Solomons-
town Indians began to renounce their heathenism ; and
amongst the rest, Robert Armstrong embraced religion.
This was a great acquisition to the interests of this mis-
sion, and the work of God; as he afterwards became one
of our most zealous and useful exhorters and interpreters.

This mission was taken into eur regular work at the
Ohio Annual Conference, held at Cincinnati, August 7th,
1819, At this conference I was appointed to the Lebanon
district ; which extended from the Ohio river, and included
Michigan territory, and also this mission. I now became
personally acquainted with it, and with this people, and
was engaged in all its operations for eight years: two
vears as presiding elder, and the other six as missionary.
Rev. James Montgomery was appointed this year as a
missionary to assist brother Stewart. Ile was to visit
the Indians once a month from his home, and preach and
instruct them in the doctrine and practice of Christianity.
At the time brother Montgomery was appointed to this
mission, we had no missionary or other funds; and a
collection was taken up among the preachers in the con-
ference, amounting to seventy dollars. This sum an-
swered for the present. The two preachers on the Mad
River circuit, Rev. Russell Bigelow, and the Rev. Rob-
ert W. Finley, were appointed by the conference, with
myself, as a committee to aid the mission and provide for
the missionaries.

Shortly after conference, I was applied to by Col. John-
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ston, the Indian agent, to release brother Montgomery
from his station, that he might receive a sub-agency
among the Senecas. After deliberation and consultation
with the committee, I agreed to his removal, considering
it might be of great advantage to them. I then employed
Moses Henkle, Sen., to take his place; and it was agreed
that we should hold our first quarterly meeting for the
mission at Zanesfield, on Mad river, at the house of Eben-
ezer Zane, a half white man, commencing on the 13th of
November, 1819,

Accordingly we met, and there were present about
sixty Indians; among whom were Between-the-logs,
Mononcue, Hicks, and Scuteash, chiefs. Armstrong
and Pointer were the interpreters; both of whom enjoy-
ed religion. This was the first regular quarterly meet-
ing held with the Indians, and the first time I ever tried
to preach by an interpreter. I spoke to them of the will
of God to have all men saved, and to come to the knowl-
edge of the truth. Brother Henkle followed, and we
concluded by singing and prayer. It was a good time.
Some of our hymns had been translated into their tongue ;
and when we sung in English, they sang in Wyandott to
the same tune. In the evening we met again, and brother
Henkle preached, and labored to show them that the relig-
ion taught them by the Catholics was not the religion of
the Bible; that worshiping departed saints and images
was idolatry ; and that God required all men to worship
him in spirit and truth; that doing penance, counting
beads, and confessing sins to the priest, would not save
them; that nothing but faith in Christ could save fallen
man. The meeting was concluded with singing and
prayer, and it was a profitable time. At nine o’clock

next morning we met for our love feast. I strove to
9
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show them the nature and design of a love feast, and
think I succeeded in a great degree. 'This was a memora-
ble morning. The Lord poured us out a blessing, and I
cried out in the fullness of my heart, ¢ What hath God
wrought! Here are red, white, and black men, of dif-
ferent nations and languages, sitting together under the
tree of life, partaking of its most precious fruits.”” After
we had witnessed our love to God and to one another, in
the simple act of taking a piece of bread and sup of water,
we proceeded to speak of our present state of feeling,
and the dealings of God with our souls. This was done
through an interpreter.

The first that rose as a witness for God was brother
Between-the-logs, one of the chiefs, who spoke as fol-
lows: ¢My dear brethren, I am glad that the Great
Spirit has permitted us to meet here for so good a pur-
pose as to worship him, and to make strong the cords of
love and friendship.”” Then lifting his streaming eyes to
heaven, with an exclamation of gratitude to God, he con-
tinued, ¢'This is the first meeting of this kind held for
us ; and now, my dear brethren, I am happy that we, who
have been so long time apart, and have been great ene-
mies to one another, (meaning the Indians and whites,)
are come together as brothers; at which our heavenly
Yather is well pleased. For my part, I have been a very
wicked man, and have committed many great sins against
the Good Spirit. I used to drink the white man’s fire
water, which led me to many evils. But thanks to the
Great Spirit, I am yet alive, and he has opened my blind
eyes to see these great crimes, by means of his ministers
and the good Book; and has given me help to forsake
those sins and to turn away from them. I now feel peace
in my heart towards God and all men. But I feel just
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like a little child beginning to walk. Sometimes I am
very weak, and almost give up; then I pray, and my
great Father in heaven hears his poor child, and gives me
a blessing; then I feel strong and happy; then I walk
again: so sometimes I stand up and walk, and sometimes
I fall down. I want you all to pray for me, that I may
never any more fall, but always live happy and die hap-
py; and then I shall meet you all in our great Father’s
house above, and be happy for ever.”

The next who spoke was John Hicks, another chief,
a very grave and zealous man. His speech was not all
interpreted; but brother Armstrong told me that he ex-
horted the Indians to be engaged for the blessing; and
urged his exhortation in the following manner: ¢ When
I was a boy, my parents used to send me on errands; and
sometimes I saw so many new things, that I would say to
myself, ‘By and by I will ask, when I have seen more;’
but after awhile I would forget what I was sent for, and
go home without it. So may you—you have come a
long way to get a hlessing, and if you do not ask for it,
you will have to go home without it. Then the wicked
Indians will laugh at you for coming so far for nothing.
Now seek—now ask; and if you get the blessing you
will be happy, and go home right, and then be strong to
resist evil and do good.” Ile then concluded by asking
the prayers of his friends.

Scuteash arose, and with a serene and smiling counte-
nance began: ‘I have been a great sinner and drunkard,
which made me commit many great crimes, and the Great
Spirit was very angry with me, so that in here, (pointing
to his breast,) I always sick. No sleep—no eat—no
walk—drink whisky heap; but I pray the Great Spirit
to help me quit getting drunk, and forgive all my sins, and
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he did do something for me. I do not know whence it
comes, or whither it goes. (Here he cried out, * waugh!
waugh!”” as if shocked by electricity.) Now me no more
sick—no more drink whisky—no more get drank—me
sleep—me eat; no more bad man—me cry—me meet
you all in our great Father’s house above.”” Afterwards
we, in turn, told what God had done for us as sinners,
2nd our morning meeting closed. g

By this time I suppose there were three hundred
whites gathered from the different frontier settlements.
This gave us the opportunity of preaching Christ to
them. Tor the sake of convenience, we separated the
congregation, and I held meeting with the Indians in a
cabin. In my address I tried to give them a history of
the ereation; the fall of man; his redemption by Christ;
how Christ was manifested in the flesh; how he was re-
jeeted, erucified, and rose from the dead, and was seen by
many; that in the presence of more than five hundred
he ascended up into heaven ; that he commanded his peo-
ple to wait at Jerusalem for the Holy Spirit; and as we
are sitting, so were they, when it came down on them
like mighty wind, and three thousand were converted to
God that day. At this they made the whole house ring
with exclamations of wonder, (waugh! waugh!) and
said, ¢ Great camp mecting.”” Brothers Henkle and
Stewart then exhorted, and our meeting closed for the
present. 'We met again in the evening, and Stewart told
me that the Indians were determined to pray all night, in
order to obtain a blessing; and that they wished me to ex-
hort the whites, and then give them liberty to speak to
their people and the whites too, if they felt like doing so.
This being the arrangement, I proceeded to perform my
part of the exercises; and having finished, I sat down.
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DMononcue then arose, and for forty minutes exhorted
the Indians with great zeal and pathos; which had a very
manifest effect. His address was not interpreted ; but the
purport was to look to God for his blessings, and not to
stop or rest until he had poured his Spirit on them. He
then addressed the white people present, by the interpre-
ter, as follows: ¢ Fathers and brothers, I am happy this
night before the Great Spirit that made all men, red,
white and black, that he has favored us with good weath-
er for our meeting, and brought us together, that we may
help each other to do good and get good. The Great
Spirit has taught you and us both in one thing—that we
should love one another, and fear him. He has taught us
by his Spirit; and you, white men, by the good Book ;
which is all one. But your Book teaches us more plainly
than we were taught before, what is for our good. To
be sure, we worshiped the Great Spirit sincerely, with
feasts, rattles, sacrifices and dances, which we now see
was not all right. Now some of our nation are trying to
do better, but we have many hindrances, some of which
I mean to tell. 'The white men tell us that they love us,
and we believe some of them do, and wish us well. But
a great many do not; for they bring us whisky, which
has been the ruin of us and our people. I can compare
whisky to nothing but the devil ; for it brings with it all
kinds of evil. It destroys our happiness; it makes Indi-
ans poor; deprives our squaws and children of their food
and clothing ; makes us lie, steal, and kill one another.
All these, and many other evils, it brings among us; there-
fore you ought not to bring it to us. You white people
make it; you know its strength: we do not. Butitis a
great curse to your own people. Why not cease making
it? 'This is one argument used by wicked Indians against

9g*



162 HISTORY OF THE

the good Book. 1If itis so goed, say they, why do not
all white men follow it, and do good? Another hindrance
is, that white men cheat Indians ; take their money, skins,
and furs, for a trifle. Now your good Book forbids all
this. Why not then do what it tells you? Then Indians
would do right, too. Yousay the Great Spirit loves all,
white, red, and black men, that do right. 'Why do you
then look at Indians as below you, and treat them as if
they were not brothers? Does your good Book tell you
s0? T am sure it does not. Now, brothers, let us all do
right; then our great Father will be pleased, and make us
happy in this world, and after death, we shall all live to-
gether in his house above, and always be happy.”

Then Between-ihe-logs arose, and desiring to be heard,
spoke as follows: ¢ Will you have patience to hear me,
and I will give you a history of religion among the Indi-
ans, for sometime back, and how we have been deceived.
Our fathers had a religion of their own, by which they
served God, and were happy, before any white men came
amongst them. 'They used to worship with feasts, sac-
rifices, dances and rattles; in doing which they thought
they were right. Our parents wished us to be good, and
they used to make us do good, and would sometimes cor-
rect us for doing evil. But a great while ago, the F'rench
sent us the good Book by a Roman priest, and we listen-
ed to him. Ile taught us that we must confess our sins,
and he would forgive them; that we must worship Lady
Mary, and do penance. He baptized us with spittle and
salt; and many of us did as he told us. Now, we
thought, to be sure we are right. He told us to pray,
and to carry the cross on our breasts. Ie told us also,
that it was wrong to drink whisky. But we found that
he would drink it himself, and we followed his steps and
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got drunk too. At last, our priest left us, and this relig~
ion all died away. Then we thought we would return to
our fathers’ religion again.  So, many of us left off getting
drunk, and we began again to do pretty well. Then the
Seneca Prophet arose, and pretended that he had talked
to the Great Spirit, and that he had told him what Indians
ought to do. So we heard and followed him. Itis true,
he told us many good things, and that we ought not to
drink whisky ; but soon we found that he was like the
Roman priest—he would tell us we must not do things,
and yet do them himself. So here we were deceived
again. Then, after these cheats, we thought our fathers’
religion was still the best, and we would take it up again
and follow it. After sometime, the great Shawnee
Prophet arose. Well, we heard him, and some of us
followed him for awhile. But we had now become
very jealous, having been deceived so often, and we
watched him very closely, and soon found him like all
the rest. 'T'hen we left him also; and now we were
made strong in the religion of our fathers, and concluded
to turn away from it no more. We made another trial
to establish it firmly, and had made some progress, when
the war broke out between our father, the President, and
King George. Our nation was for war with the King,
and every man wanted to be a big man. Then we drank
whisky and fought; and by the time the war was over,
we were all scattered, and many killed and dead. DBut
the chiefs thought they would gather the nation together
once ore. \Ye had a good many collected, and were
again establishing our Indian religion. Just at this time,
a black man, Stewart, our brother here, (pointing to
him,) came to us, and told us he was sent by the Great
Spirit to tell us the true and good way. But we thought
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that he was like all the rest, that he wanted to cheat us,
and get our money and land from us. He told us of all
our sins; showed us that drinking whisky was ruining
us; that the Great Spirit was angry with us; and that
we must leave off these things. But we treated him
ill, and gave him but little to eat, and trampled on
him, and were jealous of him for a whole year. We
are sure if the Great Spirit had not sent him, he could
not have borne with our treatment. About this time, our
father, the President, applied to us to buy our lands, and
we had to go to the great city to see him. When we
came home, our old preacher was still with us, telling us
the same things ; and we could find no fault or alteration
in him. About this time, he talked about leaving us, to
see his friends; and our squaws told us that we were
fools to let him go, for the Great God had sent him, and
we ought to adopt him. But still we wanted to hear
longer. They then told us what God had done for them
by this man. So we attended his meeting in the council
house, and the Great Spirit came upon us so that some
cried aloud, some clapped their hands, some ran away,
and some were angry. We held our meeting all night,
sometimes singing and sometimes praying. By this time
we were convinced that God had sent him unto us; and
then we adopted him, and gave him mother and children.
About this time a few of us went to a great camp meet-
ing near Lebanon, Warren county, Ohio, and were much
blessed, and very happy. As soon as this work was
amongst us at Sandusky, almost every week some preach-
ers would come and tell us they loved us, and would take
us and our preacher under their care, and give us schools,
and do all for us that we wished. But we thought if they
loved Indians so, why not go to the Senecas and Mo-



WYANDOTT MISSION. 105

hawks? They have no preacher; we have ours. Some
told us that we must be baptized all over in the water, to
wash away our sins. And now they said they cared
much for us; but before Stewart came, they cared noth-
ing for us. Now some of us are trying to do good, and
are happy. 'We find no alteration in Stewart. But when
others come, and our young men will not sit still, they
scold; and we believe Stewart is the best man. Some
of the white people that live among us, and can talk our
language, say, ¢'T'he Methodists have bewitched you;’
and that, ¢it is all nothing but the works of the devil;
and the whites want to get you tamed, and then kill you,
as they did the Moravian Indians on the Tuscarawas
river.” I told them that if we were to be killed, it was
time for us all to be praying. Some white people put
bad things in the minds of our young Indians, and make
our way rough.” Between-the-logs concluded his ad-
dress by telling of the goodness of the Lord, and re-
questing an interest in the prayers of his people.

All commenced singing and praying—some in Indian
and some in English; and the whole night was spent in
these exercises. Just before day, the Lord answered s
by fire! O! what a joyful time this was! All seemed
dissolved in love. In the morning, we took the parting
hand, in hope of meeting in a better world.

God has wrought a great work among this people. I
think it was stated that about sixty of them had embraced
Christianity. But there had been no regular society
formed amongst them. I have been more lengthy in
giving the reader an account of this meeting, because it
was the first of the kind ever held amongst them.

At the close of the first year of brother Henkle’s labor
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among the Wyandotts, they addressed the Ohio Confer-
ence to be held at Chillicothe, August, 1820.

At the close of public worship on Sunday, 16th of
July, 1820, I addressed the Wyandotts by the interpre-
ter, as follows:

«My FriENDs, AND vou, CHIEFS, IN PARTICULAR:—
I have one word to say. I expect to meet our good old
chiefs and fathers in the church at Chillicothe, before 1
come to see you again, and they will ask me how you
come on in serving the Lord, and if you want them to
keep sending you preachers any longer, to tell you the
good word, or if you have any choice in preachers to
come to teach you ?”

In reply to these inquiries, the following answer was
given :

¢ Our chiefs are not all here, and we must have all our
chiefs and queens together, and they must all speak their
minds, and then we will let the old father know.”’

They appointed to meet me at Negrotown on Wednes-
day, on my return from Senecatown; and having re-
turned, found them assembled and prepared to answer.
On entering in among them, a seat was set in the midst
of the room, and I requested to take the seat, which I
declined; but took my seat in their circle against the
wall, and directed the interpreter to take the middle seat,
which was done. After a short silence I spoke: ¢ Dear
friends and brothers, I am thankful to find you all here,
and am now prepared to hear your answer.”
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Mononcue, chairman and speaker for them all, an-
swered :

«“We let our old father know that we have put the
question round which was proposed on Sunday evening
in the council house, and our queens give their answer
first, saying :

<« We thank the old father for coming to see us so often,
and speaking the good word to us, and we want him to
keep coming and never forsake us; and we let him know
that we love this religion too well to give it up while we
live; for we think it will go bad with our people if they
quit this religion ; and we want our good brother Stewart
to stay always amongst us, and our brother Jonathan
too, and to help us along as they have done. Next we
let the old father know what our head chiefs and the oth-
ers have to say. They are willing that the gospel word
should be continued among them, and they will try to do
good themselves and help others to do so too; but as for
the other things that are mentioned, they say, we give it
all over to our speakers; just what they say we agree to;
they know better about these things than we do, and they
may let the old father know their mind.”

The speakers reply for themselves :

«“We thank the fathers in conference for sending us
preachers to help our brother Stewart, and we desire the
old father to keep coming at least another year when his
year is out; and we want our brother Armstrong to come
as often as he can, and our brothers Stewart and Jonathan
to stay among us and help us, as they have done; and
we hope our good fathers will not give us up because so
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many of our people are wicked and do wrong, for we
belicve some white men are wicked yet, that had the
good word preached to them longer than our people; and
our great heavenly Father has had long patience with us
all ; and we let the old father know that we, the speakers,
will not give over speaking and telling our people to live
in the right way ; and if any of us do wrong, we will
still try to help him right, and let none go wrong; and
we will try to make our head chiefs and all our people
Dbetter, and we are one in voice with our queens, and we
all join in giving thanks to our good fathers that care for
our souls, and are willing to help our people; and we
want them all to pray for us, and we will pray for them,
and we hope our great heavenly Father will bless us all,
and this is the last.

BETWEEN-THE-LOGS,

Joun Hicks,

Moxoxcue, Chicf Speaker,

PEacock,

SQUINDEGHTY.

« July 27, 1820.”

The council consisted of twelve chiefs and five queens,
or female counselors. Seven of the counselors of the
nation were religious, and five of them were speakers.

This ends the year 1819—20, and brother Henkle was
re-appointed at the conference held in Chillicothe, Au-
gust, 1820.

We held regular quarterly meetings with them. Stew-
art continued his labors amongst them, as well as brother
Henkle, who visited them from his residence on Buck
creek, in Clark county, once a month, and staid, perhaps,
two Sabbaths every time. From this arrangement, there
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was but little done to improve the nation. Some held on
their way, others were added, and some returned to their
former habits.

This was the first Indian mission under the care of
the Methodist Episcopal Church, and the beginning of
a saving work of God on the hearts of the aboriginals
of our country, in the Mississippi valley. The doctrine
always taught, and the principle acted upon, were, that
they must be first civilized, before they could be chris-
tianized. Hence, the government, and individual socie-
ties, labored to civilize them, by teaching them the art of
farming. But the labor was in vain. A man must be
christianized, or he never can be civilized. He will al-
ways be a savage until the grace of God makes his heart
better, and then he will soon become civil and a good
citizen. We labored to get these Indians to submit to
have a school amongst them, on the manual labor princi-
ple, but could not succeed until July, 1821. On my
way to Detroit, to a quarterly meeting, I pressed this
subject upon them with great earnestness, by showing
the benefits that must result to their children. Their
hunting was now gone; they were pent up on a small
tract of land, and must work, steal, or starve; the
Church, the government, and all, were waiting to afford
them help, and they, in their last treaty, had made a re-
serve of one section of land for this purpose; and to de-
lay, was to injure themselves and their children. They
promised that they would give me an answer when I
should come back. They took the matter into careful
consideration. They examined the whole ground with
the utmost exactness, and matured it by frequent reviews.
Accordingly, on my return, they presented me with an

address, to carry to the conference to be held at Lebanon,
10
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in August, 1821. The paper was read before the con-
ference ; was received with great cordiality, and prompily
met with a hearty response, according to their wishes.
The following is a copy:

““THE CHIEFS OF THE WYANDOTT NATION, IN COUNCIL
ASSEMBLED AT UPPER SANDUSKY, TO THE HEAD MIN-
ISTERS AND FATHERS OF THE METHODIST EPISCOPAL
CHURCH, TO MEET AT LEBANON, OHIO:

“We, your Wyandott brethren, acknowledge former
favors thankfully, and wish peace and health to attend
you all. 'We farther inform you that lately our council
have resolved to admit a missionary school, to be estab-
lished amongst us, at Upper Sandusky ; and have select-
ed a section of land for that purpose, at a place called
Camp Meigs, where there is spring water and other con-
veniences ; and all other necessary privileges that may be
required for the furtherance of said school, shall be freely
contributed, as far as our soil affords: Provided, the
same does not intrude on any former improvements made
by our own people, which are not to be intruded upon.
Moreover, we will endeavor to supply the school with
scholars of our own nation sufficient to keep it in action ;
and we will admit children of our white friends who live
amongst us. As to the number of scholars our people
will furnish the school to commence with, we cannot state.
We are not sure of the number. We refer you to father
Henkle, who can inform you more fully of the prospect,
and the probable number which can be collected. But
many more will, we hope, come in, especially if the
children are boarded and clothed as our brethren have
proposed; and if our teacher be a good and wise man,
we may expect more children We would further let



WYANDOTT MISSION. 111

the conference know, that we wish our teacher to be a
preacher, that can teach and baptize our children, and
marry our people; 2 man that loves our nation; that loves
us and our children; one that ean bear with our igno-
rance and weakness. And if conference sends a preacher,
as we have requested, to be our school-master, we think
there will be no need of a traveling missionary to be con-
tinued amongst us, as we expect our house will be taken
into Delaware cireuit at conference, which is our request.
And in hopes that our good and worthy fathers, and all
that wish peace and prosperity to our nation, are well
and doing well, and will always pray for us, and help us,
by sending us good men and good counsel, we subseribe
ourselves your humble fellow servants in our great and
good Lord God Almighty, Father, Son, and Holy Spirit.
Amen.
(Signed,) De-vn-quot, Chief.
BerweeN-Tue-Loes, Chief.
Jonx Hicks, Chicef.
Mexoxcug, Chief.
Ax-pav-vouv-an, Chief.
De-an-poven-so, Clief.
T'A-HU-WAUGH-TA-RO-DE, Clief.
“Done in the presence and by
the interpretation of
Wirriax Warker, U. S. Interpreter.
Moses Hexkre, Sex., Missionary.”

I could not meet this council on my way back from
Detroit, as there was a great rise;in the streams from the
incessant rain that had fallen. When I came to Muska-
lunge creek, on my way to Detroit, it was over its banks,
and all the bostoms were covered with water. 1 came
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back to Lower Sandusky, and hired a Frenchman to pilot
me through to Fort Meigs. With him I made the second
attempt, but could not succeed. I then returned as far as
Fort Ball, where I left my horse, and hired two young
Indians to take me to Portland, in a bark canoe. We
started about noon, and the Sandusky river being very
full, our bark canoe went over the rapids almost with the
swiftness of a bird. But when we got down to eddy
water, which we reached a short distance below Lower
Sandusky, we met schools of fish, called sheep-head; and
they much annoyed us, by sticking fast to the bottom of
our canoe. Once in awhile one of the Indians, who
steered for us, would take his butcher-knife out of his
belt, and slip down his arm into the water and stab one of
them, and it would almost jump on board. But they not
being good to eat, we cared not to take any of them.
‘We had no provisions with us, and depended on killing
deer. My comrades fired several times, but were not so
fortunate as to kill any. Night came on, and we had no
place to stop at until we got down into the great marshes,
at the mouth of the river. There was an old French-
man, Poskill by name, that lived in this marsh, and
eaught muskrats. We arrived at his poor wigwam in
the night, and found nothing to eat but muskrats, and no
shelter scarcely. But O! the fleas and musketoes !
This was one of the meost disagreeable nights of my
life.  As soon as possible in the morning, we set sail, and
soon got into the bay, which is twelve miles long, and
from four to six broad. My Indians wanted to take the
middle shoot; but the wind was blowing fresh from the
east, and I knew if it got much higher, it would capsize
our light vessel. So I prevailed on them to eoast it
round the shore; and often we had toa run to: the land,
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and pull our seam boat (as the Indians call it) out of the
water, and empty it. The wind increased as the day ad-
vanced, until, in doubling Nigro Point, opposite Goat
Island, our canoe sank, about two hundred yards from
the shore. We had now to swim, and take our canoe
with us. 'When we reached the shore, it took us some-
time to empty and' fix up again. We carried our boat
across the Point, and soon set off again.

In the evening we reached our place of destination,
hungry and much fatigued, having had nothing but two
small cakes among three of us, for one day and a half.
Next evening I got on board of the steamboat Walk-in-
the-water, and on Saturday morning arrived at Detroit.
Here I heard that brother Kent was sick at Fort Meigs,
and I had to hold the quarterly meeting alone, until it
closed on Monday morning.

There was a string of appointments made for me, up
the river Rouge. I obtained a poney, and on Tuesday
rode twenty-five miles, preached twice, and swam the
river three times. I passed over to Ecorse river and
Brownstown; got back to Detroit on Saturday ; preached
there on Sabbath ; set sail on Monday for Portland; and
on Tuesday hired an Indian’s horse to ride to Lower
Sandusky. The Indian, who accompanied me, was a
little intoxicated. He ran before me, and would say to
me, ** Good horse.” ¢ Yes,” I would answer. ¢ How
much you give?”’ I told him I did not want to buy; I
had no money. He said, ** You lie—you cheat Indian—
you Kentucky.” We had not traveled more than half
the distance until we came across a camp of Indians that
were drinking. Here my guide stopped to get a little
more stimulus; but I rode on. I soon heard him yelling

behind me; but I urged on his horse, and kept before
10*



114 IHISTORY OF THE

him until T arrived at Lower Sandusky. When he came
up, he said to me, “You rasecal—you steal Indian’s
horse—you rascal—you Kentueky rascal.” Here he
abused me until T gave him half a dollar, which cooled
him off. That evening I reached Fort Ball, and found
my fine horse so eaten with flies and musketoes, that I
could hardly get him home.
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CHAPTER IV.

The author in August, 1821, appointed missionary—Want of
missionary funds and resources—Preparations for his journey—
Arrives at the mission—Cordially received—Lives in a cold, open
cabin—Builds a new one—W orks very hard, and prepares materials
for building the mission house—Sufferings during the winter—Stew-
art teaches Indian school at Big Spring—Happy death of Monon-
cue’s aunt—His speech at her funeral—Unformed state of the
Church—Organization of a class at Big Spring, and one at the
mission—Opposition to this course by the luke-warm and irrelig-
ious—Unprincipled conduct of the traders—Heads of a'sermon at
the mission—Between-the-logs exhorts—Indian woman’s drcain—
Indians repair to their hunting ground, to hunt and make sugar—
Author visits their camps to hold a two day’s meeting—Eats boiled
raccoon and molasses—The hunting camp—The houses, beds, and
fixturecs—Mode of hunting raccoons—Bears—Their habitudes—
Mode of hunting them in winter—Young bears—DBear robbed of
her cubs—Bear’s flesh and oil—Bear’s oil, venison, sugar, and
parched corn—Account of the meeting—Return to the mission
house—Meeting among the whites on Tyamochte creek—Monon-
cue’s address to them on drinking—Difficulties of regulating classes
and explaining Discipline.

Tue Indians, in their council, having officially ad-
dressed the conference, and made application for a resi-
dent missionary and school, designated definitely the
place and section of land chosen by them for that pur-
pose, according to the stipulations of the treaty of Fort
Meigs, in 1817. The conference accepted the proposal,.
an answer was sent to the chiefs and nation, and I was
appointed to this work.

There was no plan of operation furnished me, no pro-
vision made for the mission family, no house to shelter
them, nor supplies for the winter; and there was only a
small sum of money, amounting to two hundred dollars;
appropriated for the benefit of the mission. However, I
set about the work of preparation to move. 1had a suit-
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able wagon made, bought a yoke of oxen, and other:
things necessary—took my own furniture and household
goods, and by the 8th of October, was on my way. 1
had hired two young men, and one young woman, and
sister Harriet Stubbs voluntecred to accompany us as a
teacher. 'These, with my wife and self, made the whole
mission family, We were eight days making our way
out. Sixty miles of the road was almost as bad as
it could be. From Markley’s, on the Scioto, to Up-
per Sandusky, there were but two or three cabins.
But by the blessing of kind Providence, we arrived safe,
and were received by all with the warmest affection.
There was no house for us to shelter in, on the section of
land we were to occupy; but by the kindness of brother
Lewis, the blacksmith, we were permitted to occupy a
new cabin he had built for his family. It was without
door, window, or chinking. Here we unloaded, and set
up our Ebenezer. The Sabbath following we held meet-
ing in the council house, and had a large congregation.
Brother Stewart was present, and aided in the exercises.
We had a good meeting, and the prospect of better times.

We now selected the place for building our mission
house. It was on the spot called ¢ Camp Meigs,” where
Gov. Meigs had encamped with the Ohio militia, in time
of the last war, on the west bank of the Sandusky river,
about a mile below the post of ¢ Upper Sandusky.””
On this very spot, were buried many of my old ac-
quaintances, and some of my youthful companions, who
had died at this place. Here I had the following medi-
tations: ¢ My dear companions are gone.. They died
in the service of their country, in warring against their
fellow men. But I have come to make war on a differ-
ent enemy, and under another Captain, and with different
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weapons. I, too, may fall in this conflict; but if faith-
ful, it will be to rise again to certain victory.”

We commenced getting logs to put us up a shelter for
the winter. The first week, one of my hands left me.
A day or two after, while we were in the woods cutting
down timber, a dead limb fell from the tree we were
chopping, on the head of the other young man, so that
he lay breathless. I placed him on the wagon, drove
home half a mile or more, and then bled him, before he
recovered his senses. I now began to think it would be
hard times. Winter was coming on, and my family ex-
posed in an Indian country, without a house to shelter in.
For years I had done but little manual labor. But the
Lord blessed me with great peace in my soul. My wor-
thy friend, George Riley, recovered from his hurt, and
we worked almost day and night, until the skin came off’
the inside of my hands. I took oak bark, boiled it, and
washed my hands in the decoction, and they soon got
well, and became hard. We built a cabin house, twenty
by twenty-three feet, and without door, window, or loft.
On the very day that snow began to fall, we moved into
it. The winter soon became extremely cold. We re-
paired one of the old block houses—made a stable there-
of for our cattle; and cut, hauled, and hewed logs to put
up a double house, forty-cight feet long by twenty wide,
a story and a half high. 'We hauled timber to the saw-
mill, and sawed it ourselves into joists and plank, for the
floors and other purposes. I think I can say that neither
brother Riley nor myself, sat down to eat one meal of
victuals that winter, but by candle-light, except on Sab-
bath days. We always went to bed at nine, and rose at
four o’clock in the morning; and by day-light, we were
ready to go to wark. In addition to this, I preached:
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every Sabbath and met class, attended prayer meeting
once every week, and labored to rear up the Church.
Brother Stewart assisted, when he was able to labor; but
his pulmonary afilictien confined him the most of his
time to the house, and I employed him to teach a small
school of ten or twelve Indian children, at the Big
Spring; for these people were so anxious to have their
children taught, that they could not wait until prepara-
tions were made at the mission house, and they wanted
to have a separate school by themselves. To this I
would not agree; but to accommodate their wishes until
we were ready at the mission house to receive their chil-
dren, I consented that they might be taught at home.

On the first of January I was called to bury one of our
little flock, an aged woman, the mother of Jaco, and aunt
to Mononcue. She lived at the Big Spring reservation,
fifteen miles from the mission house. On the Sabbath
before her death, I conversed with her about her future
hopes. She rejoiced, and praised God that he had ever
sent his ministers to preach Jesus to her and her people.
I have been trying,”” said she, ¢ to serve God for years ;
but it was all in the dark, until the ministers brought the
light to my mind, and then I prayed, and found my Ged
precious to my poor soul. Now I am going soon to see
him in his house above, and I want all my children and
grand-children and friends, to meet me in that good
world.” She died a few days after in great peace. I
was sent for, to go and bury her. Brother Riley and
myself rode there in the night, and early in the morning
commenced making the coffin. It was late before we
could finish it, and consequently late before the funeral
was over. But I think I shall never forget the scene. It
was between sun-down and dark when we left with the



WYANDOTT MISSION. 119

corpse. The lowering clouds hung heavily over us, and
the virgin snow was falling. We entered a deep and
lonely wood, four men carrying the bier, and the rest all
following in Indian file. When we came to the burying
ground, the Indians stood wrapped up in their blankets,
leaning against the forest trees, in breathless silence; and
all bore the aspect of death. Not one word was said
while the grave was filling up; but from the daughter,
and some of the grand-children, now and then a broken
sigh escaped. At last Mononcue broke out in the follow-
ing strains: ¢ Farewell, my old and precious aunt! You
have suffered much in this world of sin and sorrow. You
set us all 2 good example, and we have often heard you
speak of Jesus in the sweetest strains, while the falling
tears have witnessed the sincerity of your heart. Fare-
well, my aunt! We shall no more hear your tender
voice, that used to lull all our sorrows, and drive our fears
from us. Farewell, my aunt! That hand that fed us
will feed us no more. Farewell to your sorrows: all is
over. There your body must lie until the voice of the
Son of God shall eall you up. We weep not with sor-
row, but with joy, that your soul is in heaven.”” Then
he said, “Who of you all will meet her in heaven?”
This was a feeling and happy time, and we parted, I
think, fully determined to die the death of the righteous.
We rode home that night, fifteen miles, and felt greatly
comforted in talking of the goodness of God and the
power of his grace. ¢ Blessed are the dead that die in
the Lord from henceforth.”

In this mission there had not, as yet, been any regular
formation of a Church. All was in a kind of national
society ; so that when any one did wrong, he left without
any trial or censure; and any one came in and enjoyed
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the ordinances of the Church without any formal admis-
sion; and so they came and went at pleasure. I plainly
saw this would not do. T therefore resolved to form them
into classes, and bring them under proper discipline.
When I proposed this, at first it gave great offense to
many, and there was much remonstrance againstit. The
putting their names on paper, and calling them to an ac-
count for their conduct, seemed too much like making
slaves of them. ButI labored hard with the chiefs and
principal men, to show them the propriety of the meas-
ure, from the necessity of self-government, family gov-
ernment, and national government; and with them I sue-
ceeded in a good degree. I read our General Rules, and
had them explained, and showed that the Bible and relig-
ion required that we must observe them; and knowing the
great danger they were in, of being drawn away into sin by
drink, I made one positive condition on their joining the
Church; which was, that they must totally abstain from
the use of ardent spirits; that I would not suffer any per-
son to be in society that tasted it on any occasion. 'This
condition I found many objected to, and plead that if a
man did not get drunk, it was no crime. I told them this
was their greatest enemy, and had almost ruined their
nation already, and I thought strange that any one should
still plead for a little of this poison.

After laboring three months or more, to prepare the
way, I proposed first at the Big Spring, to strike the line
between those that were sincerely the lovers of God and
the good Book, and those that were only the outer-court
worshipers; and requested all that were determined to
serve God and forsake all sin, to come forward and give
me their names; and only fwenty came forward, out of
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the many at this place that had professed to turn from
their evil ways.

"The next Sabbath we met for worship at the council
house, at Upper Sandusky, and I made the same propo-
sition there, insisting on the rule of total abstinence from
all kind of spirits that would make a man drunk. Here
there were but fen, and amongst these were four of the
chiefs, Between-the-logs, Mononcue, Hicks, and Pea-
cock, making thirty out of the whole nation. But
I was not at all discouraged. I appointed leaders for
these two classes, and their number increased almost
every Sabbath. Many, however, now left us altegether,
'and became our most violent opposers, and did all they
could to prejudice the nation against me. But I held on
to my purpose; for I well knew that if I relaxed, and
they could make me stagger, that my influence with them
was in a great measure at an end.

This opposition was urged on by a set of traders and
whisky sellers, that had settled around the Indian reser-
vation, for the purpose of making gain off them. These
would occasionally attend our meetings; and I made this
my opportunity of telling the Indians how wicked these
traders were, in selling them whisky and in making them
drunk: then robbing their children and wives of what
they ought to have to clothe and feed them. I knew it
would have a better effect to tell the Indians of these men
in their presence, than when they were absent. So that
1 never failed, when one of them was present, to lift my
warning voice against them and their practices. For this,
they exerted all their malévolence against me; and they
spared no pains to injure and oppose me. I was twice
cautioned by my friends to be on my guard, for that there

11
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were two drunken vagabond Indians employed to kill me.
But I had no fear. My trust was in God.

The offense that was given to many, by my forming
classes, greatly strengthened the hopes of the heathen
party; and the head chief organized his band afresh, and
appointed Sci-oun-tah his high priest. They met every
Sabbath for meeting, and their priest related great things
of their Indian god; how he had commanded them not
to forsake their feasts and dances, and not to have their
names put down on paper, for this was a disgrace to an
Indian; and he would not own those again that did it,
but cast them off for ever.

A few Sabbaths after, I tried to preach from 2 Cor. iv,
3, 4: “But if our CGospel be hid, it is hid to them that
are lost: in whom the god of this world hath blinded the
minds of them that believe not.”” 1. I described the
Gospel as being a message from God, of good news and
glad tidings to the world; showed what the tidings were:
salvation to all that will obey. 2. I deseribed the god of
this world, the devil; and showed how he blinded! the
minds of men, and so hid the light and truth of God's
word from their minds.

When I concluded, Between-the-logs arose and said,
«T have just found out who this Indian god is. e is
the devil; for he blinds the mind, and hardens the heart,
and makes men get drunk, and commit murder, and every
evil. I prove this from the fact that the heathen party
say that they serve their Indian god, and worship him,
and do what he tells them. Now, they all get drunk,
and sometimes murder one another, and this in obedience
to their Indian god! This is the conduct and practice of
all wicked men—white, red, and black. They all serve
the Indian god, and that god is the devil. Now, my
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friends, our God forbids all this evil, and we see and feel
its benefits here on carth, and shall feel themn in heaven.
That party has told you if you set your name on paper,
that this Indian god will cast you off for ever. I could
wish this was true ; and although this is a public renoun-
cing of him and his worship, yet we see he follows us
still; and some, in a short time, have been persuaded to
go back to him. But I feel determined, if all go, yet
will not I.  Since the light of God’s word has driven the
darkness from my soul, I have joy and peace that I never
felt before. A few weeks since, at a prayer meeting in
this place, I received this full light. I had some before,
but it was not elear until then. Now it is like the sun at
noon-day. Come, who will go? Who will take hold of
God’s word of peace? Let him getup, that we may see
who you are, and how many.” At this, nearly all arose;
and there was a powerful shaking. Brother Armstrong
exhorted, and several joined the Church.

For sometime, our society did not increase fast in num-
bers, but grew in grace, and firmness in religion. The
classes were well and constantly attended, and much of
the grace of God was enjoyed.

This winter, one of the principal women, who was
much opposed to the Gospel, was converted to God and
Christianity. ¢ One night, after being at meeting,” she
said, “I lay down to sleep, and dreamed that I saw at
the council house, a high pole set in the ground, and on
the top of that pole there was a white child fastened, and
it gave light to all around, in a cirele. At the foot of the
pole stood the missionary, calling the Indians to come
into the light, for they were all in the dark. No one
went. At last, I thought if it was a good thing it would
not hurt me, and I would venture. So I went; and from
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the foot of this pole tltere were two roads started: the one
was a broad road, and it led down hill; the other was a
narrow one, and led up hill. 'Fhese roads, he said, were
the only two roads that lead out of this world. The
broad one leads down to hell, and the other leads up to
heaven. Ilooked in the dust, and saw that all the large
moccason tracks were on the broad road, and the small
ones were on the narrow road. So I determined at once
to take the narrow road. I had not traveled far until I
found the way steep, and my feet often slipped, and I fell
to my knees; but I held by the bushes, and got up again.
So 1 traveled on for sometime ; but the higher I got, the
easier I traveled, until I got almost to the top of the hill.
There I saw a great white house, and a white fence
around it. There was a large gate that led to this house.
At this gate stood a man, and his hair was as white as
snow. He held imr his right hand a Jong sword, and the
point of it blazed like a candle. I was greatly afraid. T
heard in that house the most delightful singing I ever
heard before, and had a great desire to go in. When I
came up to the gate, the man spoke to me and said, ¢ You
cannot come in now. You must go back and tel} all your
nation, that if they want to get to heaven they must take
this narrow road, for there is no ether that leads here.’
Then 1 started back with a heavy heart; and when T got
down near the council house I saw my people all in the
way to ruin, and began to call on them to stop. Here I
awoke.” The next Sabbath this woman got up in the
meeting at the council house, and told all she had seen in
her dream ; while she wept bitterly, and exhorted all the
nation to turn to God and live. 'This had a good effect
on many.

Tn February, nearly all of the Indizns went to the
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woods, to trap and make sugar. They seldom return
from these expeditions until the first of April. I sent
with them an appointment to meet them at Detween-the-
logs’ camp, on their hunting ground, and hold a two
days’ meeting. About the first of March, I left Upper
Sandusky in company with brother Armstrong, as inter-
preter, and brother Mononcue, to attend this meeting.
The morning was cold, and our course lay through a deep
forest. We rode hard, hoping to make the camps before
night; butsuch were the obstructions we met with, from
ice and swamps, that it was late when we arrived. Wea-
1y with a travel of twenty-five miles or more, through
the woods, without a path or a blazed tree to guide us,
and withal, the day was cloudy, we were glad to find a
camp to rest in. We were joyfully received Dy our
friends, and the women and children came running te
welcome us to their society and fires. 'The men had not
all returned from hunting, though it was late. But it was
not long after we were seated by the fire, until I heard
the well known voice of Between-the-logs. I went out
of the camp, and helped down with two fine deer. Soon
we had placed before us a kettle filled with fat raccoons,
boiled whole, after the Indian style, and a pan of good
sugar molasses. These we asked our heavenly Father
to bless, and then each carved for himself, with a large
butcher-knife. I took the hind quarter of a raccoon, and
holding it by the foot, dipped the other end in the molas-
ses, and eat it off with my teeth. Thus I continued dip-
ping and eating until I had pretty well finished the fourth
part of a large coon. By this time, my appetite began to
fail me, and I was for leaving off; but my comrades said,
¢This is fine fare, do not quit yet.”” So I took a little
11*
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more ; and thought it was a good meal, without bread,
hommony, or salt.

Their winter hunting camps are much more comforta-
bie, and the scenery more pleasant, than those who have
never seen them would imagine. They are built of
poles, closely laid together, by cutting a notch in the up-
per part of the pole, and so laying the next one into it,
and then stopping all the cracks with moss from the old
logs. 'They are covered with bark, a hole being left in
the middle of the roof for the smoke to go out at. The
fire is in the centre, and the beds round three sides. These
are raised from the earth by laying short chunks of wood
on the ground, and covering them with bark laid length-
wise. On the bark is spread skins of some kind, and
these are covered with blankets. The beds are three feet
wide, and serve also for seats. These camps arc always
pitched in rich bottoms, where the pasture is fine for hor-
ses, and water convenient. Around them you will often
find a flock of domestic fowls, which are taken on horses
from the towns, for the purpose of getting their eggs; and
to secure them from the dogs, which generally swarm
around an Indian camp, the Indian women make has-
kets of bark, and drive down stakes into the ground, on
which they hang their baskets. Perhaps there will be
half a dozen on one stake, one above another; and from
them they gather large quantities of eggs.

The troughs in which they catch their sugar water, are
made of bark, and hold about two gallons. They have a
large trough, made like a bark canoe, into which they
gather from the small ones. 'The women make the su-
gar, and stretch all the skins. The men trap and hunt.

One man will have, perhaps, three hundred raccoon
traps, scattered over a country ten miles in extent. These



WYANDOTT MISSION. 127

traps are ¢ dead falls,” made of two saplings, and set
over a log which lies across some branch or ereek, or
that is by the edge of some pond or marshy place. In
the months of February and March, the raccoons travel
much, and frequent the ponds for the purpose of catching
frogs. When the raccoon has taken a frog, he does not
eat it immediately, but will carry it to some clean water
and wash it; then lay it down on the leaves, and roll it
with his fore feet, until it is dead, and then he feasts en
his prey.

The hunter generally gets round all his traps twice a
week, and hunts from one to the other. I have knowna
hunter to take from his traps thirty raccoons in two days,
and sometimes they take more. From three to six hun-
dred is counted a good hunt for one spring, beside the
deer, turkeys, and bears.

The bears, at this time of the year, are generally taken
from the hollow trees or rocks, where they have lain for
a month or two. During the winter, these animals sleep
with little intermission,. for three months, and receive no
nourishment, except what they suck out of their paws.
I have taken them out of their holes, when there has
been from ene to two: gallons of clear oil in the intestines,
and nothing else that could be perceived by the naked
eye. In hunting bears at this season, the Indians search
for them in the hollow trees and rocks. When they find
a tree that looks likely to lodge a bear, they examine the
bark to see if one has gone up. If there are fresh signs,
and the scratches are not long, but just sunk in, this is a
good sign. But if there are long marks made - with the
hind feet, it is supposed that he has been up and come
down again, And if the thing is doubtful, they cut a
brush, and with it serape the tree on the side opposite the
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hole, and cry like a young bear; and if there be one in-
side, he will either come and look out, or make a noise
80 as to be heard. If it is ascertained that there is one
inside, then, in order to get him out, one climbs up a tree
that is convenient; or, if there is not such an one, they
cut one so as to lodge it near the hole. 'Then he fustens
a bunch of rotten wood to the end of a pole, sets it on
fire, and slips it off the end of his pole into the hollow
of the tree, where it soon sets fire to the rotten wood.
At first, the bear begins to snuff and growl, and strike
with his fore feet, as if he would put it out. DBut the
fire, steady in its progress, soon routs him, and he comes
out in great wrath. By this time, the Indian is down,
and has taken the most advantageous position with his
rifle, and when the bear is fairly out, he fires at him. If
he does not succeed the first shot, his comrade fires, whilst
he re-loads; and so they keep up the fire until bruin
yields up his life.

These animals seldom have more than two young ones
at a time. The cubs are small at first, without hair,
blind, and exceedingly ugly. The dam is very careful
of them, and will fight desperately to protect them, and
is very dangerous when the cubs are either taken or
wounded. Young bears are easily tamed, but they are
very troublesome, and of no profit. Their flesh is most
delicious, and is found to be very healthy, and easy of
digestion. The oil of a bear fattened on beech nuts, is
the most diffusive and penetrating of all oils. The Indi-
ans eat it until their skin becomes as greasy as if it had
been rubbed on externally. It is preserved for summer
use by frying it out, and putting it into a cured deer skin,
with the hair grained off when the skin is green. Deer
meat is shiced thin, and dried over the fire, until it can be
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easily pounded in a mortar. 'This, mixed with sugar and
dipped in bear’s oil, is the greatest luxury of an Indian
table. This, with corn parched in a kettle, and pounded
to meal, then sifted through a bark sieve, and mixed with
sugar, makes the traveling provision of an Indian in time
of war.

But to return to my meeting. We arrived at the hunt-
ing camps on Friday evening. 'T'his night was mostly
spent in laboring with an Indian man, who was of the
heathen party, and a brother to An-daw-yaw-wa, the
chief of the Beaver tribe, and called by the whites, James
Washington. Brother Armstrong commenced, and was
soon aided by Between-the-logs, and the chief, his broth-
er. Some matters were occasionally referred to me,
which I decided and explained. At length I lay down,
and fell asleep. I awoke two or three times during the
night, and found them still at the controversy; and he
yielded so far as to make trial of prayer during the meet-
ing. Next morning you would have been pleased to
hear the voice of singing from many tents, and then thé
fervent prayer of all, for the presence and power of God.
Many came in this morning, and pitched their tents. At
eleven o’clock we commenced our worship, at a fire kin-
dled for that purpose, in the open air. I tried to preach,
and Mononecue exhorted; and the Lord was with us of a
truth. In the evening, we had a congregation of about
one hundred and fifty. I took for my subject the narrow
and broad ways: the one that leads to life, and the other
to death. T showed that there were but two places in the
other world, to Lold all people. The one a place of pun-~
ishment for the wicked, and the other a place of happi-
ness for all the good. The one was hell, and the other
heaven; and that the broad way led to hell, and the nar~
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row way to heaven; that the broad way was just as wide
as sin, and that all sinners were walking init; thataman
might commit any kind of sin, and still be in it; thatit
led down hill, and men went fast, and with some ease,
because it was agreeable to a wicked heart. But the road
to heaven was narrow; for it was restricted from sin, and
those that walk in it must forsake all sin, and keep God’s
holy commandments ; and this would be a great cross to
the flesh, but that they would at last reap the benefit of
having served God. This discourse was much blessed,
1 have no doubt, and our Indian exhorters made a firm
and successful application of it. We then called up the
mourners, and had a glorious time. Some that never be-
fore had prayed, now came forward, and some professed
to be converted.

On Sabbath morning, as soon as breakfast was over, we
held our love feast. 'This was a morning never to be for-
gotten. Only a few had spoken, until it seemed as if
zvery cup was full and running over. Some wept; scme
exhorted their wicked friends to flee the wrath to come;
while others shouted, ¢ O-ra-mah, o-ra-mah! Ho-men-
de-zue!” Glory, glory! be to the Great Spirit! Some
professed to be reclaimed, and some converted to God.
At eleven o’clock I preached again, on the kingdom of
Christ, and the power of his Gospel in ages past; of the
persecutions and triumphant death of the righteous, and
of the glory that would yet come. 'This was, most of it,
new to them, and deeply interesting. Their souls were
strengthened with might in the inner man. Our night
meeting I gave up to brother Armstrong, and the Indian
exhorters, and they managed it in their own way. Ibe-
lieve it lasted all night, In the morping I took several
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into society ; and at ten o’clock they almost all went off
to their several hunting camps.

This meeting was a great blessing. I made strict in-
quiry how they attended to their duties in the woods,
such as family and private prayer, and especially how
they spent’ the Sabbath? Whether on that day, they
locked after their traps, or made sugar, or gathered the
water? But I found that all their duties were most sa-
eredly attended to; and on the Sabbath, as many as could,
came together, and sung and prayed, and held class meet-
ing. I remained a day longer, and then returned to my
station.

On our way to the mission we held a meeting in a new
settlement of whites, on ‘T'yamochte creek, in the house
of Mr. Carpenter. Ilere we had a good meeting. These
people seemed anxious to hear the word of life. After I
had tried to preach, brother Mononcue gave an appropri-
ate exhortation, which was interpreted by brother Arm-
strong. Mononcue spoke of the former wars and blood-
shed, that had taken place between them. ¢ But now,”
said he, ¢the scene is changed. The scalping knife and
tomahawk are buried, not only in practice, but God has
taken away the disposition out of my heart, and I hope
out of yours also. Now you are my neighbors; I want
to live in love and peace, and to be helpers to one another
for both worlds, that we may live in our heavenly Father’s
house for ever. But one thing must be done, if this is
the case. You, my friends, must leave off bringing your
water of death, (meaning whisky,) and selling to my peo-
ple, or we never can live in peace, for wherever this
comes, it brings fire and death with it; and if you will
still give or sell it to Indians, it will take away all their
senses ; and then, like a mad bear, they may turn round
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and kill you, or some of their squaws or children; or if
you should escape, they will go home, and be very apt
to kill a wife, a mother, or a ehild: for whenever this
mad water gets into a man, it makes murder boil in his
heart, and he, like the wolf, wants blood all the time;
and I believe it makes you white people as bad as it
makes us Indians, and you would murder one another as
we do, only that you have laws that put those people in
jail, and sometimes hang them by the neck, like a dog,
till they are dead: and this makes white people afraid.
We have no such laws yet; but I hope that by and by
we shall have. But I think they ought first to hang all
people that make and send this poison abroad, for they
do all the mischief. What good can it do to men, to
make and send out poison to kill their friends? Why
this is worse than our Indians killing one another with
knife and tomahawk. If the white people would hang
them all up that make it and sell it, they would soon leave
it off, and then the world would have peace. Now, my
white friends, if you love us or yourselves—if you love
peace, I beg that you will not sell these fire waters to
our poor people. They are but children, many of them,
and you know that a child will just as soon take poison
as food. God is doing a great work for us at our town.
Many of our Indians are embracing religion, and striving
to serve the Great Spirit. Many of those that used to
get drunk, and fight, and quarrel, and murder, are now
praying people; and now, instead of the drunkard’s song
and yell, you can hear in almost every cabin the sound
of prayer going up to heaven. It maukes my heart glad.
I hope many of you are praying people, and striving to
serve the same God, and going to the same heaven. Go
on, go on—seras-qua, seras-qua,”’ said the noble chief,
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<I'll meet you there.”” Then holding out his hand to all
that would meet him, some came and took hold, weeping;
sinners trembled, and God was in the word. This place
was afterwards taken into Delaware circuit, and made a
preaching place, and many souls were converted to God.

At different times in March and April, all our Indians
got home from their hunting grounds. I now commenced
laboring to bring all that would join with the classes, un-
der proper government. I had formed one at the Big
Spring reservation, and another at the mission house.
This was the most difficult thing I had yet undertaken.
I used to spend whole days in reading and expounding
the Discipline to the leaders and the stewards.

The official members were four exhorters, four leaders,
two to each class, and three stewards. When they
would get to understand a part of the Discipline, they
would communicate this part to their classes. I was ask-
ed by one of them one day, why we white people had
so many laws—a law for every thing? Why cannot we
go along, and do good without laws? I told him that
without law there was no good or bad; that without law
we could not know when we were doing good or evil,

- but were left all the time in the dark. Iow, said I,
would we do without the sun or the light of it? How
could we see in the dark? <It would be very bad,’” said
he. ¢ The sun points out all things around us, and helps
us against our enemies and dangers.”” The law, then, is
like the sun; it tells us what is right and what is wrong ;

it shows us what we must do to be happy, or if we do it
not we must be miserable; it makes the road to heaven
| very plain.  Although it is a narrow way, yet it is made
plain by the law; and all that will, may walk in it, and

not stumble or fall. How would you know it was wrong
12
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to get drunk and murder, if the law did not tell you so?
How would you know it was right to pray, and if you
did pray, that God would hear you and bless you, if the
law did not tell you so? But suppose one steps out of
the road to heaven and gets drunk, what must we do?
Why this Discipline tells us what to do with him, and all
others that sin against God. We must first try to get
them to repent and forsake sin altogether, and if they
will not, we must then turn them out, and let them go
with their old companions.

I tried to show them the reasons of law, and that it
was right, and the duty of a father to prevent his children
from running into danger, and to prevent them from doing
evil to others. And if they would not take his counsel,
it was his duty, for their good, to correct them, and make
them obey; and if they were disposed to do an injury to
others, it was his duty to restrain them, and protect the
innocent and weak from being injured by them; and that
to feed a child, and to correct it properly, came alike
from the same spirit of love: it was intended for good.
Just so God governed us out of love. He forbade us to
sin, but would punish us for it, if we committed it; and
if we would not forsake it, he would banish us to hell
for ever.
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CHAPTER V.

Interesting examination of the leaders at the quarterly confer-
ence—Cleanliness prometed—Better treatment of women—Wicked
conduct of traders—Scruples of the chiefs respecting holding civil
offices—The author removes their doubts—His rcasoning on this
topic—Interesting camp meeting on Delaware circuit—Profitable
quarterly meeting at the mission—Meeting at the Big Spring—
Conversion of an Indian woman on the way, while riding to it—
Baptisms and marriages—Organization of two smail schools—Erec-
tion of the mission house—Dangerous illness of the author, occa-
sioned by hard labor at the house—Iilness of Mrs, Finley—Both
recover slowly—Their great sufferings—Evil surmisings respecting
Stewart—Bishop M’Kendree purchases a farm for him, and pro-
vides for his family—Ill health of the author—Unable to receive a
resappointment to the mission—Correspondence with Rev. J. Soule
and Rev. 8. G. Roszel—Speech of Between-the-logs at conference--
Bishop M’Kendree’s reply.

Wany our official men became acquainted with their
duty, they were very punctual, and strict in watching over
one another I recollect well, that at the last quarterly
meeting we held this year, in the examination of char-
acters, I called the name of one of the chiefs, who was
a leader, and asked if there was any thing against him.
One rose and said T heard that he cut wood on Sabbath
evening.”” He answered, ¢ Yes, I did on one occasion;
but it was last winter, and it was exceedingly cold, and I
thought I must freeze or cut wood, and I chose the latter.
But I do not think there was much harm in that.” I
then asked him where he was the day before the Sabbath.
Ie said he was abroad. I asked him if his business was
not such that he could have been at home, if he had tried.
“Q yes,” said he, ‘it was not very pressing.”” I then
said, I think your neglect on Saturday made you break
the Sabbath. You ought to recollect the Sabbath is the

Lord’s day entirely, and he has commanded us not to do
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our own work. He then said, I will remember this,
and do so no more.”

The next was accused with having sold a pound of
sugar on the Sabbath. Ie confessed the charge to be
true; but said that he had forgotten entirely that it was
the Sabbath, and he would do so nro more.

Another was accused of neglecting his class as leader;
that he spent too much of his time in the woods hunting,
and neglected his work ; that he was too worldly to lead
people in the way to God; that a leader ought always to
keep his eyes fixed on God and the road to heaven, and
walk in it, for if he stepped out of the way, his flock
would all follow him—then he must look to his feet.

Another was accused of being too dirty in his clothing.
«“T,00k at his shirt,”” said his accuser, ¢“it looks as if it
had never been washed. Now, if T know any thing
about religion, it is a clean thing. It certainly has made
our women more particular, and nice in their persons.
They now work, and clean themselves and their houses,
and all looks as if religion had been at that house. And if
religion cleanses the inside, will it not the outside? That
brother is too dirty to be a leader of a clean religion.
Look at his head—it has not been combed, nor his face
washed. I give it as my opinion, if that brother does
not mend in this, he must be no longer a leader. We
must set some better example before our people.”” The
accused arose and said, that he had no wife, and that he
was a poor hand to wash, and could not get it done; but
hoped to do some better. His accuser said, ¢ Your want
of a wife is no excuse. We have women enough in our
nation that have no husbands, and feel themselves lost for
want of a head. They would marry if asked, and will
make wives good enough for any of us. But some of
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our men are afraid to get wives now: they cannot throw
them away when they please, but must now stick to
them. Our women do not now cultivate our corn, cut
our wood, and do all our .work as they used to do. This
falls on ourselves; and I am afraid there are some who
are too lazy to provide for their wives, and would rather
live dirty, and lounge about other people’s houses, than
to work a little.”” 'T'his was a word in season, and had
the desired effect, for in a week or two I was called on to
marry my old brother; and afterwards he appeared like a
man that had a wife.

Through the spring our religious prospects improved ;
the nation became much more attentive to hear the word;
our leaders and exhorters grew in grace, and became bet-
ter acquainted with the plan of salvation.

The heathen party made every exertion, however, to
keep up their old Indian religion, and were much en-
couraged to do so by the counsel of the wicked traders
and venders of spirituous liquors. Many things were
circulated among them unfavorable to religion, the Bible,
and to ministers. The heathen party were encouraged
to drink, and all advantages were taken of their intoxica-
tion to cheat them out of their property. Great exer-
tions were made by them to put down those chiefs, and
their influence, that had embraced religion; but this was
not easily done. Atlength they made use of stratagem for
that purpose; and no doubt they were induced so to do
by designing white men. It was stated to our chiefs that,
as they had now become religious and preachers, it was
wrong for them to hold civil offices; and that, as they
had now engaged in a new business, of a holy nature,
they ought to give them up.

Sometime in June, we went, and many of the Indians
12*
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with us, to a camp meeting on Delaware circuit, held by
the Rev. G. R. Jones and others. On the second day of
this meeting, the Indian chiefs, Between-the-logs, Mo-
noncue, and Iicks, took me into the woods, and, by the
interpreter, asked my advice on the subject: whether it
was incompatible with a religious life and the life of an
exhorter, to hold a civil office. I told them it was the
good men who ought to hold office, for it was the man
that feared God, only, that was likely to be governed by
proper motives in this great work; that the greatest chief
we ever had in America, (WasuiNeTON,) was a good
man; and that the first governor of our state, (Dr. Tif-
fin,) was a Methodist preacher; and the world had always
done best under good kings and governors. They then
asked me if it was right for them to be chiefs and ex-
horters too. I told them it was; and asked, ¢ What will
now become of this nation, and your school and mission,
if you give up your authority into the hands of the sav-
age party? Will not drunkenness abound, and your na-
tion go into ruin? You have hard work, with all your
authority and wisdom, to get along now; and what will
it be if you give itup? Wicked white men will manage
and govern your wicked Indians, for they will go togeth-
er; and you will soon be driven from your homes.”
They said they plainly saw it; but were told that as re-
ligious men, they must lay down the one when they took
-up the other. I told them it was a trick of some wicked
men, to get the power out of their hands; that they must
do as they pleased, but that they should by no means
think of giving up their place as chiefs in the nation.
After counseling with one another, they sent me word
that they would hold on.

This eamp meeting was a good one. Some of the
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savage party were econvinced and converted, and nine of
them joined society. The Sabbath following was our
quarterly meeting at the mission. The Sun of Right-
eousness rose upon us, with healing in his wings. We
met on Saturday, about noon. Some had collected, and
encamped on the ground. We commenced by preach-
ing, and afterwards a prayer mecting was held. By the
time of the evening meeting, our company had increased
to several hundreds. 'This was a solemn and impressive
scene. The tents were stretched around to the number
of sixty or seventy. The dim light of the Indian fires;
the tinkling of the numerous horse-bells, (for almost eve-
ry Indian has a horse, and every horse a bell;) the hor-
ses feeding on the blue grass plain; the candles fixed on
sticks, stuck in the ground; the light reflecting from the
green boughs that hung over us; the soft and mellow
voices of threc or four hundred Indians, rising and seem-
ingly filling the blue vault with heavenly echoes; and the
grove made vocal with the praises of the Great Spirit,
formed a scene delightfully interesting and sublime.
Here the red men prostrated themselves, and in fervent
prayer to God, called for merey, in the name of ¢ Shasus,”
(J esus ;) while others, with hearts filled with penitential
sorrow, cried with loud voices, ¢ Tamentare, tamentare !
Homendezue!” (Take pity on us, take pity on us! O
Great Spirit!) After preaching an exhortation was giv-
en; when we called up the mourners, and many came,
whose faces were suffused with tears. 'This meeting
lasted nearly all night. On Sabbath morning was our
love feast, which commenced with great solemnity and fer-
vent prayer. After the bread and water were distributed,
we ecommenced speaking of the goodness of God: and I
am sure this scene cannot be deseribed. Here I fully
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realized the saying of the prophet Isaiah xxxv, 1,2, “The
wilderness and the solitary place shall be glad for them
and the desert shall rejoice, and blossom as the rose. Tt
shall blossom abundantly, and rejoice even with joy and
singing.” The red men and women rose in quick suc-
cession, and{told of the grace of God, through Christ Je-
sus, in their awakening and conversion to God, until we
were overwhelmed with his goodness, and all united in
giving glory to God in the highest. After alittle respite,
a sermon was delivered on the subject of the sacrament,
as an institution to be observed by the disciples of Christ.
Then we proceeded to the administration of the Lord’s
supper. The humble believer felt he had not followed
cuanningly devised fables, but that the Gospel and its ordi-
nances, are the power of God to all that believe in
Christ. Here many that were enemies to the cross of
Christ, by wicked works, stood amazed and trembled,
wept and cried for mercy, while others shouted for joy.

This scene is properly represented by Ezraiii, 12, 13,
“They wept with a loud voice, and many shouted aloud
for joy; so that the people could not discern the noise of
the shout of joy from the noise of the weeping of the
people: for the people shouted with a loud shout, and
the noise was heard afar off.”” A number were convert-
ed and joined the Church. This quarterly meeting was
the beginning of good times in this nation.

The Sabbath following we had our meeting at the Big
Spring, and many went from the Great reservation. As we
were riding through a low swampy piece of road, we saw
an Indian woman riding alone before us, wrapped up in
herblanket. She was seeking religion, and praying as she
rode along. All at once, she let go the bridle, and began
to clap her hands and shout, ¢ Oramah, oramah! Io-



WYANDOTT MISSION. 141

mendezue! (Glory, glory! to the Great Spirit!) Ier
horse set off on a gallop; but she paid no attention to it.
One of our company rode after her, overtook her, and
stopped her horse; and when we came up, we had a
joyful time. '

This meeting was excelled by none that we ever had.
It seemed as if all came together in the spirit of prayer;
and such a travail of soul for the conversion of sinners, I
have seldom if ever seen; for we had not been more than
an hour upon our knees, until the Holy Ghost fell upon
us. Sinners fell—mourners were converted—parents and
children, husbands and wives, embraced each other, and
gave praise to God, who, by sending his servants and
Gospel among them, had saved them from their darkness,
and that death that never dies. Ten joined class.

Through the eourse of this year I baptized a number
of adults, and many children. I also joined many of
them in matrimony, some of whom had children and
grand-children ; and among the Christian party a general
disposition prevailed to comply with all the institutions of
the Gospel.

It was impossible for us to do much in the school this
year, for the want of proper buildings. We took into
our family six children, whom we kept and taught
through the winter; and when spring came, we took a
few more: in all ten. They were taught by sister H.
Stubbs, who had volunteered to leave her comfortable
home, and go with us to the wilderness. She taught
them sometimes in the house, and sometimes in a bower,
or in the woods, under the shade of the trees. Brother
Stewart also taught a small school of twelve scholars, at
the Big Spring, through the winter. All these children
made good progress in learning. The old people were
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much pleased; and though our success was doubted by
some at the commencement of this work, I now found
that we could have as many as could be accommodated.
In the mean time, we were not inattentive to the improve-
ment of the farm. Arrangements were made to build a
double house, forty-eight feet long by thirty-two feet
wide, including the porches. The materials for this
building brother Riley and myself prepared through the
winter ; and by spring, we had all ready on the ground,
except lime. We commenced putting up the building,
and by the last of July it was nearly finished. We now
prepared to burn lime; and in this work I labored too
hard, frequently having to pull off my shirt, and wring the
sweat out of it. IIere I laid the foundation of much fu-
ture suffering. On the 14th of July, the day I was forty
vears old, I was taken sick, for the first time in my life.
This affliction confined me a long time. My wife was
taken sick the next day, with the same complaint, and no
physician was near to prescribe for us, nor scarcely any
medicine wherewith to relieve ourselves. There were
but two girls and brother Riley to take care of us. For
two weeks I lay in this situation; and I do not believe
my fever abated in the least degree. It was expected we
should both die; and my dear wife was speechless for
sometime. One of the girls said to me, ¢ Your wife is
dying.” Irose from the bed to take my farewell. Some
of the Indians were standing at the door. I said to her,
¢t Are you happy in God? Do you feel that you are
near your home? I expect to follow you in a day or
two; and then, glory be to God, we shall cease from our
labors, and our souls will be at rest.”” Isaw by her eyes
and countenance, that her soul was happy. The big
tears rolled down her pale and death-like cheeks. At
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length the love of God in her soul, so overcame the .
weakness of her body, that she began to whisper, ¢ Glo-
ry, glory !’ She spoke louder and louder, until you
could have heard her ten rods. We all caught the fire,
and I too shouted aloud. Brother Riley, the girls, and
the Indians, came in, and brother Gray-eyes ran and fell
down at the bed-side, and shouted, ¢ Glory to God!”
O! what a heaven we had here in the midst of our sick-
ness. I felt that if it had been the will of God, I should
like to die. From this time my wife began to mend a
little ; but my fever continued. At midnight I called up
brother Riley, and requested him to go to the spring, and
bring me two buckets of cold water. This he did, and I
got him to pour them slowly upon me, and then to weta
sheet and put it on my head, and pour cold water on it
plentifully. ‘This application, with the blessing of God,
was the first thing that gave me relief, and cooled my
fever. The next day Dr. Sabin came from Urbana, and
most affectionately waited on us severzl days. But it
was a long time—not until sometime in the fall—before
we recovered, so as to be able to do full work.

Stewart was my colleague in this work, all this year;
and although he was deeply afllicted, yet he did what he
could. Some of the wicked whites had prevailed on the
Indians, the fall I was appointed to the mission, to turn
him away, and not to have him as their preacher. They
said that as he was a colored man, the whites would not
have him to preach for them, although they considered
him good enough to teach Indians; and that it was a
degradation to the nation to have a colored man for their
preacher. And, indeed, they had nearly gone so far as
to discharge him in form. But when I came, I told them
it would never do. He was their first teacher, and good
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white men would look upon them as ungrateful ; and fur-
ther, that John Stewart had been appointed to help me,
and if they turned him away, they must send me also.
I heard no more of this; butit seemed as if the devil and
his agents could not be quiet.

The next report that was put in circulation, was, that
we had come and entered into Stewart’s labors, and had
thrown him off without any support. Nothing was ever
more false. The first appropriation that was made to
brother Stewart, was money to purchase a horse, and to
pay for clothing he had bought. This was made in 1820,
besides which he received many presents from friends in
and about Urbana. Ile married that year a woman of
his own color, and wished to have a place of his own.
The venerable Bishop M’Kendree, of blessed memory,
collected one hundred dollars to purchase a fraction of
land adjoining the Indian reservation, of upwards of
sixty acres, on which there were some improvements
made by the Indians. This money was remitted to me,
and was paid for Stewart’s land; so that the patent was
obtained in his own name. Thus, through the Bishop
and his friends, John had, in the spring of 1821, a good
farm given to him; and I was ordered by Bishop M’Ken-
dree, to furnish his family with provisions: which I did
when I could get them for myself; and so I continued to
do, as much as he would take. I mention this to show
the world that the statement was unfounded. On this
place John Stewart resided until he died; and then his
wife and brother sold it, and appropriated the money to
their own use.

For a more full account, the following letter, printed in
the Methodist Magazine, for January, 1822, page 29,
will be read with interest. It is a letter from the Rev.
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Joshua Soule, (since Bishop Soule,) inclosing a letter from
the author:

¢“TO THE EDITORS OF THE METHODIST MAGAZINE.

¢ New York, November 29, 1821,
«Dear BrersreEx:—Hoping that the following ex-
tract of a letter from Rev. James B. Finley, missionary
to the Wyandott and other Indians, may be a source of
satisfaction and encouragement to the friends of Christian
missions, I have thought proper to submit it to you for

publication in the Magazine. J. Sovre.”

«“Upper Sandusky, November 4, 1821.

“Dear Broruer:—Before these lines reach you, it
is probable you will have information of my appointment
as missionary to the Indians the present year. Ileft my
dwelling on the 8th of October, with two wagons, loaded
with our houschold goods, farming utensils, and other
needful apparatus, to commence a missionary school
among the Wyandott Indians, with a design to embrace
any of the neighboring nations to which we may obtain
access. After driving hard for eight days, I arrived at
this place on the 16th, and immediately commenced build-
ing me a small house for present accommodation, as a
shelter from the storm and cold. By constant labor, I
have already made this -habitation pretty comfortable:
and although I am in the midst of savage men, and very
much fatigued by hard work, yet the Lord is with me,
and I have enjoyed some precious moments, both in pub-
lic and private. I feel much drawn outin prayer to God
for the universal conversion of this people. I have tried
to preach to them three Sabbaths, and our meetings have

been gracious seasons. Scuteash, a chief of the Big
13
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Tourtle tribe, is our class-leader; and last Sabbath, while
he was speaking to the class, the Lord poured out his
blessed Spirit, and we had a season of sweet refreshing
from his presence. One of the old sisters, who has been
much afflicted, said to me, ¢Dear brother, I thank the

Lord that you have come to us once more; and I thank

the Gireat Spirit that he sent you, that I might hear onee
more the blessed word. It has given me much strength ;
and now my soul is full of love to Jesus and his people.
My sickness is all nothing, and I am now ready to die.
All that hinders me is my children: I am afraid they will
be lost for ever.” She then began to €xhort them to seek
the Lord now ; for now, said she, is the best time.

«Through bad management, some difficulties have
arisen; but I have no doubt but I shall be able to have all
difficulties adjusted and amicably settled. The prospect
of being extensively useful to these children of the forest
is truly pleasing. They are prepared to receive the in-
structions of religion, and almost universally willing that
I should have their children to instruct. T have no doubt,
but if I had the means to commence with, I could, within
two months, have fifty scholars. I have commenced a
small school with fourteen of these native children.
"They learn fast, and can speak the letters plainly, and
will soon be able to speak English.

«'The Senecas wish to put under our eare and tuition,
fifteen or twenty of their children; and some of the Wy-
andotts, who are poor, and living in Canada, wish to send
theirs also. Four of the chiefs have given me liberty to
inclose as much ground for a farm as I please, and I can
have the use of their saw-mill to cut plank, or any privi-
lege T want, for the benefit of the institution. Ina word,
my dear brother, 1 believe the Lord has opened a great

.
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and effectual door to the Methodist Episcopal Chureh to
do this people good, and to extend its missionary labor,
and the knowledge and praise of the Savior’s name.
““'T'o put this establishment into complete operation, it
will require for the first year, between two and three
thousand dollars. But probably after the first year, one
third of this sum will support the institution. It is my
most ardent desire and prayer to God, that he would open
the hearts of our brethren and friends to lend Him this
small sum. If I had only the money which even the
Methodists in your eity, not to say in America, consume
in smoking segars, chewing tobacco, and in other unneces-
sary expenditures, how many of these poor little naked
savages could I feed and clothe, and learn to read the
word of God! O send over and help us! For the sake
of Christ, and the souls of this people, get help from
those who have to spare! Dear brother, I shall depend
much on your exertions, Your last letter to me was one
of thie instruments that placed me in this forest. I am
now in need of funds; but am still pressing on. 1 want
to grasp all these children; and learn the girls to knit,

sew, spin, weave, and the art of housewifery; and the

boys agriculture; and all of them to read the Holy Serip-
tures, and serve the true God. 'This I know is a hard
task; but by the grace of God, and the help of his
friends, I shall succeed. I know I have the confidence
of these Indians. God has opened my way, and I now
see nothing to hinder my success, but a failure of means
and labor. 1 am determined, by the help of God, not to
stop at this nation, but to visit the Delawares, Seneeas,
Tawwas, and Chippewas. The two last live at Chi-
cago, three hundred miles from this place. My inter-
preter can talk all the tongues, and the Lord has convert-
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ed his soul, and he is willing and wants to go. I feel the
heavenly flame run through my soul. ¥ have confidence
in God, that he will be with me in this important under-
taking. Our conference is much in the spirit of the work.
Clothes and food can be amply supplied in this country ;
but money is scarce, and the people are much in debt. I
have confidence that. you will do all for us that lies in
your power. Your extensive acquaintance with the
preachers may afford you the means of aiding us, which
others do not possess. I pledge myself that whatever
may be collected for this purpose, shall be faithfully ap-
propriated to the best advantage. My intention is to in-
close a large pasture, and plant fifteen or twenty acres of
corn, and sow as much wheat, if I can. This will ena-
ble me to support the institution the next year without
purchasing provisions at a very dear rate, or conveying
them through very bad roads from eighty to one hundred
miles.

¢« Dear brother, pray for me and my family, which now
consists of myself and wife, two young men, and two
young women; but must be increased by two additional
teachers, as soon as our school house is finished. Fare-
well.  Write to me, and give all the instruction and en-
couragement you can.

«T am sincerely thine in the Lord,
“J. B. FinLey.”

«We may consider the opening of this mission among
the aboriginals of our own eountry, as an auspicious
prelude to the conversion of thousands and tens of thou-
sands of these children of nature. After so long a
time, the Christians of this happy land are waking up
to the spiritual and eternal ingerests of their fellow men,
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who, although inhabiting the same country, have nev-
er heard of salvation by the Son of God. Is it not
remarkable that vast sums have been expended in this
country, for the establishment of missions in India,
while the numerous tribes of savages in our own neigh-
borhood, have been almost entirely neglected? As all
souls are of equal value in the sight of God, being
all purchased by the blood of Christ, it should scem
that, on this general principle, the heathen on our own
continent, have an equal claim on the exertions of
Christians. But there are various considerations which
give the Indians of this country a claim on American
Christians paramount to all others. Missions and schools
may be established among the American tribes of Indians,
with a trifling expense, when ecompared with those estab-
lishments in India or Africa. .

¢«'The friendly relation existing between many of these
tribes and the United States, is a circumstance peculiarly
favorable to the introduction and establishment of religion
and civilization, But at the same time that I consider
these relations favorable to missionary enterprise, I am
fully persuaded that the conversion of these Indians, un-
der God, depends almost entirely upon the exertion of
individuals. State policy has seldom embraced the con-
version and salvation of the souls of men. In every age
of the world, the prevalence of true religion has depend-
ed more upon the zeal of individuals, than upon national
authority and influence. The history of the Church will
afford abundant proof of this. Nearly every missionary
establishment in the world, at the present time, is sup-
ported by individuals. Perhaps our government has
done more to encourage and support such exertions,

than any other under heaven; and if, as Christians, we
13*
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do not avail ourselves of this aid, we shall be doubly
culpable.

¢ While writing these remarks, I have received infor-
mation that delegates from a number of tribes of the
western Indians, are now on a visit to the seat of our
national government, with the most friendly dispositions
toward the United States, and desirous to see their Great
Father, (the President,) as they are pleased to call him.
Happy will it be for them, and for us, if their friendly
visit prepares the way to introduee them and their respec-
tive tribes to the blessing of civilized life, and the light
and comfort of the Gospel. 1 confess I feel an honest
blush at the consideration that the Methodists shéuld be
behind any religious community in a work which is wor-
thy of the zeal of apostles. It is deeply to be regretted
that the intercourse of the Indians with the citizens of
the States, has generally proved unfriendly to their relig-
ious, if not their civil, improvement. The reason is ob-
vious. Such intercourse has furnished the Indians with
opportunities to witness those vices which would disgrace
savage life, and at which the ehild of nature would blush.
Ardent spirits, equally hostile to religion and eivilization,
have been made one.of the prineipal artieles of trade
with these poor, untaught creatures. By this means, al-
most every disorder has been introduced among them.
This tremendous engine of death, more destructive than
weapons of war, has scattered its deadly venom into the
abodes of savage life; domestic quietude, perhaps the
greatest enjoyment of the Indian, is disturbed: in the
fatal moment of intoxication, the parents rise against
their children, and the children against their parents.
Acts of violence and death follow in their train. Tribes
are involved—war ensues—and slaughter, famine and
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desolation, like ferocious beasts, roam abroad through the-
wilderness. All 'these evils may be traced to their cause..
To what? Ardent spirits! How will the dealers in this:
mortal poison answer at the righteous tribunal of their
eternal Judge, for all the evils which result to the poor
Indians from this deplorable traffick? Already the Indi-
ans have suffered irreparable injury; for it is much to be
feared that many of them have been ruined for ever. In
cousequence of this rninous course, the work of the mis-
sionary and of the civilian, has become doubly difficult.
Measures must be adopted to stop the progress of this
destructive traflick, or to counteract its pernicious influ-
ence. Already thousands of Christians are presenting
their petitions to the national authorities, praying for the
arm of civil power to be stretched out, and for law te.in-
terpose between the Indians and destruction. We have,
indeed, no expectation that civil authority will make them
Christians, but we desire it may prevent unmerciful spec-
ulators from making them devils. The most effectual
method of counteracting the pernicious influence of this
practice, where it cannot be prevented, is to establish
missions and schools amongst them: to instruct them in
the useful arts, and bring them to the knowledge of the
Holy Seriptares. If St. Paul could say, <1 am debtor
both to -the Greeks and to the barbarians, both to the
wise and to the unwise,” how much more are we debtors
to the Indians of our own country? We are in posses-
sion of the soil, which, by the laws of nature, belonged
to them. 'The same God hath ereated us. We are chil-
dren of the same Father. What would eur condition
have been better than theirs, if others had not labored
for our instruction and salvation? The time has come
for the light of the Gospel to shine in the dark corners of
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the earth. It is ardently to be hoped that American

Christians will not sit all the day idle, while such a vast

field lies before them, white and ready for the harvest.
¢«J. SovLe.”

The following letter from the Rev. Stephen G. Roszel,

will also aid in showing the state of things at this time:
¢ Baltimore, January 21, 1822,

¢ My Dear BrorHER:—Some of our young sisters
are zealously engaged in this city, raising a juvenile so-
ciety, the funds of which are to be applied to the educa-
tion of the Indian children under your care. They give
themselves the name of Zhe Finley and Juvenile Society.
'This may satisfy you of the estimation in which they
hold your laudable exertions to civilize and evangelize
the savages of the west.

¢“The object of this letter is to obtain direct from you,
what will be the probable expense of educating one In-
dian child per annum. Direct to me, to the care of the
Rev. Abner Neal, No. 174, Market-street. I hope the
good Lord will be with you, and give you great success
and abundant fruit in your arduous labers ; and although
I cannot join you in the active business in which you
are engaged, I assure you, you have my prayers; and I
shall always feel a pleasure in raising all 1 can to aid yow
in your mission.

«We are progressing in our missionary societies,
though we have but recently begun. In this conference
we have already five or six promising societies. I shall
not be surprised, if our preachers are active in this good
work, if our conference, in a few years, should raise a
thousand dollars per annum for missionary purposes..
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Should the cause suffer or languish, it will be for want of
zeal in the ministry ; and if all our superintendents were
as much in the spirit of the work as Bishop M’Kendree,
they would inspire the preachers on this subject.
«Yours, in much love,
“StepneNn G. Roszer.”

The next letter from Mr. Soule will also present the
views entertained at that time, by this distinguished man,
concerning the evangelization of the heathen:

« New York, March 15, 1822.

“My Dear Brotuer:—Your letter, giving an ac-
count of the state of the Wyandott mission under your
care, was duly received, and such extracts from it as
were thought proper were published, both in the Maga--
zine, and in a separate missionary notice. 'This notice
has been sent into almost all parts of the Atlantic states,
and I am happy to say, has been productive of the most
blessed consequences. Many have been stirred up to
zeal and activity in the blessed cause of missions; and
especially in Baltimore a juvenile society has been re-
cently formed, the funds of which are to be exclusively
appropriated to the support of the Wyandott mission.

I took the liberty to represent to the bishops, by let-
ter to Aungusta, the seat of the South Carolina Confer-
ence, the situation of that mission, and the necessity of
making appropriations accordingly; at the same time,
informing them that there were three thousand dollars in
the treasury, subject to their order.

“In answer to this letter I received an order to pay
over to you, for the benefit of the missionary establish-
ment under your care, one thousand dollars, At the
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same time, Bishop George desires me to request you, in
his name, to write to him to meet him at the Baltimore
Conference, and let him know whether this sum of one
thousand dollars will answer your purposes. 1 have
thought it proper to write to you before T made any re-
mittance, that I might receive such information from you
as would enable me to remit to you with the greatest safe-
ty. If you could draw on me, and sell the draft there, at a
considerable premium for such money as would answer
your purposes, perhaps it would be the best, as it would
certainly be the safest way.

¢Should you be unable to sell drafts on me in this
way, write to me, and let me know particularly what
kind of money to send to you; (perhaps notes of the
United States Bank would be as good as any for you;)
and what quantity at a time, as it will be the safest to
send it in perhaps three or four remi‘ttances; also give
me particular information how to direct.

T desire to know the state of the mission in general,
especlally of the school, and whether any of the convert-
ed Indians are learning to read. I have a particular de-
sire to make a present of a large quarto Bible to one of
the Cliristian chiefs of the Wyandott nation, with his
name printed on the cover, in golden capitals. If sucha
present would be acceptable and wuseful, let me know,
and name in your next letter the chief to whom it will be
mest proper to make the present. Be careful to have
the name spelt right and plain.
~ «The great Head of the Church is marching in majes-
ty through our land. Blessed be God, the western wil-
derness begins to bud and blossom like the rose. Fare-
well, my brother. The Lord give thee the souls of the
Indians as thy hire, Josnua SouLe,
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“N.B. Your proposed history of the Indians, I
think, would be highly interesting. I should be glad to
contribute all in my power.”

As soon as the health of my wife would admit, we
started for the settlement; and after much and deep affiic-
tion, we reached Urbana, and were kindly received by
our friends, brother Reynolds and wife, and many others.
This year our annual conference was held in the town of
Matietta. Three of our chiefs were appointed by the
quarterly meeting conference to attend the annual con-
ference, and were conducted there by brother Jacob’
Hooper. It was with great difficulty that I reached it;
and had it not been for the kindness of brothers A. W,
Elliott, Wright, and Strange, I could not have got along.
They once took me out of the carriage, and laid me on
the ground to die. Brother Elliott took off his hat, and
brought me a little water from a small stream, to cool my
parched mouth; and my good brother Wright staid and
conveyed me to the place where conference met.

Three chiefs, as above stated, and an interpreter, (Wil-
liam Walker, Jr.,) attended the conference, held August,
1822. The following is the address of Between-the-
logs, followed by those of Hicks and Mononcue, as de-
livered to the conference, interpreted by the interpreter,
and taken down as uttered, by the Rev. Cornelius Spring-
er, secretary of the conference. Bishop M'Kendree’s
reply is also added:

‘ Brothers, we have all met here in peaceful times, and
feel happy to see you all well ; and your business seems
to go on in good order and peace. This being the day
appointed to hear us speak on the subject of our school
and mission, which you have established among us, we
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think it proper to let you know that when our father, the
President, sent to us to buy our land, and we all met at
Fort Meigs, that it was proposed that we should have a
school among us, to teach our children to read; and many
of the chiefs of our nation agreed that it was right, and
that it was a subject on which we ought o think. To
this, after consulting, we all consented. But government
has not yet sent us a teacher. Brothers, you have, and
we are glad and thankful the mission and school are in a
prosperous way, and we think will do us much good to
come. Many ministers of the Gospel have come to us
in our land, who seemed to love us dearly, and offered
to send us ministers and teachers to establish missions
and schools among us; but we always refused, expecting
government would send us seme, which they promised
to do, and which was most consistent with the wishes of
our chiefs: but when you sent our first brother to preach,
we were pleased, and listened with attention. Then
when you sent our good brother Finley, we rejoiced, for
we all thought he was a good man, and loved our nation
and children, and was always ready to do us good; and
when he moved out, all our chiefs received him with joy,
and our people were all very glad. Brothers, we are
sorry to tell you that this is not so now. Since that
time some of the chiefs have withdrawn their warm love,
and this influences others to do so too. Broethers, they
have not done as well as we expected, and we feel aston-
ished at the conduet of our chiefs: they have backslidden.
But there are some of us yet in favor of this mission, if
the rest have gone backwards; and we still wish to have
the mission eontinued, and school also. Though the
chiefs have mostly left us, yet there are four faithful ones
among us, (viz., Between-the-logs, Ilicks, Mononeue,
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and Peacock.) ¢ Brothers, we know the cause why
they have withdrawn. It was the words of the Gospel.
Brothers, it is too sharp for them: it euts too close. It
cuts all the limbs of sin from the body, and they dont
like it; but we (meaning the other four) are willing to
have all the limbs of sin cut from our bodies, and live
holy. We want the mission and school to go on, and we
believe that the great God will not suffer them to fall
through; for, brothers, he is very strong, and this, broth-
ers, is our great joy. The wicked that do not like Jesus,
raise up their hands and do all they can to discourage and
destroy the love of the little handful; and with their
lands they cover over the roots of wickedness. But,
brothers, they may do all they can to stop it, the work
will go on and prosper, for the great God Almighty holds
it up with his hand. When you placed my Finley
amongst us in our own country, we rejoiced; and we
have been much pleased with his living amongst us ever
since. He is a plain man: he does not flatter our peo-
ple: he preaches plain truth. He says to them, this is
the way to life, and this is the way to damnation. Broth-
ers, we suppose this is the reason why some have turned
enemies to our brother ; but he pleases all those who are
willing ro serve God, and love his ways; therefore, we
have nothing to fear concerning the mission and school.
"They are built on a solid rock, and look like prospering.
For our parts, we have no learning, and we are now get-
ting old, and it is hardly worth our while to trouble our-
selves about leamipg now ; but we want very much our
children learned, and we hope our school and mission
will do great good for them.”

Here Between-the-logs stopped, and Joun Hicks arose

- and said, « Brothers, I feel great thanks toward our heav-
14



158 HISTORY OF THE

enly Father, for keeping us and bringing us here. Not
long ago one of my brethren asked me my opinion of
the school. I told him I would send all my children, for
this reason: Not a great while ago I stood in darkness,
and knew but little of Giod, and all I did know was dark;
so that I could not see clear. But I heard our brethren
preach out of the good Book of God. This wora waked
up my mind, and cut my heart. Brothers, it brought me
to pray, and seck, and love the great God of heaven and
his ways. This is the reason I want my children to
learn to read the great Book of God, and understand it,
and get religion, that they may be happy in this world
and the next. Brothers, I dont want to be long on the
subject, but will let you know that I am of the same
opinion with my brother that spoke before me, with re-
spect to our brother Finley. I hope you will still con-
tinue him with us; he ‘has done us much good; he has
been the means of converting’ souls; so that many bad
men have become good men, and very wicked sinners
have turned to the Lord; and now keep his good words.
May the Great Spirit keep him amongst us, and bless
his labors.”

Then he took his seat, and Drother Moxoxcus spoke
as follows: ¢ Brothers, I have not much to say. You
see us all three here to-day, in health and peace, for
which we are very thankful to God. You will not ex-
peet much from me on the subject of the mission and
school, as my brothers have spoken before me all that is
necessary. 1 wish just to say, we want our brother Fin-
ley still to live amongst us. For my part, last year [
expected he would come amongst us, and it turned out
so, and [ was very glad, and I am still much pleased with
him. 'The conference made a good choice; it was our
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choice ; and the Good Spirit was pleased to give it to us.
He has a particular manner of teaching and preaching to
us, different from other teachers who have been amongst
us; and God owns and blesses his labors. May he still
go on and prosper. We want him amongst us still. I
know that the words he speaks are of God. When he
preaches, I feel his truth in my heart—in my soul. O
brothers! it makes my soul happy. All of us want him
with us: his life amongst us is very useful, because it is
straight. He was very industrious all the time he has
been with us, and learns our people to work ; and since
he has left us, we have been lost, though it has been but
a few days. We have felt as if our oldest brother was
taken from us, and the place where he lived all looked
sorry. DBut what feelings of joy did we feel in our hearts
when we met our brother at this place, and toolk him by
the hand! We thank the Almighty God who has spared
our brother. 'The great objections that our chiefs have
against our brother Finley is: A colored man that
preached to us used to feed them on milk. 'Fhis they
liked very well; but our brother Finley fed them on
meat. This was too strong for them, and so they will
not eat. But those that want to love God and his ways,
could eat both milk and meat; it does well with us, and
we feel always hungry for more.””  After requesting the
conference to employ a steady interpreter for the use of
the school and Gospel, he sat down.

Bismor M'KexpreE replied in substance as follows:
“We are glad—we are cxceedingly joyful, to sce this
day ; for we have long been anxious to see the time when
our red brethren of the west would embrace religion.
Our joy is abundantly increased when we see you face to
face, and hear the Gospel from your own mouths. We
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are well disposed towards you. In us you have real
friends; and you may be well assured that our kindness
will be continued. We will make every exertion possi-
ble to educate and instruct your children. ‘These men
(alluding to the conference) are not the only friends you
have. You have many throughout the country in gener-
al. In the great cities, the white people feel for their
red brethren, and are forming societies to send them help.
The Great Spirit has come, not only on the old men, but
also on the little children. In Baltimore, there is a soci-
ety formed for the purpose of sending help to educate
your children. If you will stand by us, we will stand
by you. We will unite with you in prayer for your suc-
cess, and for the conversion of your brethren who have
backslidden and left you; and if you continue faithful,
God will convince them, and they will return to you
again. But in all this let us look up to God for success.”
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CHAPTER VL

The author is appointed to the Lebanon distriet, and superinten-
dent of the mission—Charles Elliott is appointed missionary—Ar-
rives at Sandusky early in October—A school eommittee appointed—
A school opened, and becomes very large—Two teachers, viz,, Wil-
liam Woalker, Jr., and Lydia Barstow, appointed—Revival among
the children—The author quits the district, and takes charge of the
mission—Brother Elliott is employed in making colleetions for the
mission—Opposition of the heathen party—Bloody-eyes determines
to kill his brother, Between-the-logs—T'he author’s rencounter with
the head chief, De-un-quot, and his party—Their dress—The chief
maintains that there are two gods, one of the whites, another of the
red men—The author’s reply to this theory—Pertinent remarks of
Between-the-logs—The head chief dies shortly after—His wife
joins the Church—Difficulty in exercising Discipline—A curious
case between a trader and Between-the-logs.

Sucw was the state of my own health and that of my
wife, that at the conference held at Marietta, in August,
1822, it was thought doubtful whether I could take my
stand again at the mission. Therefore, my name was
set down to the Lebanon district, and superintendent of
the mission, with the understanding that if my health re-
turned, 1 was to go back, and brother John Strange was
to take my place on the district. Brother Charles Elliott
was appointed missionary, and also to take charge of the
school. DBrother Elliott arrived at the mission house on
the 1st of October, and commenced his labors. The
house now being in a state of readiness to receive schol-
ars on a larger scale than before, the school increased
rapidly. I did not reach the place until the lastof Octo-
ber. 'We then held our sacramental meeting, and a coun-
cil with the chiefs. We fixed on a time to commence the
school; and lest some difficulty might take place to the
disadvantage of the institution, we appointed a school

committee, consisting of five persons, who were consid-
14*
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ered the most substantial members of the Wyandott so-
ciety, four of them being chiefs of the nation, viz., Be-
tween-the-logs, John Hicks, Mononcue, Peacock, and
Squire Gray-eyes. These were to oversee the conduct
of the children, and if any difficulty should arise between
the teacher and the parents or guardians of the children,
or should any of the children misbehave or become un-
ruly, the matter was to be submitted to the committee,
who, after the parties were heard, should determine what
was to be done in the case. And if any evil report should
be raised against the school, and should the parents or
guardians become uneasy, this committee was to examine
into it, and make it plain and satisfactory to the nation.
Having thus agreed on the plan of governing the school,
I returned to the district. A short time after this, brother
Elliott wrote to me that the school had increased beyond
all expectation, and that the children were much in need
of clothing. As soon as possible, I went to their relief
with a supply, which lasted until spring. 'The school be-
came so large that it was now thought necessary to em-
ploy 2 male and female teacher. William Walker, Jr.,
was employed to good advantage, as he belonged to the
nation, and could speak their language; and sister Lydia
Barstow was their female teacher.

This winter the work of God commenced in the mis-
sion family, and many of the children embraced religion.
It was not unusual for them in the evening, to sing and
pray together, and sometimes they would meet each oth-
er in class meeting. Before they lay down to sleep, I
have stood in the evening, and heard them in the bushes
at secret prayer, and so much engaged that they would
break out into shouts. First one, and then another,
would go and join in singing: and others collecting to-
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gether with them, they would have a prayer meeting.
Sister Barstow was well ealculated to watch over and
teach them in their spiritual interests, and frequently held
prayer and class meetings with them. Wm. Walker, Jr.,
the school teacher, sought and found the Lord, and be-
came very zealous in the cause. We formed a class at
the mission house, of the children, boys and girls, and
appointed him leader. While God thus blessed us at
home, the work spread through the nation, and our meet-
ings were almost every one ecrowned with the conversion
of souls, so that the soeiety grew from sixty-five to up-
wards of two hundred.

Circumstances made it necessary for me to quit the
distriet, and stay all the time at the mission, and brother
Elliott spent much of his time in collecting things for the
mission.

The prosperity of the Church excited a great opposi-
tion in the heathen party, so that we had some long ecom-
bats on the subject of religion. Bloody-eyes, the brother
of Between-the-logs, went to his brother’s house one day
to kill him for departing from their Indian religion. He
seized him by the hair, and stood with his tomahawlk
drawn, while Between-the-logs said, ¢ Brother, have I
done you any harm? am I not as kind to you as ever I
was? If you will kill me for loving you and my God,
you may, but I will not hurt you; and I know if you do
kill me, I shall go straight to heaven, for I feel the love
of God now in my soul.” This caused Bloody-eyes to
desist, saying, -1 will give you one .year to think and
turn back;”’ and so he left him. Sometime after this,
Between-the-logs sent for me one evening. I went, and
to my surprise, found there his brother, Bloody-eyes, the
interpreter, and another person. After supper and a
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smoke of the pipe of peace, he commenced on the sub-
ject of religion, and soon got the old man and myself en-
gaged in a conversation, which lasted until nine o’clock
next day. e agreed that he would try and reform his
life, and seek the salvation of his soul. 'This he did,
joined society, and died afterwards in great peace.
Sometime after this, the head chief, De-un-quot, and
his party, camme one Sabbath to the council house, where
we held our meetings, dressed up and painted in real
savage Indian style, with their head bands filled with sil-
ver bobs, their head-dress consisting of feathers and
painted horse hair. 'The chief had 2 half moon of silver
on his neck before, and several hangings on his back.
He had nose-jewels and ear-rings, and many bands of
silver on his arms and legs. Around his ankles hung
many buck-hoofs, to rattle when he walked. Ilis party
were dressed in a similar style. The likenesses of ani-
mals were painted on their breasts and backs, and snakes
on their arms. When he came in, he addressed the eon-
gregation in Indian style, with a polite compliment; and
then taking his seat, struck fire, took out his pipe, lighted
it, and commenced smoking. Others of his party fol-
lowed his example. I knew this was done by way of
opposition, and designed us an insult. Soon after, I took
my text, John v, 16, « Wilt thou be made whole ?” &e.;
and commenced on the diseases of man’s soul, and show-
ed {rom history, the injustice of onc nation to another;
the treatment of the white people to the natives of North
and South Ameriea; the conduct of man to his brother,
and his conduet to himself, his drunkenness, &ec.; and
that all the good we have comes from God, to make us
happy. But that we, {rom the badness of our hearts,
use these blessings to our own hurt; and that all evil
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proceeds out of the heart: therefore, all our hearts
must be evil, and that continually ; that we are proud,
and of this we have an example before us, in our grand-
father, the head chief. Surely these things can do him
no good, but to feed a proud heart. They will not warm
his body when cold, nor feed him when he is hungry.

As soon as I sat down, he arose with all the dignity of
an Indian, and spoke as follows: ¢ My friends, this is a
pretty day, and your faces all look pleasantly. I thank
the Great Spirit that he has permitted us to meet. 1 have
listened to your preacher. He has said some things that
are good, but they have nothing to do with us: we are
Indians, and belong to the red man’s God. That Book
was made by the white man’s God, and suits them.
They can read it—we cannot; and what he has said, will
do for white men, but with us it has nothing to do.
Once, in the days of our grand-fathers, many years ago,
this white man’s God came himself to this country and
claimed us. But our God met him somewhere near the
great mountains, and they disputed about the right to this
country. At last they agreed to settle this question by
trying their great power to remove a mountain. The
white man’s God got down on his knees, opened a big
Book, and began to pray and talk, but the mountain stood
fast. Then the red man’s God took his magic wand,
and began to pow-wow, and beat the turtle shell, and the
mountain trembled, shook, and stood by him. 'The white
man’s God got scared, and ran off, and we have not heard
of him since, unless he has sent these men to see what
they can do.” All the time he was speaking, the heath-
en party were on tiptoe, and often responded, saying,
“Tough gondee,” that is, true or right; and seemed to
think they had won the victory.



166 HISTORY OF THE

As soon as he sat down, I arose and said, ¢ Our grand-
father is a great man~—uhe is an able warrior, a great hun-
ter, and a good chief in many things; and in all this, I
am his son. DBut when it comes to matters of religion,
he is my son, and I am his father. He has told us a
long and queer story. I wonder where he obtained it?
He may have dreamed it, or he has heard some drunken
Indian tell it; for you know that drunkards always see
great sights, and have many revelations, which sober
men never have.”” (Here my old friend Mononcue said,
¢« Tough gondee.””) ¢ But my friend, the head chief, is
mistaken about his gods; for if it requires a God for
every color, there must be many more gods. This man
is black, (pointing to Pointer,) I am white, and you are
red. Who made the black man? where is Zis God?
‘T'his Book tells you and e, that there is but one God,
and that he made all things, and all nations of the earth
of one blood, to dwell together; and a strong evidence is,
that the difference of coler is no obstacle to generation.
God has diversified the color of the plants. Go to the
plains, and see how varied they are in their appearance.
T.cok at the beasts: they are of all colors. Soitis with
men. God has given them all shades of color, {from the
jet black to the snow white. Then your being a red
man, and I a white man, is no argument at all that there
are two gods. And I again say, that this Book is true,
in what it states of man having a bad heart, and being
wicked; and that my friend has a proud heart, is evident
from his dress, and painting himself. God made me
white, and that man black. We are contented. Butmy
friend does not think the Great Spirit has made him pret-
ty enough—he must put on his paint to make himself
look better. 'Thisis a plain proof that he is a proud



WYANDOTT MISSION. 167

man, and has an evil heart.” Sceing that the chief was
angry, I said, My grand-father will not get angry at his
sou for telling him the truth, but he might if I had told
him a lie.”

He then rose, considerably excited, saying, «“I am
not angry ; but you cannot show in all your Book, where
an Indian is forbid to paint. You may find where white
people are forbid, but you cannot show where an Indian
is.”” I then arose, and read from the third chapter of
Tsaizh, at the sixteenth verse; and told him that these
people were not white men, as the Americans, and yet
were forbidden to use those foolish ornaments. He arose
and said I had not read it right. I then handed the Book
to one of the Mr. Walkers, and he read and interpreted
it; so that the old man was at last confounded, and said
no more.

Then Between-the-logs rose and said, I am glad that
this day has come, and we have all heard for ourselves.”
Then turning to the head chief, he addressed him thus:
“You ought to examine your religion well, and see that
it be true; for if you are lost, you will take with you all
these men, and many others. 'The strength and truth of
religion, are known by its fruits. Ias your- religion
made you better men? I know the strength of both. 1
followed yours to the end, and it never did me any good;
but I still was a bad man, with a bad heart. I have tried
the religion of this Book. I lhave prayed to God as it
told me, and he has answered me from heaven, and made
my heart better. . I have ceased getting drunk, and laid
aside all other bad practices; and now I have peace. I
will make a bargzin with you this day. You go on your
own way, and take all that company with you; and if
you are all lost, you shall bear the whole blame and pun-
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ishment; and I will take these, (pointing to the Christian
party,) and if they will walk according to this Book, I
will take the blame and punishment, if they are lost.”
But De-un-quot said, ¢ No—I am the head of the nation,
and the head ought to be believed. With these arms 1
can take hold of both parties, and try to keep you both
steady.”

This ended the controversy, and I believe I was never
again attacked in public. But on one occasion, when
there was a great and good work, and several had joined
society, the head chief said, ¢¢This religion may go into
all the houses on this reservation, but into mine it shall
not come.”” 1In less than a year, the old man was called
away by death. A short time after, Between-the-logs, at
a meeting, called the attention of the congregation to
what De-un-quot had said. Said he, ¢ God has taken
him out of the door, and now let his wife and children
take in Christ. He has taken Winnetauke, and others,
that stood in the door, and he will soon take away all
that stand in the door; for you might as well stop the
roaring thunder-storm, by lifting up your hand, as to stop
this religion. God has said it shall go unto all nations;
and who ean overcome God? None.”” 'The head chief’s
wife then came forward, joined the Church, and asked
them to come and hold prayer meeting ‘at her house. So
the Lord got into the head chief’s house, and his family
embraced religion. Reader, are you standing in the
door? 'Take care that you are not taken out of it, to
admit the Lord into your family.

We hud some difficulties arising from the administra-
tion of Discipline. "The total ignorance of the Indians
respecting Discipline was the cause. It was a hard task
for them to learn the reason for, and the object to ‘be ob-
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tained, by a wholesome government. Here I will relate
a case. Charges were brought against Between-the-logs
for the non-payment of a debt, contracted with an Indi-
an trader some yeass before. The circumstances were
these: Between-the-logs took between three and four
hundred raccoon skins to market, and went to a trader to
sell them. The trader offered twenty-five cents per skin,
part in geods and part in money. Between-the-logs re-
fused it, saying he must have fifty cents. The trader
said that the price of raccoon skins had fallen, and none
were giving more than twenty-five cents. After much
persuasion, and declaring that he had told him the truth,
the trader offered, in addition to the twenty-five cents, a
small premium, so that he obtained the old man’s winter
hunting at that price. Between-the-logs then went to
another trader, who asked him what he had done with
his winter’s skins? To this he replied, that he had sold
them to Mr. . “How much,” said the trader, «did
you get for them?”” ¢ T'wenty-five cents,” said Between-
the-logs—¢¢ half in cash and the rest in goods.” ¢ Well,”
said the trader, *‘if you had come to me, I would have
given you fifty cents; for skins here bear a good price
this year.”” From this place Between-the-logs went
to Urbana; and, on inquiring, ascertained.that he had
been deceived both in the price of the skins and of the
goods also; for the goods were much dearer than he could
have purchased them in Urbana. This raised his Indian
temper. But while he remained at Urbana, the trader to
whom he had sold his skins, came, with a wagon load of
fur, to get more dry goods. “Now,” said Between-the-
logs, I will trap him, if I can.”” He wanted saddlery;
and as he requested the trader to go his security, which

he readily did, Between-the-logs purchased, on his credit,
15




170 HISTORY OF THE

the amount out of which he had cheated him. e then
said, “You have set your trap and caught me: now I
have caught you in mine, and we are even.”” When the
saddler called for his money, the trader had to pay it.
Between-the-logs refused to pay the trader, saying,
“You have cheated me by lying, and I have now
caught you,”” 'This trader complained of Between-the-
logs to the other Christian chiefs, and they would not
rest, for they thought it a disgrace to religion. I, there-
fore, called a committee, and the trial commenced. 'This
produced great excitement. 'T'o try an Indian chief was
an unheard of thing. 1 labored all night to convinee him
that he must not do evil that good might come by it; for,
said I, if my neighbor does wrong, I must not do wrong
to mateh him. - But he insisted that on the prineiples of
sheer justice to himself and his family, he had done no
wrong; that the trader had put his hand into his pocket,
and all he had done was to put his hand into the trader’s
pocket, and take his own back. He could see no crime
in that. As the trader had got his money, Le was not
the sufferer, and he thought it was just. I then labored
to persuade him to compromise the matter; but he said
he would have nothing to do with the man, for he was a
notorious cheat. But he would make a proposition to his
accusers, if they would accept of it. He said he would
be perfectly satisfied to leave the whole business to me.
He said furthermore, that he had a steer, which I might
take, and do with it in the case as I thought best and
right; for he was confident that I knew more about the
principles of justice between man and man, than he did.
But his mind was fixed, and he thought it would never
alter. So all the parties agreed to leave it to me. With
the steer I paid the trader, and so the thing was adjusted.
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CHAPTER VII.

The author visits necighboring tribes—Conversation with the
chiefs on the difference between Methodist and Presbyterian doc-
trine—Visit to the Mohawks—Dangerous passage over Honey
creek—Interesting meeting and formation of a class among the
Mohawks—Visit to the Senecas—The Seneca feast—Reception of
the Wyandotts—Speech respecting the Seneca prophet—Prelimi-
nary answer of Between-the-logs—Commences a religious meet-
ing—Admirable speech on the superiority of the Christian over
the Indian religion—Answers and objections—Speech of Hicks—
Speech of Mononcue—His description of the judgment—Effect
on the hearers—Closing interview of the Sencca and Wyandott
chiefs—The author renews his acquaintance with Wiping-stick, a
chief—Good effects of their visit upon the Senecas,

Apout July I visited some of the neighboring tribes, -
in company with Between-the-logs, Mononcue, John
Hicks, with Jonathan Pointer for interpreter. The riv-
ers and creeks were very full, and, in the very outset, we
had to swim our horses over the Sandusky river. We,
ourselves, however, crossed in a canoe.

After we had caught our animals and adjusted our bag-
gage, we set out, cheerfully conversing on the subject of
religion. I was asked by Mononcue wherein the Pres-
byterians and Methodists differed in their views of relig-
ion. I told him the principal difference was briefly this:
The Methodists believe that all men may obtain religion,
if they will seek it; and persevering, may be finally saved;
but that if unfaithful after they have obtained religion,
they will lose it, and perish for ever. 'The Presbyteri-
ans believe that none can experience religion but the
elect, or those whom God has made for the purpose; and
that when they have obtained religion they cannot lose it.
¢¢ And what becomes of the rest?”’ said Hicks. ¢ Why,”
said I, ¢ they are left to perish-—the devil gets them.”
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“This cannot be right,” said Between-the-logs. « God
is too good a being to do so. Now,” said he, *“suppose
I had two boys, and I take a tug and tie one of them fast,
and say to the boys, ¢If you will come with me, I will
hunt and find yeu meat to keep you from starving.’
This would be a useless offer to the one whom I had
tied so fast that he could not go, while I left him to
starve because he did not follow me. Would that be
right?” ¢« No,"” said Mononcue, *you would be a bet-
ter father to take your tomahawk and kill him, than leave
the poor fellow to starve. I dont believe a word of such
doctrines,’’ said he; ¢ nor do I believe that a man cannot
lose his religion. T feel that I can hardly keep it at all.
It seems to me that T have to hold on all the time, or it
will steal off and leave me. I know it is not true. [
feel it every day. I must hold fast, or I am gone. It
will not stay, except by prayer. Quit this and it is
gone. By this means we get it, and by this only we can
keep it.”’

By this time we had reached Honey creek, near a
small village of Mohawks, eomposed of the Brants and
my old friend, John Vanmetre’s family. This creek
was very full, so as to overflow its banks, and there was
no way of crossing, but to drive in our horses, and to
wade to a large tree fallen across the main bed of the
creek, over which the water poured like the breast of a
mill dam. At length it was concluded that Between-the-
logs, myself, and Jonathan, should take over the saddles
and blankets on our shoulders, and try the water. We
did so, but it was with great difficulty we could walk the
log. Yet we got safe over, and then waded out to dry
land, in order to dispose of our baggage. I then waded
back to the edge of the ereek to catch ourhorses. Hicks
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and Mononcue drove them in, and the water carried them
down to some young sycamores that were near to the
side we were on. There the four horses lodged on the
bushes, and for sometime struggled to free themselves.
At length a sapling gave way, and three of them swung
off. But Mononcue’s horse hung, and was in the very
act of drowning, when DBetween-the-logs threw off his
adat, and plunging into the stream, swam up and took
hold of the bridle, and held his head out of the water,
but could not release him. Then Pointer plunged in;
and as he could not swim, he cautiously caught hold of
a young sycamore, and bent the bush down and let the
horse swing off, when Between-the-logs swam back. By
this time Hicks and Mononcue had arrived, and all were
safe but Jonathan, who was still hanging on the young
sycamore. To relieve him, we took off the strips of
bark we had peeled to hobble our horses, tied them to-
gether, and made a rope. 'This we fastened to a stick,
and threw it into the stream above him, which he caught.
He then tied the bark around him, and Mononcue and
myself towed him to the shore. So we all crossed with-
out any material injury, and in a short time found our-
selves housed with our friend Vanmetre. 'We were soon
furnished with a good dish of venison, and some spice-
wood tea, with which we satisfied our craving appetites.
We then sent out a runner to notify all the village to
come to meeting that night.

In this meeting I led the way by asking the question,
“Wilt thouw be made whole?” 1 first pointed out the
disease; secondly, the physician; and thirdly, the cure.
The Lord was with us indeed. All the chiefs exhorted,
and then we joined in a prayer meeting; and we have

cause to believe one or two were ‘made whole.”” We
15%
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had meeting next morning, formed a small class, and f
appointed my friend, Vanmetre, to be their leader. I
believe that he and his wife Susan, persevered until death.

We then set off for another Mohawk town. But when
we arrived, we found that they had all gone to the great
Seneca feast. We now directed our course to Fort Ball,
the residence of the sub-agent, J. Montgomery. Here
we staid all night. On Sabbath morning we went to the
Seneca council house. Here there were from fifty to one
hundred Indians playing ball. 'Their shouts were truly
terrifying. 'The three Wyandott chiefs, the agent, and
myself, went up near the council house, and seated our-
selves on a log, to wait an invitation to come in, for on
such occasions they are very ceremonious. There we
waited for two hours. This delay was occasioned by
the absence of one of the principal ehiefs. At length
we heard the wished for invitation. When we went in,
we found the chiefs all seated, with their head chief in
the midst of them. We took our seat on the opposite
side of the house. Soon the pipe of peace was lighted
up, and sent by the chiefs to us, and we all smoked.
When this was over, the chief woman brought a small
Eettle of hommony, and we all took a ladleful as it pass-
ed. Then their head chief arose and addressed us as
follows:

‘ Brothers, we are thankful to the Great Spirit that he
Lias appointed this day for us to meet again in this world ;
and we thank him that we are all in good health. We
are happy to inform you that the Great Spirit has ap-
pointed four angels to take care of our nation; and that

ur old prophet (meaning the far-famed Seneca prophet)
does not forget to visit us once in awhile, and tell us
what to do. e was seen by one of our young men the

’
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other day, and he told him we must hold our great feast
for him, which we have done these last four days. Now,
brothers, we are glad you have come again to see us, and
to speak to us. We will hear what you have to say.”
Between-the-logs then arose, and after returning his
grateful acknowledgements to God for his mercies, said,
< Dear brothers, we have long had a desire to see you,
and to speak with you. But we have not had this op-
portunity until now. We thought that as our business
was from the Lord, we would come on his day, appoint-
ed from the beginning of this world, on which to worship
him. We expected to find you at your homes, or in
some good employmient, on this day of rest; but we
were disappointed, for we found many of you playing
ball. But we will now commence this meeting with
singing and prayer.”” He then commenced singing a
hymn in Wyandott, upon which many were so offended
that they left the house; and when we knelt down to
pray, some of them raised the Indian yell, and before he
was done praying, few were left in the house, except the
chiefs and women; but when he commenced his speech
they returned. He spoke as follows: ¢ Fathers and
brethren, from you I came out, (for the father of Be-
tween-the-logs was a Seneca;) and as children some-
times may find a valuable thing, and bring it and show
it to their parents, that all may reap the benefit of it—so
1 have found a most valuable treasure, rich in a great
many blessings, and blessings that you all need, and ean-
not get any where else, They are free, because they are
as abundant as the water of your river. All may go and
drink, and wash and swim, if they choose; and I theught
that it was my duty to come and show you this rich
treasure—I mean the religion of Jesus Christ. This
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religion is new to us, but it is not new in this world. It
has been in progress many hundred years, and the Great
Spirit has said it shall go into all nations before it shall
stop. It differs from our old Indian religion: for it has
power and strength in it, and it is like the cool spring
water to the thirsty traveler. It makes him feel good all
over. Especially it affects the heart, and settles it, and
gives us a solid peace and comfort. It is strong—it helps
the men and women to leave off all their wicked habits,
and especially drunkenness. You know that our people,
the Wyandotts, were almost all drunkards—men, women,
and children. We were feasting, and dancing, and drink-
ing, and killing one another. But since this religion has
come amongst us, we are reformed. A great many of us
now live soberly, attend meeting on the Sabbath, and
pray in our families. Our children have become tame,
and are learning to read God’s holy word; and promise
to be useful men and women to our nation. Now you
know that our old Indian religion could do nothing like
this; for we all continued to get drunk, and persist in
every evil practice. Every thing belonging to it was
guess work; and all the revelation which we ever had,
was made by some drunkard, whom nobody believed
when he was sober. Such was the late revelation con-
cerning the four angels to take care of your nation, and
the appearance of your old Seneca prophet. This is all
guess work, and is not to be trusted; for you and I
both know that it is all in the dark. But the strength
and truth of religion are to be found in its effects. Has
your religion made you better men and women? Do
you not feel that your minds are yet unsettled? And do
you not fear that the Great Spirit is angry with you, and
that he will punish you for your crimes? Now the re-
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ligion of Jesus Christ takes all this away, and it makes
good husbands, good wives, good children, and good
neighbors. It can be felt in the mind as certainly and
truly as cold or heat, health or pain, sorrow or joy; and
it is the only religion that can do man good.”” He then
exhorted them to lay hold of it now, for this was the
best time. He here anticipated some of their objections,
and one was: “That if God had intended them to be
taught by that Book, he would have sent it to them, and
learned them to read it. It was sent,”” said he, *“to all
nations, and if they were a nation, they must be intend-
ed. Many of the white nations could not read it when
it first came to them; and all men must learn to read it,
for no man was born with that power. All the whites
have to learn to read it to this day; and you can learn as
well as they. Some of our children have already learned
to read the good Book. Your children can also learn.
Now they have the opportunity, and if they refuse, it
will be their own fault. If they are now lost, it will be
your own fault; for we have showed you this great treas-
ure. Do not dash it from your lips and perish.”

Next brother Hicks arose and said, ¢ Brothers, I am
this day confused and astonished. I think you ought to
have treated us with more respect; for when you came to
our town with your old prophet, we sat down and heard
all you and he had to say with patience. Some of our
people believed him, and joined him, thinking all he said
was true; but it turned out to be a falsehood. We have
now come, in our turn, to you, and brought our preacher
with us. He is able to explain to you the religion of the
good Book. All we have to say, is to ask for him the
privilege to preach one time.”” This was not granted.
However, through the whole course of these exercises,



178 HISTORY OF THE

there was an unusual degree of levity, and some disorder,
for an Indian assembly: such as I never saw before nor
since.

Brother Mononcue now rose up, and with thunder
hanging on his brow and countenance, with a command-
ing voice, ordered silence, and said, ¢ When you meet to
worship God and to hear from his word, shut up your
mouths, and open your ears to hear what is said. You
have been here several days and nights, worshiping
yvour Indian god, who has no existence, only in your
dark and beclouded minds. You have been burning
your dogs and venison for him to smell. What kind of
a god or spirit is he, that can be delighted with the smell
of a burnt dog? Do you suppose the great God that
spread out the heavens—that hung up the sun and moon,
and all the stars to make light, and spread out this vast
world of land and water, and filled it with men and beasts,
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